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APPENDIX  A : 36 TRANSLATIONS OF 1 CORINTHIANS 14:33B-35

What is the correct translation of the Greek text of 1 Corinthians 14:33b-38? The
Greek text reads:

 ÔW" ejn pavsai" tai'" ejkklhsivai" tw'n aJgivwn, 14:34 aiJ gunai'ke"1 ejn tai'" ejkklhsivai"
sigavtwsan, ouj ga;r ejpitrevpetai2 aujtai'" lalei'n: ajlla; uJpotassevsqwsan,3 kaqw;" kai; oJ novmo"
levgei. 14:35 eij dev ti maqei'n qevlousin, ejn oi 1kw/ tou;" ijdivou" a 1ndra" ejperwtavtwsan, aijsxro;n
gavr ejstin gunaiki4; lalei'n ejn ejkklhsiva/.5 14:36 h] ajf∆ uJmw'n oJ lovgo" tou' qeou' ejch'lqen, h] eij"
uJma'" movnou" kathvnthsen… 14:37 Ei1 ti" dokei' profhvth" ei\nai h] pneumatikov", ejpiginwskevtw a}
gravfw uJmi'n o{ti kurivou ejsti;n ejntolhv: 14:38 eij dev ti" ajgnoei', ajgnoei'tai.

The Interlinear Greek-English New Testament6 gives the following literal
translation:

As in all the churches of the saints, the women in the churches let be silent;7 for
not it is permitted to them to speak, but let them be subject, as also the law

                                                                        
1 The Majority Greek text has uJmw'n ‘your’ following ‘women’; a few older mss (aBA) omit it as here.
2 The Majority Greek text has ejpitevtraptai (perf. ind. pass., from  —trevpw.), meaning, ‘it was [and still is]

permitted’; a few older mss (aBA) read: ejpitrevpetai (3 sg. pres. indic. pass., from  —trevpw.), meaning, ‘it is
permitted [now]’.

3 The Majority Greek text reads uJpotavssesqai (pres. infin. mid.), a few older mss (aBA) read: uJpotassessevsqwsan (3
pl. pres. imper. mid.). The Middle voice is in meaning much closer to the Active than to the Passive. It is
something the women are to do, rather than something done to them by others.

4 The Majority Greek text reads the plural here, gunaixi;n, ‘women’.
5 This is the word order in some older mss (mainly the Egyptian tradition). The Majority Greek text reads: gunaixi;n

ejn ejkklhsiva/ lalei'n. The transposition of the phrase ‘in [the] church’ brings out a difference of emphasis. In the
Majority Greek text the meaning is: ‘for a shame it is to women in [the] church to speak.’ This suggests that it is
not a shame if they speak outside the church. The alternative text reads: ‘it is a shame to woman to speak in
church.’ This puts the emphasis on gender; whether young or old, single or married, females are not permitted to
speak in church.

6 The Interlinear Greek-English New Testament. The Nestle Greek Text with a Literal English Translation by The Reverend
Alfred Marshall. London: S. Bagster, 1967.

7 The repetition of ‘in (all) the churches’ at the end of v. 33 and the beginning of v. 34 seemed too clumsy to some
commentators to belong in the same sentence. However, there is a similar ‘clumsiness’ in 2 Tim 1:18, “May the
Lord give to him to find kindness in the Lord in that day.” For the discussion on making 14:33b part of v. 34 see
D. C. Arichea, “Silence of Women in the Church,” Bible Translator 46 (1995) 101-112, and Robert W. Allison, “Let
Women Be Silent in The Churches (1 Cor. 14.33b-36): What Did Paul Really Say, and What Did It Mean?” JSNT
32 (1988) 26-59, esp. p. 30.
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says.8 But if they wish to learn anything, at home the(ir) own husbands let
them question; for a shame it is for a woman to speak in a church. Or from you
the word of God went forth, or to you only did it reach? If anyone thinks to be a
prophet or a spiritual man, let him clearly know [the] things which I write to
you that of [the] Lord they are a commandment; but if anyone is ignorant, let
him be ignorant.

The substance of this translation is in agreement with the following English
Versions:

[1534] Tyndale's New Testament. Translated from the Greek by William Tyndale in 1534 (In
a modern-spelling edition and with an introduction by Daniel Daniell). (New
Haven/London: Yale University Press, 1989).
Let your wives keep silence in the congregations. For it is not permitted unto them to
speak: but let them be under obedience, as saith the law. If they will learn any
thing, let them ask their husbands at home. For it is a shame for women to speak in
the congregation. Sprang the word of God from you? Either came it unto you only? I f
any man think himself a prophet either spiritual: let him understand, what thing I
write to you. For they are the commandments of the Lord.9 But if any man be
ignorant, let him be ignorant.

[1611] The Holy Bible. The Authorised Version (London, 1611).
Let10 your11 women keep silence12 in the churches: for it not permitted unto them to
speak; but they are commanded13 to be under obedience, as also saith the law. And
if they will learn any thing, let them ask their husbands at home: for it is  a shame
for women to speak in the church. What? came the word of God out from you? or
came it unto you only? If any man think himself to be a prophet, or spiritual, let
him acknowledge that the things that I write unto you are the commandments14 of
the Lord. But if any man be ignorant, let him be ignorant.

[1862] Young’s Literal Translation of the Holy Bible (London: Pickering & Inglis, 1862).
Your women in the assemblies let them be silent, for it hath not been permitted to
them to speak, but to be subject, as also the law saith; and if they wish to learn

                                                                        
8 Josephus, ‘The woman, says the Law, is in all things  inferior to the man. Let her accordingly be submissive, not for

her humiliation, but that she may be directed; for the authority (to kratos) has been given by God to man’
(Against Apion 2.24 sect. 201).

9 In 1 Thess 4:2 Paul says he passed on the commands or charges [paraggeliva"] of the Lord Jesus. The word occurs
only five times in the NT, here and at Acts 5:28; 16:24 (where in both cases it is an charge laid on someone); 1
Tim 1:5, 18 (in both cases an obligation is laid on someone).

10 The AV begins a new section with these words thereby breaking their connection with the preceding words.
When the writings of the New Testament were first written down the writers followed the normal conventions
which meant that Paul’s epistles (and the Greek Old Testament) were written down in capital letters (uncial
script) with no spaces between the words, which throws light on Paul’s expression ‘rightly dividing the word of
truth’  (2 Tim 2:15). The Greek verb means ‘to make a straight cut, to dissect’. The difficulty of knowing just
where to divide continuous text  can be illustrated i n  the  English sentence:
HESAWABUNDANCEONTHETABLE. This can be divided up to read: HE SAW ABUNDANCE ON THE
TABLE, or, HE SAW A BUN DANCE ON THE TABLE. Only the context will decide which of these two
divisions is correct. There were plenty in Paul’s day who did not rightly divide the text into its proper words,
and created mischief for him. A continuous Greek uncial text of the NT was published by The Concordant Pub.
Concern (1926, 1930, 1955, 1977) called Concordant Version. The Sacred Scriptures, with an interlinear English
translation.

11 A few of the older uncial manuscripts (aBA) do not have ‘your’, although the vast majority of surviving mss do
have it. Modern NT Greek texts follow the text of the older uncial manuscripts. (See Z. C. Hodges and A. L.
Farstad, The Greek New Testament According to the Majority Text [Nashville: Thomas Nelson, 1985], for the
evidence.)

12 In public meetings in Greece (called ecclesia, the same term used for the Christian churches) women were not
allowed to speak. See N. G. L. Hammond and H. H. Scullard (eds), Oxford Classical Dictionary (Oxford: University
Press, 1970), p. 376.

13 The AV uses italics to indicate the need to use words which are not in the Greek text. According to the marginal
note the law is thought to be Gen 3:16.

14 The Greek is singular and means a single order, edict, precept, commandment, ordinance, direction, commission,
and charge. The plural is used of the Ten Commandments (Mt 5:19). What Paul is claiming is that ALL he has
said on the subject of women keeping silent in the church is an indivisible unit—a single
commandment—which comes straight from the Lord Himself. It is a disgrace for women to speak in the church.
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anything, at home their own husbands let them question, for it is a shame to woman
to speak in an assembly.

From you did the word of God come forth? or to you alone did it come? if any
one doth think to be a prophet, or spiritual, let him acknowledge the things that I
write to you—that of the Lord they are commands; and if any one is ignorant—let
him be ignorant;

[1872] Joseph B. Rotherham, The New Testament Newly Translated from the Text of
Tregelles; and Critically Emphasised (London: S. Bagster, 1872).15

Let the wives, in the assemblies, keep silence; for it is not permitted them to be
speaking, but let them be in submission, according as even the law says. But i f
anything they are wishing to learn,—at home—their own husbands let them
question; for it is a shame for a wife to be speaking in an assembly. Or, from you did
the word of God go out? or, unto you only did it extend? If any one imagines he is a
prophet, or spiritual, let him acknowledge what things I am writing to you, tha t
they are [the] Lord’s commandment; but, if any one is ignorant, let him be ignorant.

[1881] The Holy Bible. The Revised Version (London, 1881).
Let16 the women keep silence in the churches: for it is not permitted unto them to
speak; but let them be in subjection, as also saith the law. And if they would learn
anything, let them ask their own husbands at home: for it is shameful for a woman
to speak in the church. What? was it from you that the word of God went forth? or
came it unto you alone? If any man thinketh himself to be a prophet, or spiritual,
let him take knowledge of the things which I write unto you, that they are the
commandment of the Lord. But if any man is ignorant, let him be ignorant.

[1883] Ferrar Fenton, The New Testament in Modern English (London: S. W. Partridge,
[1883]).
Let your women keep silent in the assemblies; for it is not permitted to them to
speak. On the contrary, they should be obedient, as stated in the law. But if they
wish to learn, they should ask their husbands in their own homes; for it is
scandalous for women to speak in an assembly. Did the purpose of God proceed from
you? Or was it only received by you? If any one imagine himself to be an orator, or
inspired, he should recognise what I write to you, that it is an order of the Lord. But
if any disregards it, let him disregard it.

[1901] Holy Bible. American Standard Version (New York: Thomas Nelson, 1901).
As in all the churches of the saints, let the women keep silence in the churches: for
it is not permitted unto them to speak; but let them be in subjection, as also saith the
law.17 And if they would learn anything, let them ask their own husbands at home:
for it is shameful for a woman to speak in the church. What? was it from you that
the word of God went forth? or came it unto you alone? If any man thinketh himself
to be a prophet, or spiritual, let him take knowledge of the things which I write
unto you, that they are the commandment of the Lord. But if any man is ignorant, let
him be ignorant.

[1902] The Twentieth Century New Testament (London: Horace Marshall & Son, 1902).
Married women18 should remain silent at the meeting of the Church, for they are
not allowed to speak in public; but they must take a subordinate place, as the Law
itself says. If they want information on any point, they should ask their husbands
about it at home, for it is disgraceful for a married woman to speak at a meeting of

                                                                        
15 I have omitted the underlining that Rotherham uses to indicate special emphasis in the Greek. Single women had

even less public rights than a married woman.
16 The RV follows the AV in beginning a new section here.
17 The footnote gives, ‘Gen. iii. 16?’.
18 In the context this is a correct translation. Single women had less privileges and rights than wives, so that if wives

are debarred from speaking so will her daughters be: the genus includes the species.
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the Church. Did God’s message to the world originate with you? or did it find its
way to none but you?

If any one thinks he has “prophetic” or spiritual gifts, he should recognize
that what I am saying to you is a command from the Lord. Any one who disregards
it may be disregarded.

[1908] Richard Francis Weymouth, The New Testament in Modern Speech (London: James
Clarke, 1908).
Let married women be silent in the churches, for they are not permitted to speak.
They must be content with a subordinate place, as the Law also says; and if they
wish to ask questions, they should ask their own husbands at home; for it is
disgraceful for a married woman to speak at a church assembly.

Was it from you that God’s Message first went forth, or is it to you only tha t
it has come?

If any one deems himself to be a prophet or a man with spiritual gifts, let
him recognise as the Lord’s command all that I am now writing to you. But if any one
is ignorant, let him be ignorant.

F’n. Married women] One word in the Greek—the same as that often
rendered simply “women.” xi. 1-16 proves that Paul did not order all women to be
silent at meetings of the church. The reference to “husbands” in verse 35 also shows
that “married women” is the correct rendering here. Cp. 1 Tim. ii. 11, 12, 12, n.

F’n. Let him &c.] Let this furnish a test whether he really has the Spirit,
or not. Or perhaps the sense is “let him fully understand that these rules I am
laying down are from the Lord.”

F’n. Let him be ignorant] V. 1. “he is not known.” The sense of the entire
verse will then be “But if any man does not know the Lord’s voice when he hears i t ,
he is one of those to whom, on the last day, the Lord will say, ‘I do not know you.’”

[1913] The Moffatt Translation of the Bible (London: Hodder and Stoughton, 1913, revised
1935).
[vv. 37-40 are placed before vv. 33b-36] [37] If anyone considers himself a prophet or
gifted with the Spirit, let him understand that what I write to you is a command of
the Lord. [38] Anyone who disregards this will himself be disregarded. . . . [vv. 39-
40 continue here] . . . [33b] As is the rule in all churches of the saints, women must
keep quiet at gatherings of the church. They are not allowed to speak; they must
take a subordinate place,19 as the Law enjoins. If they want any information, let
them ask their husbands at home; it is disgraceful for a woman to speak in church.
You challenge this rule? Pray, did God’s word start from you? Are you the only
people it has reached?20

[1930] Concordant Version. The Sacred Scriptures (Los Angeles, CAL: The Concordant Pub.
Concern, 1930 (1st ed. 1926, 1955, 1977).
Let the women in the ecclesias be hushing, for it is not permitted to them to be
talking, but let them be subject, according as the law also is saying. Now, if they
want to learn anything, let them be inquiring of their own husbands at home, for i t
is a shame for a woman to be talking in the ecclesia. Or came the word of God out
from you? Or attains it to you only? If anyone presumes to be a prophet or spiritual,
let him be recognizing that what I am writing to you is a precept of the Lord. Now i f
anyone is ignorant, let him be ignorant!

F’n. “Now if anyone . . . !” (14:38) is the apostle’s indignant protest to those
who presume to oppose these words.

[1931] The Bible. An American Translation (Old Testament by J. M. Powis Smith; New
Testament by Edgar J. Goodspeed; Chicago, ILL: University of Chicago Press, 1931).

                                                                        
19 See the same idea in Barclay’s translation (1988) and my note on it there.
20 Moffatt places 14:37-40 immediately after v. 33a. There is no textual witness for placing vv. 33b and 36 after v. 40.

This is an arbitrary decision (see 4.3.9).
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Women are to keep quiet in church, for they are not allowed to speak. They must
take a subordinate place, just as the Law says. If they want to find out about
anything, they should ask their husbands at home, for it is disgraceful for a woman
to speak in church. Did God’s message start from you Corinthians? Or are you the
only people it has reached?

If anyone claims to be inspired to preach, or to have any other spiritual
endowment, let him understand that what I am writing you is a command from the
Lord. If anyone pays no attention to it, pay no attention to him.

[1933] Holy Bible From the Ancient Eastern Text (San Francisco: Harper & Row, 1933).
George M. Lamsa’s Translations From the Aramaic of the Peshitta.
Let your women keep silent in the church for they have no permission to speak; but
they are to be under obedience as is said in the law. And if they wish to learn
anything, let them ask their husbands at home; for it is a shame for women to speak
in the church. What? Did the word of God come from you? Or did it come for you
only? If any one among you thinks he is a prophet or that he is inspired by the
Spirit, let him acknowledge that these things that I write to you are the
commandments of our Lord. But if any man be ignorant, let him be ignorant.

[1945] The Holy Bible. Knox Version (London: Burns and Oates, 1945; 2d ed. 1957).
And21 women are to be silent in the churches; utterance is not permitted to them; let
them keep their rank, as the Law tells them: if they have any question to raise, let
them ask their husbands at home. That a woman should make her voice heard in
the church is not seemly. Tell me, was it from you that God’s word was sent out? Are
you the only people it has reached? If anyone claims to be a prophet, or to have
spiritual gifts, let him prove it by recognizing that this message of mine to you is
God’s22 commandment. If he does not recognize it, he himself shall receive no
recognition.
F’n. 3. “He himself shall receive no recognition,” possibly in the congregation, but
more probably in the sight of God (cf. 13. 12 above). Some Greek manuscripts read
“let him go on in his ignorance.”

[1949] The Bible in Basic English (Cambridge: University Press, 1949. New Testament pub.
in 1941).
Let women keep quiet in the churches: for it is not right for them to be talking; but
let them be under control, as it says in the law. And if they have a desire for
knowledge about anything, let them put questions to their husbands privately: for
talking in the church puts shame on a woman. What? was it from you that the word
of God went out? or did it only come in to you? If any man seems to himself to be a
prophet or to have the Spirit, let him take note of the things  which I am writing to
you, as being the word of the Lord. But if any man is without knowledge, let him be
so.

[1952] The Holy Bible. Revised Standard Version (Glasgow: Collins, 1946-1952; 2d ed.
1971).
As in all the churches of the saints, the women should keep silence in the churches.
For they are not permitted to speak, but should be subordinate, as even the law
says. If there is anything they desire to know, let them ask their husbands at home.
For it is shameful for a woman to speak in church. What! Did the word of God
originate with you, or are you the only ones it has reached?

23If anyone thinks that he is a prophet, or spiritual, he should acknowledge
that what I am writing to you is a command of the Lord. If anyone does not recognise
this, he is not recognised.

                                                                        
21 Knox follows the AV in beginning a new section here.
22 The Greek attributes the giving of the commandment to the Lord Jesus, although the term kuvrio" is the normal

one for God in the Septuagint.
23 The RSV begins a new topic here, which is unlikely. Verse 33 is continued in vv. 39-40 which summarises the

instructions of the whole chapter. Verses 34-38 deal with the issue of women participating in the worship
service in an active manner.
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[1952] Charles Kingsley Williams, The New Testament: A New Translation in Plain
English (London: SPCK, 1952).
Let the women be silent in meetings of the church. They are not permitted to speak;
they must be under direction, as the law says. If they wish to learn anything, let
them ask their husbands at home; for it is a disgraceful thing for a woman to speak
in a meeting of the church.

What! Was it from you that the word of God came? or is it you alone that i t
has reached?

If any man thinks himself to be a prophet or spiritual, let him take notice
that  what I write to you is the commandment of the Lord. If any man takes no notice
of this, no notice will be taken of him.

[1956]  Hugh J. Schonfield, The Authentic New Testament (London: Dennis Dobson, 1956).
As is the practice in all the communities of the saints let the married24 women keep
silence in the communities; for they are not entitled to speak, being in a subordinate
position, as also the Law says. If there is anything they wish to learn let them
consult their husbands at home, for it is indecorous for married women to speak at
meetings.

Did the Message of God go out from you, or did it in fact come to you? I f
anyone regards himself as a prophet or medium let him acknowledge that what I
am writing to you is a commandment of the Master. If anyone is ignorant, however,
let him be ignorant.

[1958] The Amplified Bible (Grand Rapids: Zondervan Pub. House, 1958, 1987).
As [is the practice] in all the churches of the saints (God’s people), 34 The women
should keep quiet in the churches, for they are not authorized to speak, but should
take a secondary and subordinate place, just as the Law also says. [Gen. 3:16] But i f
there is anything they want to learn, they should ask their own husbands at home,
for it is disgraceful for a woman to talk in church [for her to usurp and exercise
authority over men in the church]. What! Did the word of the Lord originate with
you [Corinthians], or has it reached only you? If anyone thinks and claims that h e
is a prophet [filled with and governed by the Holy Spirit of God and inspired to
interpret the divine will and purpose in preaching or teaching] or has any other
spiritual endowment, let him understand (and recognize and acknowledge) tha t
what I am writing to you is a command of the Lord. But if anyone disregards or does
not recognize [that it is a command of the Lord] he is disregarded and not recognized
[he is one whom God knows not].

[1959] J. B. Phillips. The New Testament in Modern English (Glasgow: Collins, 1959).
Let25 women be silent in church; they are not allowed to speak. They must submit to
this regulation, as the Law itself instructs. If they have any questions to ask they
must ask their husbands at home, for there is something indecorous about a woman’s
speaking in church.

26Do I see you questioning my instructions? Are you beginning to imagine tha t
the Word of God originated in your church, or that you have a monopoly of God’s
truth? If any of your number thinks himself a true preacher and a spiritually-
minded man, let him recognise that what I have written is by divine command! As
for those who don’t know it, well, we must just leave them in ignorance.

[1959] The Holy Bible. The Berkeley in Modern English (Grand Rapids: Zondervan Pub.
House, 1959).
v. 34 As in all the meetings of the saints, the women shall keep silent in the
churches, for they are not allowed to talk. Instead, they must, as the Law says,

                                                                        
24 No justification for this restriction to married women is given. It is not even implied in the Greek text.
25 Phillips follows Knox in beginning a new section here.
26 Phillips makes what follows refer back to the main topic of the chapter and not to the immediate topic of

prohibiting women from speaking in church.
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take a secondary place. If they wish to learn something, let them inquire of their
own husbands at home; for it is improper for a woman to talk in meeting. Or did
God’s message get its start from you: or did it come to you alone?

If anyone considers himself a prophet or inspired, let him understand that
what I write you is the Lord’s injunction; but if anyone disregards it, he is
disregarded.

Footnote (s) In Greek cities female publicity suggested loose morals; women as
public speakers could not in those days advance Christianity.

[1961] The New Testament. An expanded translation, by Kenneth S. Wuest (Grand Rapids:
Wm B. Eerdmans, 1961).
As in all the local assemblies of the saints, let the women be keeping silent, for
they are not permitted to be speaking, but let them be putting themselves in the
place of subjection and obedience, even as also the law says. Now, assuming tha t
they are desirous of learning something, let them be asking their own husbands a t
home, for it is a disgrace for a woman to be speaking in the local assembly. Or is i t
from you that the word of God went forth? Or to you only did it reach? Assuming
that anyone thinks that he is a prophet or spiritual, let him recognize that the
things which I am writing to you are the Lord’s commandment. But assuming tha t
he is ignorant [of the fact that Paul is inspired], he is being disregarded.

[1962] Kenneth J. Taylor, Living Letters. The Paraphrased Epistles (Wheaton, ILL: Tyndale
House Pubs., 1962).
Women should be silent during the church meetings. They are not to take part in the
discussion. They are to obey and not to teach, as the Scriptures also command. I f
they have any questions to ask, let them ask their husbands at home, for it is wrong
for women to express their opinions in church meetings.

You disagree? And do you think that the knowledge of God’s will begins
and ends with you Corinthians? Well, you are mistaken! You who claim to have
the gift of prophecy or any other spiritual ability from the Holy Spirit should be
the first to realize that what I am saying is a commandment from God Himself. But
if anyone still disagrees—well, we will leave him in his ignorance.

F’n. [to teach]  literally: “They are not authorized to speak.” They were
permitted to pray and prophesy (1 Cor 11:5), apparently in public meetings, but not
to teach men (1 Tim 2:12).

[1968] The Jerusalem Bible (London: Darton, Longman & Todd, 1968).
As in all the churches of the saints, women are to remain quiet at meetings since
they have no permission to speak; they must keep in the background as the Law
itself lays it down. If they have any questions to ask, they should ask their
husbands at home: it does not seem right for a woman to raise her voice at meetings.

Do you think the word of God came out of yourselves? Or that it has come
only to you? Anyone who claims to be a prophet or inspired ought to recognise tha t
what I am writing to you is a command of the Lord. Unless he recognises this, you
should not recognise him.

[1970] The New American Bible (New York: P. J. Kennedy & Sons, 1970).
According to the rule observed in all the assemblies of believers, women should
keep silent in such gatherings. They may not speak. Rather, as the law states,
submissiveness is indicated for them. If they want to learn anything, they should
ask their husbands at home. It is a disgrace when a woman speaks in the assembly.
Did the preaching of God’s word originate with you? Are you the only ones to whom
it has come?

If anyone thinks he is a prophet or a man of the Spirit, he should know that
what I have written you is the Lord’s commandment. If anyone ignores it, he in turn
should be ignored.

[1970] The New English Bible (Cambridge: University Press, 1970).
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As in all congregations of God’s people, women should not address the meeting.
They have no license to speak, but should keep their place as the law directs. I f
there is something they want to know, they can ask their own husbands at home. I t
is a shocking thing that a woman should address the congregation.

Did the word of God originate with you? Or are you the only people to
whom it came? If anyone claims to be inspired or a prophet, let him recognize tha t
what I write has the Lord’s authority. If he does not acknowledge this, God does
not acknowledge him.

F’n b. Some witnesses read If he refuses to recognize this, let him refuse!

[1971] King James II Version of the Bible (Jay Green. Byron Centre, Michigan: Associated
Publishers and Authors, 1971).
Let your women be silent in the churches, for it is not permitted to them to speak, but
to be in subjection, even as the Law also says. But if they desire to learn anything,
let them ask their own husbands at home—for it is a shame for women to speak in
church. For did the word of God come out from you? Or did it come only to you? I f
anyone thinks to be a prophet, or to be spiritual, let him recognize these things I
write to you, that they are commands of the Lord. But if any are ignorant, let him be
ignorant.

[1971] The Living Bible Paraphrased (London: Coverdale House Publishers, 1971).
Women should be silent during the church meetings. They are not to take part in the
discussion,27 for they are subordinate to men as the Scriptures also declare. If they
have any questions to ask, let them ask their husbands28 at home, for it is improper
for women to express their opinions in church meetings.

You disagree? And do you think that the knowledge of God’s will begins
and ends with you Corinthians? Well, you are mistaken! You who claim to have
the gift of prophecy or any other special ability from the Holy Spirit should be the
first to realize that what I am saying is a commandment from the Lord himself. But
if anyone still disagrees—well, we will leave him in his ignorance.

F’n e. Literally, “They are not authorized to speak.” They are permitted to
pray and prophesy (1 Cor. 11:5), apparently in public meetings, but not to teach men
(1 Tim 2:12).

F’n f. Or, “if he disagrees, ignore his opinion.”

[1972] J. B. Phillips. The New Testament in Modern English (London: Collins, 1972).
(Revisions are underlined, see first edition 1959)
Let29 women be silent in church; they are not allowed to speak. They must submit to
this regulation, as the Law itself instructs. If they have questions to ask they must
ask their husbands at home, for there is something improper  about a woman’s
speaking in church.

30Are you beginning to imagine that the Word of God originated in your
church, or that you have a monopoly of God’s truth? If any of your number thinks
himself a true preacher and a spiritually-minded man, let him recognise that what
I have written is by divine command! If a man does not recognise this he h imse l f
should not be recognised.

[1976] Good News Bible. Today’s English Version (Glasgow: Collins, 1976).

                                                                        
27 This is not a correct translation of the Greek because it is narrowing down the area in which they are to keep

silent. The Greek does not narrow it down to just the discussion period but to the whole time they are ‘in church’.
28 In 1 Cor 11:11 the term for males (as opposed to females) is ajnhvr; and the term for females (as opposed to males) is

gunhv. The terms are used in 11:3-15 and 14:34-35 with their regular meaning to distinguish males from females.
In Greek, gunhv is used without regard to age or station, and includes both married and single women; and ajnhvr,
when used alone always means a man in the prime of life. The several ages of manhood are give as pai'", meiravkion,
ajnhvr, presbuvth". It means a man as opposed to his wife, a husband. (Liddell & Scott’s Greek Lexicon).

29 Phillips follows Knox in beginning a new section here.
30 Phillips makes what follows refer back to the main topic of the chapter and not to the immediate topic of

prohibiting women from speaking in church.
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As in all the churches of God’s people,31 the women should keep quiet in the
meetings.32 They are not allowed to speak; as the Jewish33 Law says, they must not
be in charge.34 If they want to find out about something, they should ask their
husbands at home. It is a disgraceful thing for a woman to speak in church.

Or could it be that the word of God came from you? Or are you the only ones
to whom it came? If anyone supposes he is God’s messenger or has a spiritual gift, h e
must realize that what I am writing to you is the Lord’s command. But if he does not
pay attention to this, pay no attention to him.

[1978] The Holy Bible New International Version (London: Hodder and Stoughton, 1978).
As in all the congregations of the saints, women should remain silent in the
churches. They are not allowed to speak, but must be in submission, as the Law35

says. If they want to enquire about something, they should ask their own husbands
at home; for it is disgraceful for a woman to speak in the36 church. Did the word of
God originate with you? Or are you the only people it has reached?

If anybody thinks he is a prophet or spiritually gifted, let him
acknowledge that what I am writing to you is the Lord’s command. If he ignores
this, he himself will be ignored.

F’n h. Some manuscripts this, let him ignore this.

[1988] The New Testament: A Translation by William Barclay (London: Arthur James, 1988,
new edition).
Following the custom of all the congregations of God’s people, the women must
remain silent at the meetings of the congregation. They are not permitted to speak.
They must remain in the subordinate position which the Jewish law assigns to
them.37 If they wish to find out about anything, they must put their questions to
their own husbands at home, for it is quite improper for a woman to speak at a
meeting of the congregation. Did the word of God originate from you? Or, are you
the only people to whom it came?

If anyone claims prophetic or special inspiration, he must realize tha t
what I write is a commandment of the Lord. If he refuses to recognize this, he is
himself not to be recognized.

[1989] The Holy Bible. New Revised Standard Version (New York: Oxford University
Press, 1989).
(As in all the churches of the saints, women should be silent in the churches. For
they are not permitted to speak, but should be subordinate, as the law also says. I f

                                                                        
31 Not a direct translation of the Greek which reads: ‘churches of the saints’. It is a tolerable alternative as it refers to

the same persons.
32 ‘In the meetings’. The Greek is ‘in the churches’. The same phrase is used twice in this sentence, but for variety

TEV has translated its second occurrence as ‘in the meetings’, which is a tolerable deviation from the Greek.
33 ‘Jewish’ is not in the Greek, but Paul is undoubtedly referring to the Jewish Scriptures, and not just to the Torah,

as some commentators have assumed.
34 This weakens the sense of the Greek which refers to an attitude of mind on the part of the Christian women, ‘be

subject’, which TEV avoids.
35 The use of a capital letter here suggests that the NIV translators think Paul is referring only to the Torah. They

may be right but the Greek word can embrace the whole of the Old Testament.
36 The Greek does not have the definite article here. But sometimes in English the definite article has an indefinite

sense, as it does here, for stylistic purposes. The Greek sometimes has the definite article where the English
would use the indefinite article, and vice versa. For example the women are told to ask ‘their own husbands’. In
Greek  the word ‘their’ is not present. The Greek (which has a flexible word order) has: ‘ask the own husbands.’

37 This may not be what Paul has in mind. Rather Paul is thinking in terms of love-headship which implies
submission. Barclay’s translation gives the impression of an unjust suppression of women; that they are being
denied their rights in some way. But Paul can see that the whole of God’s dealings with women are based on the
headship of Man so there can be no hint of suppression in His dealings with women. He created them to be
help-meets for man, and His laws are in harmony with that overriding purpose. He never violates the
responsibilities inherent in Man’s headship toward woman in the Torah. It is this over-arching relationship that
God has placed between man and women that Paul is referring to when he says: ‘as the law says.’ He is not
thinking of one specific law, but of the whole foundation on which God’s relations to His people is built on: the
headship of Man. This principle permeates all God’s laws without ever being stated openly. It is one of those
‘givens’ in Scripture that lie over everything in the OT, and is never put down in words as clear as those in 1 Cor
11:2, which is not a new revelation. It was implicit throughout the OT period. The whole of Hebrew culture is
witness to its existence in its practices.
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there is anything they desire to know, let them ask their husbands at home. For i t
is shameful for a woman to speak in church. Or did the word of God originate with
you? Or are you the only ones it has reached?)38

Anyone who claims to be a prophet, or to have spiritual powers, must
acknowledge that what I am writing to you is a command of the Lord. Anyone who
does not recognize this is not to be recognized.

[1989] The Revised English Bible (Cambridge: University Press, 1989).
As in all congregations of God’s people, women should keep silent at the meeting.
They have no permission to talk, but should keep their place as the law directs. I f
there is something they want to know, they can ask their husbands at home. It is a
shocking thing for a woman to talk at the meeting.
Did the word of God originate with you? Or are you the only people to whom i t
came? If anyone claims to be inspired or a prophet, let him recognise that what I
write has the Lord’s authority. If he does not acknowledge this, his own claim
cannot be acknowledged.

[1989] Heinz W. Cassirer, God’s New Covenant. A New Testament Translation (Grand
Rapids: W. B. Eerdmans, 1989).
As for women, they should keep silent when the congregations are assembled.
Utterance is not permitted to them. No, it is their duty to submit themselves, as the
law also says. And if there be any questions on which they wish to be informed, let
them ask their husbands at home. It is a disgraceful thing that a woman should
make her voice heard in a meeting of the congregation. If you have any doubts about
this, is it perhaps that you suppose that God’s word came forth from you
yourselves, that you are the only people it has reached?

If anyone considers himself to be a prophet or a man endowed with spiritual
gifts, let him acknowledge that what I am writing to you are words of command
from the Lord. And should someone be in ignorance of that, let him remain in his
ignorance.

[1993] The Message. The New Testament in Contemporary Language (Colorado: Navpress,
1993).
Wives must not disrupt worship, talking when they should be listening, asking
questions that could be more appropriately be asked of their husbands at home.
God’s Book of the law guides our manners here. Wives have no license to use the
time of worship for unwarranted speaking. Do you—both women and men—imagine
that you’re a sacred oracle determining what’s right and wrong? Do you think
everything revolves around you?

If any one of you thinks God has something for you to say or has inspired you
to do something, pay close attention to what I have written. This is the way the
Master wants it. If you won’t play by these rules, God can’t use you. Sorry.

[1996] Holy Bible. New Living Translation (Wheaton, ILL.; Tyndale House Pubs., 1996).
Women should be silent during the church meetings. It is not proper for them to
speak. They should be submissive, just as the law says. If they have any questions
to ask, let them ask their husbands at home, for it is improper for women to speak in
church meetings.

Do you think that the knowledge of God’s word begins and ends with you
Corinthians? Well, you are mistaken! If you claim to be a prophet or think you are
very spiritual, you should recognize that what I am saying is a command from the
Lord himself. But if you do not recognize this, you will not be recognized.

F’n. Some manuscripts place verses 34-35 after 14:40.

                                                                        
38 The marginal note says: ‘Other ancient authorities put vv. 34-35 after verse 40.’ According to UBS4 the only

ancient MS is D (5th cent.) but this is a well-known corrupt copy of the NT. The other two MSS are F and G,
which are both 9th cent. (see 4.3.9 for an analysis of all the manuscript evidence). The evidence does not
warrant the NRSV putting these two verses in parentheses. In any case  vs. 33b and36 are not transposed in any
MS along with vv. 34-35 to a postion after v. 40. The NRSV has taken the liberty to bracket 33b-36 as if all of it
was transposed after v. 40.
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F’n. Some manuscripts  read If you are ignorant of this, stay in your
ignorance.

F’n. The phrase as in all the churches could be joined to the beginning of 14:34.

F'n. Some manuscripts place verses 34-35 after 14:40.

According to those who oppose the silence of women in Christ’s Church the above
versions are all false translations of the Greek. They would replace these translations with
something like the  following:

Rather than chatter in the meetings, which is not allowed, encourage the
ladies to be still and attentive, as the Torah describes, and if there is anything
particular that they are keen to follow up encourage them to discuss the issues
with their husbands back in home. It is actually embarrassing when a woman
chatters in the middle of a meeting.

As in all the communities of the saints, women should keep silent in the community
assemblies; indeed, they are not permitted (by the existing code) to speak. They should
rather submit themselves, as the Jewish tradition decrees. However, should they wish to
inform themselves about something, they should inquire of their men at home; for it is
offensive to have a woman speak her mind in public. Has the word of God gone out from you,
or have you only received it?39

                                                                        
39 So Nobert Baumert (Woman and Man in Paul: Overcoming a Misunderstanding [Collegeville, MI.: The Liturgical Press,

1996], p. 197) sees three meanings for ‘ecclesia’ in the text. (1) ‘community’ as corporation (33b), (2) ‘community
assembly’ (34a) in the style of a town council, and (3) the abstract description ‘in assembly’ = publicly. By ‘talking
in an assemby’ Baumert means women are not to participate in council deliberations. The argument from law,
he argues, is  not to Scripture but Jewish tradition (1 Cor 9:8f.), so it is only a human code of conduct that is not
based on revealed truth (p. 196).



12

APPENDIX  B : 36 TRANSLATIONS OF 1 TIMOTHY 2:11-15

What is the correct translation of the Greek text of 1 Timothy 2:11-15? The Greek
text reads:

2:11 gunh; ejn hJsuxiva/ manqanevtw ejn pavsh/ uJpotagh'/: 2:12 didavskein de; gunaiki; oujk
ejpitrevpw, oujde; aujqentei'n ajndrov", ajll∆ ei\nai ejn hJsuxiva/. 2:13 ∆Ada;m ga;r prw'to" ejplavsqh,
ei\ta Eu{a: 2:14 kai; ∆Ada;m oujk hjpathvqh, hJ de; gunh; ejcapathqei'sa ejn parabavsei gevgonen. 2:15

swqhvsetai de; dia; th'" teknogoniva", eja;n meivnwsin ejn pivstei kai; ajgavph/ kai; aJgiasmw'/ meta;
swfrosuvnh".

The Interlinear Greek-English New Testament40 gives the following literal
translation:

A woman in silence let learn in all subjection; I do not permit a woman to teach,
nor to exercise authority of(over) a man, but to be in silence. For Adam first was
formed, then Eve. And Adam was not deceived, but the woman being deceived
has become in transgression; but she will be saved through the(her)
childbearing,41 if they remain in faith and love and sanctification with
sobriety.

In 1 Timothy 4:3 Paul opposes those who were forbidding women to marry probably
on the grounds that childbearing was cursed by God in Genesis 3:16. The theological
reasoning was if Christian virgins avoided childbearing then they would never experience
the curse of God in their pure bodies. Another way to capture Paul’s thought here is to
translate it as, “But she shall be saved—despite42 the [curse associated with]
childbearing—if they remain in faith, etc.” Or: “But she shall be saved—through the
[cursed] childbearing—if they remain in faith, etc.” Paul appears to be combating a
contemporary view that women who go through the cursed experience of childbearing will
not be saved, because they have willingly put themselves under God’s curse. This view took
the form of “forbidding [Christian virgins] to marry” (4:3). In 5:14 Paul encourages “the
young women to marry, to bear children, to be mistress of the house, to give no occasion to the
opposer to revile. . .” as the prime purpose for their existence, in other words he has the
headship of man in view throughout: woman was made for man, not to live apart from him,
but to be his helpmeet. The teaching of “forbidding to marry” was a direct challenge to the
headship of man because it kept man apart from woman and prevented the natural union of
two becoming one flesh.43

                                                                        
40 The Interlinear Greek-English New Testament. The Nestle Greek Text with a Literal English Translation by The Reverend

Alfred Marshall. London: S. Bagster, 1967.
41 For the alternative ways of understanding this text see Ann L. Bowman, “Women in Ministry: An Exegetical

Study of 1 Timothy 2:11-15,” Bibliotheca Sacra 149 (1992) 193-213, esp. pp. 206-12. Literal 'childbearing' is not
probable here, since not all women bear children. The solution lies in the Greek work, teknogoniva, which may
refer not only to childbearing but also to child-rearing (sources given by Bowman). This one word serves as a
synecdoche, where part stands for the whole. That is, childbearing and rearing represents ‘the general scope of
activities in  which a Christian woman should be involved’ (D. J. Moo, “1 Timothy 2:11-15: Meaning and
Significance,”Trinity Journal 1 [1980] 64). This synecdoche was an appropriate figure to use, since a woman
would commonly be married and involved in child-rearing in much if not all of her adult life. (Hopkin’s study of
Roman tombstones suggests that the average age of death for wives was 34 and for husbands was 46.6 years. In
Greece it was 34.3 for women and 40.2 for men. Jewish women lived longer because only those over 60 years of
age could expect to be supported by church funds [1 Tim 5:9]). Further, these were activities of surpassing social
worth for a first-century woman. 1 Tim 5:14 suggests young widows marry and ‘bear children’. ‘If they abide,’
has the sense of not leaving the realm or sphere in which they find themselves (Bowman, op. cit., p. 210).
Bowman concluded from  v. 15 that women will experience salvation in the eschatological sense, which
includes the judgment of works and receiving of rewards. The women who fulfill their God-ordained roles as
women and who have the inner adornment of a godly character may expect to receive future perfection of
salvation with its accompanying rewards (p. 212). ‘Judaism sees the function of womanhood essentially as that
of a home-maker’ (R. Loewe, The Position of Women in Judaism. London: S.P.C.K., 1966, p. 49), and, ‘So long as the
wife remains within the domestic seclusion of her family, she constitutes an atoning force not inferior to the
altar itself’ (Midrash Tanhuma, Wayyishlah §6, ed. Stettin, 1865, 55a, on Genesis 34:1 translated in A Rabbinic
Anthology (C. G. Montefiore and H. Loewe [ed.], London, 1938, p. 508, §1434).

42 Cf. the use of dia in 1 Cor 3:15.
43 For an overview of the way this text has been interpreted see Andreas Kösterberger, “AscertainingWomen’s God-

Ordained Roles: An Interpretation of 1 Timothy 2:15,” Bulletin for Biblical Research 7 (1997) 107-144.
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To be rejected is the view that this text is part of a package of salvation conditional
on entering the marriage state and refusing all unnatural methods of birth control, “The
promise is that she would be saved through the raising of children rather than following
her secular sisters who used contraception and/or abortions to avoid becoming a mother and
to pursue instead adulterous dalliances—hence the reference to remaining in holiness.”44

My own understanding and translation of v. 15 is: “She shall be saved [going]
through the [cursed] childbearing [and not by avoiding it on religious grounds] if they
continue in faith, and love and sanctification with sobriety.”

There can be no suggestion that salvation is by means of childbearing, as if a woman
could be saved by works. That would contradict Paul’s teaching that we are saved by f a i t h
followed by acts of faith. The background to Paul’s teaching is the Divine curse put on
childbearing in Genesis 3:16. This curse seems to have been taken seriously to the extent
that in order to avoid it marriage was forbidden. Paul says, “No, go ahead and marry a s
normal, and, as you enter into childbearing continue to live a life of faith, love and
sanctification with sobriety. This is the Way for women.” Verse 15, then, is Paul’s counter
to the scare-mongering of some heretical teachers who are forbidding women to marry.

Other translations are:

[1534] Tyndale's New Testament. Translated from the Greek by William Tyndale in 1534 (In
a modern-spelling edition and with an introduction by Daniel Daniell). (New
Haven/London: Yale University Press, 1989).
Let the woman learn in silence45 with all subjection. I suffer not46 a woman to teach,
neither to have authority over47 a man: but for to be in silence.48 For Adam was first
formed, and then Eve. Also Adam was not deceived, but the woman was deceived,
and was in transgression. Notwithstanding through bearing of children they shal l
be saved,49 so they continue in faith, love and holiness with discretion.

[1611] The Holy Bible. The Authorised Version (1611).
Let the woman learn in silence with all subjection. But I suffer not a woman to teach,
nor to usurp authority over the man, but to be in silence. For Adam was first formed,
then Eve. And Adam was not deceived, but the woman being deceived was in the

                                                                        
44 B. Winter, “The ‘New’ Roman Wife and 1 Timothy 2:9-15: The Search for a Sitz im Leben,” TynBul 51.2 (2000) 285-

295, esp. p. 293.
45 The word refers to the disposition (the attitude of learning) whereas the word ‘silence’ (from sigavw) in 1 Cor 14:34

refers to sound (i.e., no speech). Cf. Ann L. Bowman, “Women in Ministry: An Exegetical Study of 1 Timothy
2:11-15,” Bibliotheca Sacra 149 (1992) 193-213, esp. p. 198. The word in 1 Cor 14:34 means the absence of sound
with regard to speech (cf. Lk 14:4; Acts 11:18; 21:14; 22:2), with regard to work it means complete cessation (Lk
23:56). Paul envisages no talk, no interaction, no discussion, no questions; just listen and receive what is taught
(see Appx D). The addition here of ‘in all subjection’ conveys and reinforces this quiet disposition of
submissiveness. There are three places in the Psalms where the Hebrew text speaks of being silent (µmd) toward
God (Pss 37:7 ; 62:1, 5). In each case the Septuagint translators rendered this by the Greek word meaning ‘to
submit oneself’ [uJpotavssein]. 1 Tim 2:12 and 1 Cor 14:34 complement each other: the woman is to be both silent
and quiet. The phrase silence and submission is a Near Eastern formula implying willingness to heed and obey
instruction.

46 On the rabbinic background to this negative form see S. Aalen, “A Rabbinic Formula in 1 Cor. 14,34,” Texte und
Untersuchungen zur Geschichte der Altchristlicken Literatur 87 (1964) 513-25.

47 See Appx G.
48 Some, like Gordon Fee (“Issues in Evangelical Hermeneutics, Part III: The great Watershed-Intentionality &

Particularity/Eternity: 1 Timothy 2:8-15 as a Test Case,” Crux, 26/4 [December, 1990] 37) want to see Paul’s
teaching here as local and temporary. See the reply by Bruce K. Waltke, “I Timothy 2:8-15: Unique or
Normative? A Response to Gordon Fee,” CBMWNews vol. 1 No. 4 (Oct. 1996) 4-7 (Reprinted from Crux 28, No. 1
(March, 1992) 22-27.

49 See  Krijn A. van der Jagt, “Women are saved through bearing children (1 Timothy 2:11-15),” Bible Translator 39
(1988) 201-08, for the view that Paul did not see childbearing as a means of salvation. He was stressing the
importance of the church as a love community where a woman could reach the same spiritual heights as a man
without renouncing her motherhood. See also Paul W. Barnett, “Wives and Women’s Ministry (1 Timothy 2:11-
15),” Evangelical Quarterly 61 (1989) 225-38, who argues that a woman should recognise that her path to salvation
means accepting the role of Christian motherhood. Trypho (23): ‘God has given women too the ability to discern
what is right and virtuous. The male and the female bodily forms are visibly different, but neither is made
righteous or unrighteous by this, but only on the basis of actual piety and actual righteousness’ (quoted  by F.
Gerald Downing, Strangely Familiar: An Introductory Reader to the First Century—to the life and loves, the hopes and
fears, the doubts and certainties of pagans, Jews and Christians [Manchester, ENG.: By the author, 1985], §§70-71).



14

transgression. Notwithstanding she shall be saved in childbearing, if they continue
in faith and charity and holiness with sobriety.

[1862] Young’s Literal Translation of the Holy Bible (London: Pickering & Inglis, 1862).
Let a woman in quietness learn in all subjection, and a woman I do not suffer to teach,
nor to rule a husband, but to be in quietness, for Adam was first formed, then Eve,
and Adam was not deceived, but the woman, having been deceived, into
transgression came, and she shall be saved through the child-bearing, if they
remain in faith, and love, and sanctification, with sobriety.

[1872] Joseph B. Rotherham, The New Testament Newly Translated from the Text of
Tregelles; and Critically Emphasised (London: S. Bagster, 1872).50

Let a woman in quietness be learning, in all submission: but I am not permitting a
woman to be teaching, nor yet to have authority over a man, but to be in quietness.
For Adam first was formed; afterwards Eve; and Adam was not deceived; but the
woman, being completely deceived, has come to be in transgression. Yet she shall be
saved through the child-bearing,—if perchance they abide in faith and love and
holiness with sobermindedness.

[1881] The Holy Bible. The Revised Version (London, 1881).
Let a woman learn in quietness with all subjection. But I permit not a woman to
teach, nor to have dominion over a man, but to be in quietness. For Adam was first
formed, then Eve; and Adam was not beguiled, but the woman being beguiled h a t h
fallen into transgression: but she shall be saved through the childbearing, if they
continue in faith and love and sanctification with sobriety.

[1883] Ferrar Fenton, The New Testament in Modern English (London: S. W. Partridge,
[1883]).
Let a woman learn in silence with all obedience. And I entrust not a woman to teach
or to dominate a man; but, on the contrary, to be quiet. For Adam was formed first,
Eve second. And Adam was not deceived, but the woman came into transgression
through being completely deceived; but she will be saved because of the child-
bearing, if she continues in faith, and love, and purity, with modesty.

[1901] Holy Bible. American Standard Version (New York: Thomas Nelson, 1901).
Let a woman learn in quietness with all subjection. But I permit not a woman to
teach, nor to have dominion over a man, but to be in quietness. For Adam was first
formed, then Eve: and Adam was not beguiled, but the woman being beguiled h a t h
fallen into transgression: but she shall be saved through her child-bearing, if they
continue in faith and love and sanctification with sobriety.
Margin: Or, through the childbearing.

[1902] The Twentieth Century New Testament (London: Horace Marshall & Son, 1902).
Women should listen quietly to their teachers, and always show them deference. I
do not consent to women becoming teachers, or exercising authority over men; they
ought to be quiet. It was Adam who was formed first, not Eve. And it was not Adam
who was deceived; it was the woman who was so completely deceived that she fel l
into sin. But women will find their salvation in motherhood, if they never abandon
faith, love, or holiness, and continue to behave with modesty. This teaching is
reliable.51

[1913] The Moffatt Translation of the Bible (London: Hodder and Stoughton, 1913, revised
1935).
A woman must listen quietly in church and be perfectly submissive; I allow no
woman to teach or dictate to men, she must keep quiet. For Adam was created first,

                                                                        
50 I have omitted the underlining that Rotherham uses to indicate special emphasis in the Greek. Single women had

even less public rights than a married woman.
51 Almost all other ETs place this last sentence with what follows.
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then Eve; and Adam was not deceived, it was Eve who was deceived and who fel l
into sin. However, women will get safely through child-birth, if they continue to be
faithful and loving and holy as well as unassuming.

[1930] Concordant Version. The Sacred Scriptures (Los Angeles, CAL: The Concordant Pub.
Concern, 1930 (1st ed. 1926, 1955, 1977).
Let a woman be learning in quietness with all subjection. Now I am not permitting a
woman to be teaching, neither to be domineering over a man, but to be quiet (for
Adam was first moulded, thereafter Eve, and Adam was not seduced, but the
woman, being deluded has come to be in the transgression). Yet she shall be saved
through the bearing of children, should they be remaining in faith and love and
holiness with sanity.

[1931] The Bible. An American Translation (Old Testament by J. M. Powis Smith; New
Testament by Edgar J. Goodspeed; Chicago, ILL: University of Chicago Press, 1931).
Women must listen quietly in church and be perfectly submissive. I do not allow
women to teach or to domineer over men; they must keep quiet. For Adam was
formed first, and then Eve; and it was not Adam who was deceived, it was the
woman who was deceived and fell into sin. But they will be saved through
motherhood, if they continue to have faith and to be loving and holy, and sensible
as well. This is a trustworthy saying.

[1933] Holy Bible From the Ancient Eastern Text (San Francisco: Harper & Row, 1933).
George M. Lamsa’s Translations From the Aramaic of the Peshitta.

Let the woman learn in silence with all subjection. I do not think it seemly
for a woman to debate publicly or otherwise usurp the authority of men, but she
should be silent. For Adam was formed first, then Eve. And Adam was not deceived,
but the woman was deceived and she transgressed the law. Nevertheless, if her
posterity continue in faith and have holiness and chastity, she will live through
them.

[1945] The Holy Bible. Knox Version (London: Burns and Oates, 1945; 2d ed. 1957).
Women are to keep silence, and take their place, with all submissiveness, as
learners; a woman shall have no leave from me to teach, and issue commands to her
husband; her part is to be silent. It was Adam that was created first, and Eve later,
nor was it Adam that went astray; woman was led astray, and was involved in
transgression. Yet woman will find her salvation in child-bearing, if she will but
remain true to faith and love and holy living.
F’n 3. The Latin here has “in the birth of children”; but the text as given in the
Greek makes it equally possible to follow Theophylact (as several non-Catholic
commentators do), and translate “in the Child-bearing.” Woman, here considered
as a single race, has been re-established since the fall of Eve by the obedience of the
Blessed Virgin, as is commonly recognized by the Church from St Irenaeus onwards.
“If she will but remain” is “if they will but remain” in the Greek; the plural being
substituted for the singular to show that the statement is made about womanhood
generally.

[1949] The Bible in Basic English (Cambridge: University Press, 1949).
Let a woman quietly take the place of a learner and be under authority. In my
opinion it is right for a woman not to be a teacher, or to have rule over a man, but to
be quiet. For Adam was first formed, then Eve; and Adam was not taken by deceit,
but the woman, being tricked, became a wrong-doer. But if they go on in faith and
love and holy self-control, she will be kept safe at the time of child-birth.

[1952] The Holy Bible. Revised Standard Version (Glasgow: Collins, 1946-1952; 2d ed.
1971).
Let a woman learn in silence with all submissiveness. I permit no woman to teach or
to have authority over men; she is to keep silent. For Adam was formed first, then
Eve; and Adam was not deceived, but the woman was deceived and became a
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transgressor. Yet woman will be saved through bearing children, if she continues in
faith and love and holiness, with modesty.

[1952] Charles Kingsley Williams, The New Testament: A New Translation in Plain
English (London: SPCK, 1952).
A woman must learn silently and humbly. I permit no woman to teach or rule over
the man; she must be silent. For Adam was formed first, Eve afterwards; and Adam
was not deceived; the woman was deceived and fell into sin; but woman shall be
saved by child-bearing, if she continues in faith and love and holiness with
modesty.

[1956]  Hugh J. Schonfield, The Authentic New Testament (London: Dennis Dobson, 1956).
Let a wife learn passively with complete submissiveness. I do not permit a wife to
teach, nor to exercise a husband’s prerogative, but to be passive. For Adam was
formed first, and then Eve. And it was not Adam who was beguiled, but the woman
being completely beguiled fell into transgression. Yet she shall be saved by
childbearing, provided the couple remain faithful, affectionate and devoted, and
also practice moderation.

F’n. Gen. iii. 16.

[1957] The Holy Bible. Knox Version (London: Burns and Oates, 1945; 2d ed. 1957).
Women are to keep silence, and take their place, with all submissiveness, as
learners; a woman shall have no leave from me to teach, and issue commands to her
husband; her part is to be silent. It was Adam that was created first, and Eve later,
nor was it Adam that went astray; woman was led astray, and was involved in
transgression. Yet woman will find her salvation in child-bearing, if she will but
remain true to faith and love and holy living.

Margin: The Latin here has “in the birth of children”; but the text as given in
the Greek makes it equally possible to follow Theophylact (as several non-
Catholic commentators do), and translate “the Child-bearing.” Woman, here
considered as a single race, has been re-established since the fall of Eve by the
obedience of the Blessed Virgin, as is commonly recognized by the Church from
St. Irenaeus onwards. “If she will but remain” is “if they will but remain” in the
Greek; the plural being substituted for the singular to show that the statement
is made about womanhood generally.

[1958] The Amplified Bible (Grand Rapids: Zondervan Pub. House, 1958, 1987).
Let a woman learn in quietness, in entire submissiveness. I allow no woman to teach
or to have authority over men: she is to remain in quietness and keep silence [in
religious assemblies]. For Adam was first formed, then Eve; [Gen. 2:7, 21, 22.] And i t
was not Adam who was deceived, but [the] woman who was deceived and deluded
and fell into transgression. [Gen. 3:1-6] Nevertheless [the sentence put upon women
of pain in motherhood does not hinder their souls’ salvation, and] they will be
saved [eternally] if they continue in faith and love and holiness with self-control,
[saved indeed] through the Child-bearing or by the birth of the divine Child.

[1959] J. B. Phillips. The New Testament in Modern English (Glasgow: Collins, 1959). (See
revised edition, 1972)
A woman should learn quietly and humbly. Personally, I don’t allow women to
teach, nor do I ever put them in positions of authority over men—I believe their role
is to be receptive. (My reasons are that man was created before woman. Further, i t
was Eve and not Adam who was first deceived and fell into sin. Nevertheless I
believe that women will come safely through child-birth if they maintain a life of
faith, love, holiness and gravity.)

[1959] The Holy Bible. The Berkeley in Modern English (Grand Rapids: Zondervan Pub.
House, 1959).
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A woman shall quietly learn with complete submission. I do not allow a woman to
teach, neither to domineer over a man; instead, she is to keep still. For Adam was
first formed; then Eve. And Adam was not deceived, but the woman, deluded as she
was, experienced the transgression. She will, however, be kept safe through the
child-bearing, if with self-control she continues in faith and love and consecration.

F’n (h) Or, she shall be saved through the birth of the Child.

[1961] The New Testament. An expanded translation, by Kenneth S. Wuest (Grand Rapids:
Wm B. Eerdmans, 1961).
Let a woman be learning in silence with every subjection. Moreover, I do not permit a
woman to be a teacher [in an official position exercising authority over the man in
matters of Church doctrine or discipline], neither to exercise authority over a man,
but to be in silence, for Adam first was moulded, then Eve, and Adam was not
deceived, but the woman, having been completely hoodwinked, has fallen into
transgression. Yet she shall be saved [in the sense of sanctifying, salutary influences
in her spiritual life through the pains of childbirth] in  her childbearing if they
continue in faith and love and holiness accompanied by sober-mindedness.

[1962] Kenneth J. Taylor, Living Letters. The Paraphrased Epistles (Wheaton, ILL: Tyndale
House Pubs., 1962).
Women should listen and learn quietly and humbly. I never let women teach men or
lord it over them. Let them be silent in your church meetings. Why? Because God
made Adam first, and afterwards He made Eve. And Adam was not fooled by
Satan, but Eve was, and sinned as a result. So God sent pain and sorrow to women
when their children were born, but He will save their souls if they trust in Him,
living quiet, good and loving lives.

[1968] The Jerusalem Bible (London: Darton, Longman & Todd, 1968).
During instruction a woman should be quiet and respectful. I am not giving
permission for a woman to teach or to tell a man what to do. A woman ought not to
speak, because Adam was formed first and Eve afterwards, and it was not Adam
who was led astray but the woman who was led astray and fell into sin.
Nevertheless, she will be saved by childbearing, provided she lives a modest l i fe
and is constant in faith and love and holiness.

[1970] The New American Bible (New Jersey: St. Anthony Guild Press, 1970; New York: P. J.
Kennedy & Sons, 1970).
A woman must listen in silence and be completely submissive. I do not permit a
woman to act as teacher, or in any way to have authority over a man; she must be
quiet. For Adam was created first, Eve afterward; moreover, it was not Adam who
was deceived but the woman. It was she who was led astray and fell into sin. She
will be saved through childbearing, provided she continues in faith and love and
holiness—her chastity, of course, being taken for granted.

Margin. Women are not to take part in the charismatic activity of the assembly
(11f; cf. 1 Cor 14, 34); their conduct there should not reflect authority but the
role of man’s helpmate (v 13; cf Gn 2, 18), thus reversing the relationship of Eve
to Adam (v 14; cf. Gn 3, 6f). As long as women perform their role as wives and
mothers in faith and love, their salvation is assured (v 15).

[1970] The New English Bible (Cambridge: University Press, 1970).
A woman must be a learner, listening quietly and with due submission. I do not
permit a woman to be a teacher, nor must woman domineer over man; she should be
quiet. For Adam was created first, and Eve afterwards; and it was not Adam who
was deceived; it was the woman who, yielding to deception, fell into sin. Yet she
will be saved through motherhood—if only women continue in faith, love, and
holiness, with a sober mind.
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[1971] King James II Version of the Bible (Byron Centre, Michigan: Associated Publishers
and Authors, 1971).
Let a woman learn in silence, in all subjection. But I do not allow a woman to teach,
or to exercise authority over man—but to be in silence. For Adam was formed first,
then Eve. And Adam was not deceived, but the woman, being fully deceived, has
come to be in transgression. But she shall be saved through the bearing of children,
if they continue in faith and love and holiness, with being sensible.

[1971] The Living Bible Paraphrased (London: Coverdale House Publishers, 1971).
Women should listen and learn quietly and humbly. I never let women teach men or
lord it over them. Let them be silent in your church meetings. Why? Because God
made Adam first, and afterwards he made Eve. And it was not Adam who was
fooled by Satan, but Eve, and sin was the result. So God sent pain and suffering to
women when their children are born, but he will save their souls if they trust in
him, living quiet, good, and loving lives.

[1972] J. B. Phillips, The New Testament in Modern English. Revised Edition (London:
Collins, 1972). (Revisions are underlined, see first edition 1959.)
A woman should learn quietly and humbly. Personally, I don”t allow women to
teach, nor do I ever put them in positions of authority over men—I believe they
should be quiet. (My reasons are that man was created before woman. Further, i t
was Eve and not Adam who was first deceived and fell into sin. Nevertheless I
believe that women will come safely through child-birth if they maintain a life of
faith, love, holiness and modesty.)

[1976] Good News Bible. Today’s English Version (Glasgow: Collins, 1976).
Women should learn in silence and all humility. I do not allow them to teach or to
have authority over men; they must keep quiet. For Adam was created first, and
then Eve. And it was not Adam who was deceived; it was the woman who was
deceived and broke God’s law. But a woman will be saved through having children,
if she perseveres in faith and love and holiness, with modesty.

Margin. will be saved through having children; or will be kept safe through
childbirth. Margin. if she perseveres; or if they persevere.

[1978] The Holy Bible New International Version (London: Hodder and Stoughton, 1978).
A woman should learn in quietness and full submission. I do not permit a woman to
teach or to have authority over a man; she must be silent. For Adam was formed
first, then Eve. And Adam was not the one deceived: it was the woman who was
deceived and became a sinner. But women will be kept safe through childbirth, if
they continue in faith, love and holiness with propriety.

[1988] The New Testament: A Translation by William Barclay (London: Arthur James, 1988,
new edition).
It is a woman’s duty to learn quietly and to live submissively. I do not allow a
woman to teach or to have authority over men. A woman must keep quiet, for Adam
was made first, then Eve. It was not Adam who was led astray. It was the woman
who was led astray, and who became the victim of sin. But women will be saved by
motherhood, if they continue to live faithfully and lovingly, modestly walking the
way of holiness.

[1989] The Holy Bible. New Revised Standard Version (New York: Oxford University
Press, 1989).
Let a woman learn in silence with full submission. I permit no woman to teach or to
have authority over a man; she is to keep silent. For Adam was formed first, then
Eve; and Adam was not deceived, but the woman was deceived and became a
transgressor. Yet she will be saved through childbearing, provided they continue in
faith and love and holiness, with modesty.



19

[1989] The Revised English Bible (Cambridge: University Press, 1989).
Their role is to learn, listening quietly and with due submission. I do not permit
women to teach or dictate to men; they should keep quiet. For Adam was created
first, and Eve afterwards; moreover it was not Adam who was deceived; it was the
woman who, yielding to deception, fell into sin. But salvation for the woman will
be in the bearing of children, provided she continues in faith, love, and holiness,
with modesty.

[1989] Heinz W. Cassirer, God’s New Covenant. A New Testament Translation (Grand
Rapids: W. B. Eerdmans, 1989).
In learning something a woman should do so in silence showing herself submissive in
every way. No woman shall have leave from me to engage in teaching or to have
authority over a man. No, her part is to keep silent. It was Adam who was formed
first, not Eve. Besides, it was not Adam who was led astray; it was the woman who
allowed herself to be led astray, and so fell into sin. Still, a woman will attain to
salvation in virtue of becoming the mother of children, so long, that is, as women
take their stand by the side of faith, and holiness, all linked with sobriety.

[1993] The Message. The New Testament in Contemporary Language (Colorado: Navpress,
1993)
I don’t let women take over and tell the men what to do. They should study to be
quiet and obedient along with everyone else. Adam was made first, then Eve;
woman was deceived first—our pioneer in sin!—with Adam right on  her heels. On
the other hand, her childbearing brought about salvation, reversing Eve. But this
salvation only comes to those who continue in faith, love, and holiness, gathering i t
all into maturity. You can depend on this.

[1996] Holy Bible. New Living Translation (Wheaton, ILL.; Tyndale House Pubs., 1996).
Women should listen and learn quietly and submissively. I do not let women

teach men or have authority over them. Let them listen quietly. For God made
Adam first, and afterward he made Eve. And it was the woman, not Adam, who
was deceived by Satan, and sin was the result. But women shall be saved through
childbearing and by continuing to live in faith, love, holiness, and modesty.

Footnote.  Or will be saved by accepting their role as mothers, or will be saved
by the birth of the Child.

[1996] The Net Bible: New English Translation of the Bible (Spokane WA: Biblical Studies
Press, 1996)(Editor’s Dragt V. 9). (For the entire text see the Internet: http://www.
bible.org)
But she will be saved in spite of childbearing, if she continues in faith and love and
holiness with self-control

F’n. But she will be saved in spite of childbearing. A somewhat veiled
reference to the curse of Gen 3:16 in order to clarify that though the woman led the
man into transgression (v. 14b), she will be saved spiritually despite this physical
reminder of her sin. The phrase is literally “through childbearing,” but this does
not denote means or instrument here. Instead it shows attendant circumstances:
“with, though accompanied by” (cf. BAGD, 180; Rom 2:27; 2 Cor 2:4; 1 Tim 4:14).

According to those who oppose the exclusion of women teaching and exercising
authority in Christ’s Church the above versions are false translations of the Greek. They
would replace these translations with something like the  following:

Encourage any of the women to learn in an attitude of calm attentiveness, instead of
chattering during the time of teaching. And a related matter, as a pastor, my
practice is not to allow a situation in which a wife lectures and presides over a
husband. . . .Women will be saved by the means that came to us all, through that
historic pregnancy, as they keep faith, and love, and holiness, with all purity.



20

Another translation reads:52

11Let a woman learn through instruction in silence in all submission (to the
constituted authority). 12But I am not allowing a woman to teach or to have
authority over a man but to be in silence. 13For Adam first was formed, then Eve.
14And Adam was not deceived but the woman having been deceived became a
transgressor. 15But she will be saved through the child-bearing, if they continue in
faith and love and holiness with self-control.

The words “through instruction” ought, like the words “to the constituted
authority” to be placed in parentheses as there is no direct Greek words behind these
additional English words.

The command to learn in silence should not be taken as a derogatory comment, as
Simon ben Rabban Gamaliel explained,

All my days I grew up among the sages, and I have found nothing better for a
person than silence. Study is not the most important thing, but deed; whoever
indulges in too many words brings about sin (Mishnah 17, Aboth).

Compare Proverbs 17:27-28.

A man of knowledge uses words with restraint, and a man of understanding is
even-tempered. Even a fool is thought wise if he keeps silent, and discerning i f
he holds his tongue.

Rabbi Abbahu in the Kiddushin urges a father to find a wife for his unmarried son
by going “after the peaceful” (literally, silence). Further he informs Rabbi Judah, “As the
Palestinians make a test: When two quarrel, they see which becomes silent first and say,
This one is of superior birth.”

Some have argued that 1 Timothy 2:8-15 is part of a household code and
consequently is not part of Paul’s instructions to Timothy on how he is to conduct himself “in
the house of God, which is an assembly of the living God” (3:15).53 The fact that Paul is
directing Timothy’s life (cf. 1:4, where he was sent to Ephesus to stabilise the chaotic
situation developing there) shows that Timothy is Paul’s trouble-shooter in relation to
churches. Now, if we see the so-called household codes as part and parcel of the ethos of
the Christian community then there is no reason why Timothy should not be reminded how
Christians are to conduct themselves inside and outside the church building/house/
synagogue. The comprehensive outlook of the Epistle shows that Timothy’s influence will
be felt between Christians and Christians in the formal church gathering (and its social
services policy toward widows), and the wider realtions between Christians and non-
Christians (in prayers and evangelism). Compare, for instance, Paul’s desire that men pray
everywhere (1 Tim 2:8) which cannot be limited to one day in the week. This is a daily
exercise. In 1 Timothy 4:6 Paul tells Timothy to pass on what he has written to the
gathered male company, “These things placing before the brothers . . . .” We noted above54

that Paul in all his church epistles addresses the “brothers,” never the “brothers and
sisters.” So here he is telling Timothy to convey his teaching to “the brothers” when they
are met together as a church.

In any case it does not make sense to tell women to be silent at home , using 1 Cor
14:34-35, because it contradicts 1 Corinthians 11:5 where women are expected to pray and
prophesy at home but not in the public worship service. But 1 Tim 2:11-12 must, in the first
instance, apply to the home setting because Paul  does not say “I do not permit a woman . . .
to have authority over men,” which he would have said if it were a church situation.
Rather, he says “over a man.” And “man” here can only refer to her husband, which takes
Paul back to the first married couple, Adam and Eve. He uses them as the representative
husband and wife. In every marriage the husband is Adam and the wife is Eve. Adam was
                                                                        
52 Aída Dina Besançon Spencer,  “Eve at Ephesus,” Journal of the Evangelical Theological Society 17 (1974) 216, 219.
53 G. P. Hugenberger, “Women in Church Office: Hermeneutics or Exegesis? A Survey of Approaches to 1 Tim 2:8-

15,” JETS 35 (1992) 355ff. The church context is argued by Timothy J. Harris, “Why did Paul Mention Eve’s
Deception? A Critique of P. W. Barnett’s Interpretation of 1 Timothy 2,” EQ 62 (1990) 339-40.

54 See under 4.3.3 and Chart 19. Title: “Paul and the New Testament writers addressed their letters to men.”
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the first human being to be created, he points out, and given control of his world. He was
given headship over God’s creation. Eve came next, and came into a world already handed
over to Adam. The implication is that she is to recognise her place in God’s world and that
Adam is her head, hence she cannot reverse their roles and become his teacher or have rule
over him. The second lesson Paul draws out of the first married couple’s creation is that the
husband, Adam, was not deceived, but his wife, Eve, was an easy pushover by Satan. She
was the first to sin.

Then, still thinking of the home situation, Paul says that the wife will be saved
even though she may have to go through the birthpains her representative woman (Eve)
brought on every woman. Because Eve continues to live in every woman, Paul switches in v.
15b from the single wife he had been thinking about up to this point, to all wives, “if t h e y
continue in faith, etc.”

Now if in the home the wife is not allowed to teach her husband or rule him, then,
by extension, she cannot teach him in the church. This means that the husband must do the
teaching and ruling in the home and when he does so Paul’s injunction is, let the wife learn
with a deeply submissive attitude, aware of the Eve within her who took instructions from
one other than her husband and was deceived by that teaching which led to such
catestrophic consequences. She is to fear to let that situation repeat itself both for her own
good and for the good of her husband, hence the need for her to adopt a deeply submissive
attitude and role toward her husband. Paul puts it very strongly, “Let the wife learn in
silence (=respectful, quiet disposition) with all submission.” She is to take the place of a
respectful learner and submit to her teacher with all deference.

Another attempt to weaken the headship principle in 1 Tim 2:13-14 is to see the
reference to Adam and Eve as only an illustration—a cautionary typology, an example of a
pattern to be avoided.55 This view assumes that Paul is addressing a local difficulty where
women, not men, have been deliberately targeted by false teachers and were in danger of
being deceived, as Eve was, by the serpent. It also assumes that some Ephesian women have
already been deceived and are teaching others, hence the prohibition on women teaching. I f
so, of what relevance is it to tell these women teachers not to teach men, but leave it open
that they can teach other women and children? Also, of what relevance is it to tell these
false female teachers that “Adam was first formed then Eve”?

                                                                        
55 Timothy J. Harris, “Why did Paul Mention Eve’s Deception? A Critique of P. W. Barnett’s Interpretation of 1

Timothy 2,” EQ 62 (1990) 350, following A. Padgett, “Wealthy Women at Ephesus: 1 Timothy 2:8-15 in Social
Context,” Interpretation 41 (1987) 25, and David M. Scholer, “1 Timothy 2:9-15 and the Place of Women in the
Church’s Ministry,” in Women, Authority and the Bible (ed. Alvera Mickelsen. Downers Grove, ILL: Inter-Varsity,
1986), p. 211. See the fuller treatment of these verses under 4.3.9.5.
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APPENDIX  C : “HAIR” IN THE BIBLE

Qrivc is used to designate the substance “hair.”56 It is the most common term to refer
to human hair, but it also designates the covering of other animals such as a dog’s coat, a
pig’s bristles, lion’s and goat’s hair, a horse’s tail and mane, and sheep’s wool. In contrast to
this kovmh is rarely used for animals’ hair (in The I l l i ad  it is used of horses’ [groomed?]
hair). If it is to be distinguished from qrivc then kovmh would appear to designate a category
of hair within the larger term qrivc. So qrivc is the general and kovmh is the particular term.57

The use of qrivc in the LXX (42 examples) and New Testament (16 examples).
Category A. Animal hair, Exod 25:4; 35:6, 26 (goats’ hair); camel’s hair, Mt 3:4=Mk 1:6;

sackcloth of hair, Rev 6:12.
Category B. Individual strands of hair, Exod 36:10 (gold threads of ephod); medical

examples of hair follicles, Lev 13:3, 4, 10, 20, 21, 25, 26, 30, 31, 32, 36, 37; aim a stone
at a strand of hair, Jud 20:16; promise: “not a single hair of his head will fall to the
ground,” 1 Kgs 14:45; 2 Kgs 14:11; 3 Kgs 1:52; 3 Macc 6:6; Lk 21:18; Acts 27:34; proverb:
hairs of head for multitude, Ps 39 (40):12; Ps 68(69):4; providence: hairs of the head
are all counted, Mt 10:30=Lk 12:7; metaphor for something insignificant: Prv 23:7;
make one hair white or black, Mt 5:36.

Category C. All body hair, Lev 14:8, 9 (shave off all body hair for medical reasons).
Category D. Nazirite vow, Num 6:5, 18.
Category E. Men’s hair: Jud 16:22 (Samson’s); 2 Kgs 14:26 (Absalom’s); Ezra 9:2 (Ezra’s); Job

4:15 (Job’s); Ps 67(68):21 (enemies’ hairy heads); Sir 27:14 (hair stands on end, cf. Job
4:15); Dan 3:37 (hair of Daniel’s three friends not singed); Dan 4:30
(Nebuchadnezzar’s); Dan 7:9 (Ancient of Days); 2 Macc 7:7 (torture); Son of Man’s
white hair, Rev 1:14.

Category F. Men’s beards: Ezra 9:3 (Ezra’s beard).
Category G. Women’s hair: Judith 10:3; 16:18 (Judith’s); Est 4:17 (LXX addition)(Esther’s);

Ezek 16:7 (Jerusalem’s); unknown woman wiped Jesus’ feet, Lk 7:38, 44; Mary wiped
Jesus’ feet, Jn 11:2; 12:3; plaiting the hair, 1 Pet 3:3; army of locusts with hair l ike
women, Rev 9:8.

Category H. Pubic hair (euphemism: “hair of the feet”), Isa 7:20.

The use of kovmh in the LXX (11 examples) and New Testament (1 example).
Lev 19:27, “You shall not make a round cutting of the hair of your head.” The words “of the

hair” are not in the MT.
Num 6:5, “all the days of his separation a razor shall not come upon his head . . . he shal l

be holy, grooming [the] hair, hair of [his] head all the days of his vow to the
Lord.” MT: “to increase the locks [[r"P,] of the hair of his head.” The root [rp means
“to sprout, progeny, sprout hair of head.”

Judith 13:7, “She came close to his [Holofernes] bed, took hold of the hair of his head, and
said, “Give me strength today . . . . then she struck his neck twice . . . and cut off his
head.”

Job 1:20, “So Job arose and rent his garments and shaved the hair of his head.” MT does not
have “the hair of.” He shaved his head.

Job 16:12, “When I [Job] was at peace he distracted me. He took me by the hair [MT: “by the
neck”] of the head and plucked it out.”

Job 38:32, “Or wilt thou reveal Mazuroth in his season, and the evening stars with his rays
[lit. “hair”].” MT: “. . . his season, and Aysh for her sons dost thou comfort?”

Ezek 24:23, “and your hair [MT: turbans] shall be upon your heads.”
Ezek 44:20, “And they shall not shave their heads, nor shall they pluck off their hair.

They shall carefully cover their heads.” MT: “And their head they do not shave,
and the lock [[r"P,] they do not sent forth, they certainly poll their heads.”

                                                                        
56 I have not been unable to consult Stephen M. Reynolds, “Hair in Scripture: a Critique of Two Recent Studies and

a Proposed Solution to the Problem,” The Reformation Review 21:21 (Jan. 1974) 65-71.
57 Liddell & Scott list nhvplektio", (Bion.) as meaning "with ubraided hair."
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Bel 36, “Then the angel of the Lord took him [Habakkuk] by the crown of the head, and
carried him by his hair. With the speed of the wind he set him down in Babylon.”

3 Mac 1:18, “Young women who had been secluded in their chambers rushed out with their
mothers, sprinkled their hair with dust, and filled the streets with groans and
lamentations.”

3 Mac 4:6, “And young women who had just entered the bridal chamber to share married l i fe
exchanged joy for wailing, their myrrh-perfumed hair sprinkled with ashes and
were carried away [into exile] unveiled.”

1 Cor 11:14-15, “Does nature not teach you that man, on the one hand, if he makes up hair, a
disgrace it is to him? But if a woman, on the other hand, makes up hair, it is a glory
to her, because the hair in place of a cloth-covering has been given [to her by
nature].”
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APPENDIX D: “QUIETNESS” [DISPOSITION] &
“SILENCE” [VOCAL] IN THE GREEK BIBLE

The word hJsuxiva “quietness” occurs seven times in the canonical books of the Old
Testament and a further five times in the pseudepigrapha literature of the LXX. In the
New Testament hJsuxiva occurs four times and hJsuxivo" twice. The word hJsuxiva may not mean
a quiet disposition in 1 Chr 4:40; 22:9; Prv 7:9 (and Acts 22:2?) unless the first two examples
refer to the inhabitants of the land, and Prv 7:9 could conceivably (in Hebrew poetry)
present the night as an agent being quiet, in which case all the examples refer to a quiet
disposition and not to the absence of noise which the verb sivgaw conveys (as in 1 Cor 14:34).

1 Chr 4:40, “the land before them was vast and there was peace [eijrhvnh] and     quietness    .”
1 Chr 22:9, “his name shall be Solomon, and I will give peace [eijrhvnh] and     quietness     to Israel

in his days.”
Ezk 38:11, “I will come upon them that are at ease and in     tranquillity      [ejn th'/ hJsuxiva/], and

dwelling in peace [ejp∆ eijrhvnh"].”
Job 34:29, “And he (God) will give     quietness    , and who will condemn?”
Prv 7:9, “when there happens to be the     stillness     of the night.”
Jos 5:8, “when they had been circumcised     they        rested     .”
Prv 11:1, “A man lacking understanding sneers at citizens: but a sensible man is     quiet    .”
Esth 4:17 [LXX addition], “I [Esther] abhor the symbol of my proud station, which is upon

my head . . . I abhor it as a menstruous cloth, and I wear it not in the days of my
tranquillity     .”

Sir 28:26, “Those who pay heed to slander will not find     rest    , nor will they settle down in
peace.”

1 Mac 9:58, “Then all the lawless plotted and said, ‘See! Jonathan and his men are living in
quiet     and confidence.’”

2 Mac 12:2, “But some of the governors in various places, Timothy and Apollonius son of
Gennaeus, . . . would not let them live     quietly      and in peace.”

2 Mac 14:4, “Alcimus, who had formerly been high priest . . . . During the day he kept
quiet    .”

Acts 22:2, “and they having heard that in the Hebrew dialect he was speaking to them,
gave the more     silence    , and he saith,—”

2 Thess 3:12, “and such we command and exhort through our Lord Jesus Christ, that with
quietness     working, their own bread they may eat.”58

1 Tim 2:11-12, “Let a woman in     quietness     learn in all subjection, and a woman I do not suffer
to teach, nor to rule a husband, but to be in     quietness    , for Adam was first formed,
then Eve.”

1 Tim 2:2, “I exhort, then, first of all, there be made supplications . . . for kings, and all who
are in authority, that a quiet  and      peaceable    [hJsuvxion] life we may lead in all piety
and gravity.”

1 Pet 3:4, “In like manner, the wives, be ye subject to your own husbands . . . your pure
behaviour . . . let it not be that which is outward . . . but—the hidden man of the
heart, in the incorruptible thing of the meek and     quiet    spirit, which is, before God,
of great price.”

“SILENCE” [SOUND] IN THE BIBLE

                                                                        
58 Note the confusion in G. P. Hugenberger, ‘. . . 2 Thess 3:12 where Paul similarly enjoins men to “silence” (RSV

“quietness”) without thereby implying a total ban on their speech’ (“Women in Church Office: Hermeneutics or
Exegesis? A Survey of Approaches to 1 Tim 2:8-15,” JETS 35 [1992] 352). The inability to distinguish between
‘quietness’ as a disposition, and ‘silence’ as a vocal phenomenon, seems to be missed by many who see these two
concepts as synonyms. See also D. Guthrie, The Pastoral Epistles: An Introduction and Commentary (London:
Tyndale, 1957), p. 77. J. Nolland has captured the idea of ‘quietness’ as a disposition in his definition,
‘peaceableness, malleability—the ability to fit in’ (“Women in the Public Life of the Church,” Crux 19/3 (1983)
18. Here the term is set in apposition to ‘disorderly’ or living in disobedience to the paradosin or tradition that
Paul had handed down to them from Christ (2:6). The disobedient are those who work their way round
(periergazomevnou") the Lord’s command (3:11) instead of working with their own hands.



25

The verb sigavw occurs nineteen times in the Old Testament and Apocrypha and nine times in
the New Testament.

Exod 14:14, “And Moses said to the people, ‘. . . stand and see . . . for as you have seen the
Egyptians today, you shall see them again no more for ever. The Lord shall fight
for you and      you        shall        be        speechless     [vrj hiph.].’”

Psa 31 (32):3, “Because     I         kept        silent     [vrj hiph.] my bones waxed old from my crying all the
day.”

Ps 49 (50):21, “These things you did and     I         kept        silent     [vrj hiph.].”
Ps 82 (83):1, “O God, who shall be compared with you?      Be        not        silent     [vrj qal.], neither be

still, O God.”
Jud 18:9, “And the five men [spies] came to their brethren to Zara and Esthaol, and said to

their brethren, ‘Why sit you here idle? . . . yet      you         are        silent     [no Heb. word here].
Do not delay to go and enter the land to possess it.’”

1 Esdras 3:24, “‘Gentlemen, is not wine the strongest, since it forces people to do these
things?’ When he had said this,      he        stopped        speaking    .”

1 Esdras 4:12, “‘Gentlemen, why is not the king the strongest, since he is to be obeyed in this
fashion?’ And      he        stopped        speaking    .”

Tobit 6:1, “Say no more! Do not fear for them, my sister, . . . so     she         stopped         speaking    
[weeping].”

Tobit 10:6-7, “But Tobit kept saying to her, ‘     Be        quiet     and stop worrying, my sister; he is a l l
right.’”

Ps 38 (39):2, “I was dumb and humbled myself, and      kept        silent     [hvj hiph.] from good words.”
Ps 106 (107):29, “And he commands the storms, and it is calmed into a gentle breeze, and its

waves      are        noiseless     [hvj qal].”
Ecclesiastes 3:7, “a time     to         keep        silence     [hvj qal] and a time to speak.”
Wisdom 8:12, “When     I         am        silent     they will wait for me, and when I speak they will give

heed.”
Sirach 13:23, “The rich person speaks and all      are        silent    .”
Sirach 20:7, “The wise     remain        silent     until the right moment.”
Amos 6:11 (10), “And he shall say, ‘No one else.’ And the other shall say, ‘     Be         silent     [sj]

that you name not the name of the Lord.’”
Lam 3:49, “My eye is drowned with tears, and I will not     be        silent     [hmD], so that there shal l

be no rest . . . .”
1 Macc 11:5, “They also told the king what Jonathan had done, to throw the blame on him;

but the king      kept        silent    .”

Luke 9:36, “And a voice came out of the cloud saying, ‘This is My Son—the beloved, hear
him.’ And when the voice was gone away, Jesus was found alone; and     they           were    
speechless    . And in those days they divulged to no one anything of what they had
seen.”

Luke 20:26, “And he said to them, ‘Give back, therefore, the things of Caesar to Caesar, and
the things of God to God.’ And they were not able to entrap him by his word before
the people, and having marvelled at his answer     they          were        speechless    .”

Acts 12:17, “And Peter was continuing knocking, and having opened they saw him and were
astonished. And having beckoned to them with the hand     to        be        silent    , he declared to
them how the Lord brought him out of the prison.”

Acts 15:6-13 relates Peter’s powerful speech to the apostles and elders against the Judaisers
the effect of which was: “And all the multitude       were          speechless    , and were
attentive to Barnabas and Paul declaring the many signs and miracles God did
through them among the Gentiles. And after they stopped     speaking     James replied
saying . . . .”

Romans 16:25, “And to Him who is able to establish you, according to my gospel, and the
preaching of Jesus Christ, according to the revelation of the secret, in the times of
the ages      having        been         kept        silent    , and now having been made manifest . . . .”

1 Cor 14:28, “and if there should be no interpreter,     let         him        be        silent     in an assembly, and to
himself [elsewhere] let him speak.”
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1 Cor 14:30, “And the prophets—let two or three speak, and let the others discern [its
significance], and if to another sitting anything should be revealed, let the first     be
silent    .”

1 Cor 14:34, “Your women in the assemblies     let         them         be         silent     because it has not been
permitted to them to speak, but to be subject, as also the Law says.”

In order to narrow down the nuance of sigavw “silence” it would be necessary to
examine other words for “silence” such as siwpavw (11x in NT) which occurs 37 times in the
Greek Bible mainly as a translation of hvj (qal and hiphil). Liddell & Scott give “to be
silent, still, keep silence;” also “to keep secret, not to speak of, to make silent.” In the
imper. it means “Hush! Be still!”

The verb siwpavw seems to be used frequently of someone actively keeping silent, as a
deliberate act. Before the high priest “Jesus was [keeping] silent” (Mt 26:63).
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APPENDIX  E: “SUBMIT” AND “INSUBORDINATE” IN THE
NEW TESTAMENT

The word uJpotavssw occurs thirty-nine times in the New Testament.

Luke 2:51, “And he [Jesus] went down with them, and came to Nazareth, and      he          was        subject    
to them [his parents].”

Luke 10:17, “And the seventy turned back with joy, saying, ‘Sir, and the demons      are         being
subjected      to us in your name.’”

Luke 10:20, “but, in this rejoice not, that the spirits      are        subjected      to you, but rejoice rather
that your names were written in the heavens.”

Romans 8:7, “because the mind of the flesh is enmity to God, for to the law of God it doth not
subject        itself    .”

Romans 8:20 (2x), “for to vanity was the creation       made         subject    —not of its own will, but
because of Him who did     subject     it—in hope.”

Romans 10:3, “for not knowing the righteousness of God, and their own righteousness seeking
to establish, to the righteousness of God they did not     submit    .”

Romans 13:1, “Let every soul to the higher authorities     be        subject    , for there is no authority
except from God,”

Romans 13:5, “Wherefore it is necessary     to        be        subject     [to the state] not only for the wrath, but
also because of the conscience.”

1 Cor 14:32, “and the spiritual gift of prophets to prophets      are        subject    .”
1 Cor 14:34, “Your women in the assemblies let them be silent, for it has not been permitted

to them to speak, but     to        be        subject    , as also the Law says;”
1 Cor 15:27 (3x), “for all things he [God]      did         put        under     his [Jesus’] feet, and, when one may

say that all things      have        been        subjected     , it is evident that he is excepted who      did
subject     the all things to him,”

1 Cor 15:28(3x), “and when the all things       may        be        subjected      to him, then the Son also himself
shall        be        subject     to Him who      did        subject     to him the all things, that God may be the
all in all.”

1 Cor 16:16, “And I entreat you, brothers, you have known the household of Stephanus . . .
that you also     be         subject     to such, and to every one who is working with us and
labouring;”

Eph 1:22, “and all things He      did put under      [=subject]  his feet, and did give him—head over
all things to the Church, which is his body, the fulness of Him who is filling all in
all .”

Eph 5:21, “and be not drunk with wine . . . but be filled in the Spirit . . .     subjecting         yourselves    
one to another in the fear of God.”

Eph 5:22, “The wives—to your own husbands subject yourselves, as to the Lord, because the
husband is head of the wife, as also Christ is head of the Church,” [in italics
because the verb does not occur, but is carried over from the previous verse].

Eph 5:24, “but even as the Church     is        subject     to Christ, so also are the wives to their own
husbands in everything.”59

Phil 3:21, “. . . the Lord Jesus Christ who shall transform the body of our humiliation to its
becoming conformed to the body of his glory, according to the working of his power,
even     to        subject     to himself the all things.”

                                                                        
59 Some ‘Christian feminists’ concede that Eph 5:21-33 certainly reflects the general Jewish and Greco-Roman

understanding of marriage in which wives were understood to have the responsibility to submit to their
husbands in all things, as Ephesians 5:24 indicates. However, they argue, it is clear that this cultural
understanding of marriage is significantly qualified for those in Christ, so that the passage teaches an
overarching concept of mutual submission. In this context, kephale hardly means ‘authority over,’ especially in
the leadership and authority-bearing sense for husbands over wives given to it by so many of the traditionalist
and complementarian interpreters. But they also note that husbands are three times in Eph 5 told to love their
wives which ‘was not typical in first-century Mediterranean cultures’. Cf. David M. Scholer, “The Evangelical
Debate over Biblical ‘Headship’,” in Women, Abuse, and the Bible. eds., Catherine Clark Kroeger & James R. Beck
(GrandRapids: Baker Book House, 1996), p. 43. It is clear from the thrice repeated command to husbands to love
their wives that Paul is working through his own doctrine of Man’s headship and expects the pre-Fall situation
to prevail in the New Covenant. It is typical in the re-newed headship of Man, even if it was not typical in
first-century Mediterranean cultures.
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Col 3:18, “The wives—    be        subject     to your own husbands, as is fit in the Lord;”
Titus 2:5, “elderly women . . . teachers of good things, that they may make the young women

sober-minded, to be lovers of their husbands, lovers of their children, sober, pure,
keepers of their own houses, good,     subject     to their own husbands, that the word of
God may not be evil spoken of.”

Titus 2:9, “Slaves to their own masters      are        to        be        subject    , in all things to be well-pleasing, not
gainsaying, nor stealing . . . .”

Titus 3:1, “Remind them     to        be        subject     to principalities and authorities, to obey rule, to every
good work to be ready . . . showing all meekness to all men.”

Heb 2:5, “For not to messengers      did          He        subject     the coming world,”
Heb 2:8(3x), “‘. . . all things You      did         put        in        subjection     under his feet,’ for in the     subjecting     to

him the all things, nothing did He leave unsubjected, and now not yet do we see the
all things     subjected      to him,”

Heb 12:9, “Then, indeed, fathers of our flesh we have had, chastening us, and we were
reverencing them; shall we not much rather     be        subject     to the Father of the spirits,
and live?”

Jas 4:7, “    be        subject    , then, to God; stand up against the devil, and he will flee from you.”
1 Pet 2:13, “    be        subject    , then, to every human creation, because of the Lord, whether to a king,

as the highest, whether to governors, as to those sent through him, for punishment,
indeed, of evil-doers, and a praise of those doing good.”

1 Pet 2:18, “House-servants—    be        subjecting         yourselves     in all deference to your masters, not
only to the good and gentle, but also to the surly.”

1 Pet 3:1, 5, “In like manner, the wives—    be        subject     to your own husbands, that even if certain
are disobedient to the word, through the behaviour of the wives, without the word,
they may be won, having observed your pure behaviour in reverence, whose
adorning . . [is] . . the hidden man of the heart, in the incorruptible thing of a meek
and quiet spirit, which is, before God, of great price, for thus once also the holy
women who did hope in God, were adorning themselves,     being        subject     to their own
husbands, as Sarah was obedient [uJphvkousen]60 to Abraham, calling him ‘Lord’
[kuvrion] of whom you became daughters, doing good, and not fearing any terror.”61

1 Pet 3:22, “. . . Jesus Christ, who is at the right hand of God, having gone on to
heaven—angels and authorities and powers      having        been        subjected      to him.”

1 Pet 5:5(2x), “Likewise, younger men,     submit         yourselves     to older men, and all one to another
subjecting          yourselves    ; with humble-mindedness clothe yourselves, because God
resists the proud.”

The opposite of “subject” is “insubordinate” (ajnupovtakto") which occurs four times
in the New Testament.

1 Tim 1:9, “having known this, that for a righteous man law is not set, but for lawless and
insubordinate         persons    , ungodly and sinners , impious and profane,”

Titus 1:6, “if any one is blameless, of one wife a husband, having steadfast children, not
under accusation of riotous living or     insubordinate    —for it is required of the overseer
to be blameless.”

Titus 1:10, “for there are many both     insubordinate    , vain-talkers, and mind-deceivers,
especially those of the circumcision, whose mouth it is necessary to stop.”

Heb 2:8, “‘. . . all things You did put in subjection under his feet,’ for in the subjecting to him
the all things, nothing did He leave     unsubjected     , and now not yet do we see the a l l
things subjected to him.”

                                                                        
60 Even Jesus, the Son of God, had to learn obedience [th;n uJpakohvn] (Heb 5:8) like his brothers, so that He might be

like them in all respects, except sin.
61 In 1547 a Bible was published in London by Jhon [sic] Daye, edited with notes by Edmund Becke. On 1 Pet 3:7 he

gave the very unchristian advice: “He dwelleth wyth his wyfe according to knowledge, that taketh her as a
necessary helper, and not as a bonde servante, or a bonde slave. And yf she be not obedient and healpful unto
hym, endeavoureth to beate the feare of God into her heade, that thereby she maye be compelled to learne her
dutie, and to do it.”
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APPENDIX  F: “PERMIT” IN THE NEW TESTAMENT

The verb occurs nineteen times in the New Testament.
Acts 26:1, “And Agrippa said to Paul, ‘It is      permitted      to you to speak for yourself.’”
1 Cor 14:34, “Your women in the assemblies let them be silent, for it has not been      permitted     

to them to speak, but to be subject, as also the Law says.”
1 Cor 16:7, “but I hope to remain a certain time with you if the Lord may      permit    .”
Heb 6:3, “And this we will do if God may      permit    .”
Mark 5:13, “And immediately Jesus gave them [demons]      permission    , and having come forth,

the unclean spirits entered into the swine.”
John 19:38, “Joseph . . . asked of Pilate that he could take away the body of Jesus and Pilate

gave      permission    .”
Acts 27:3, “delivered up both Paul and certain others . . . to . . . Julius . . . on the next day also

we landed at Sidon, and Julius courteously treating Paul      permitted      h i m  to visit
friends to receive their care.”

Acts 21:37, 40, “chief captain . . . Paul; ‘Is it possible for me to say something to you?’ . . . and
he      permitted      him .”

Luke 9:61, “And another also said, ‘I will follow you, sir, but first      permit     me to take leave of
those in my house.’”

Matt 8:21, “And another of his disciples said to him, ‘Sir,      permit     me first to depart and to
bury my father.’” (=Luke 9:59)

Matt 8:31, “If you [Jesus] cast us out,      permit     us to depart to the herd of swine;” and he said to
them, ‘Go.’” (=Luke 8:32 [2x])

Matt 19:8, “He [Jesus] said to them, ‘Moses because of the hardness of your heart did      permit    
you to divorce your wives, but it was not so from the beginning.’”

Mark 10:4, “And they said, ‘Moses      permitted      us to write a bill of divorce and to put away.’”
Acts 28:16, “but Paul was      permitted      to remain on his own, with the soldier guarding him.”
1 Tim 2:12, “And a woman I do not      permit     to teach, nor to rule a man, but to be in quietness.”

Conclusion: The verb always implies permission is required before a thing is allowed.
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APPENDIX G: AUTHENTEIN “ TO RULE”

Ideally, the correct way to discover/recover the meaning of any word is to use the
synchronic approach first. Given that Paul wrote 1 Timothy about AD 61-63 and given tha t
the Greek linguistic crescent runs from Greece, through Asia Minor and Palestine and round
into Egypt, a search of the literature (a) contemporary with 1 Timothy, and (d) written in
Asia Minor/Palestine (where Paul acquired his knowledge of the Greek language) would be
the natural starting-point. The search should then be extended all the way round the
crescent treating each geographical area as a separate linguistic entity where necessary.
Once this had been completed then the diachronic approach could be used. This time,
working backwards in time from the date of 1 Timothy, because the development or
semantic shift(s) of the Greek word can then be plotted and provide a “run-in” to the use of
the word in the target literature, and a list of possible meanings could be drawn up for the
word. Lastly, working forwards from AD 63 the further development or semantic shift(s)
could be plotted against the previous two periods. This procedure has not been properly
carried out in any study on aujqentei'n to date, consequently we still require a further study
along the lines outlined above before the meaning of aujqentei'n can be determined and the
issue closed.

The target verb aujqentevw occurs about 330 times in TLG (Thesaurus Linguae
Graecae).62 Whatever the exact meaning of aujqentei'n turns out to be, one thing is clear, and
that is that it is an act that is inappropriate for a woman to perpetrate on a man. We can
employ two criteria to determine the meaning of aujqentei'n in the specific context of 1
Timothy 2:12.

First, in the specific context of 1 Timothy 2:12 the woman is not “to teach”
(didavskein) him, and she is not “to have authority over” (aujqentei'n) him. It is not
incompatible with her submission status (v. 11) if she teach (didavskein) another woman or
her children, but it is incompatible with her husband’s headship status if she teaches him.
Similarly, it is not incompatible if she performs “authority” (aujqentei'n) on another woman,
but if it is performed on a man, it is. Consequently since there is general agreement tha t
there are meanings which are (a) inherently evil or sinful, such as “murder”63 and
“domineer,” and others which are (b) neutral; that is, something that may be appropriate
for a man to do but not for a woman, such as “to rule” or “to teach,” it would appear from the
theological context of headship in 1 Timothy 2:12 that Paul has in mind a meaning tha t
belongs to class (b). His meaning cannot lie in class (a) as these activities would be
condemned in a man as much as in a woman. The theological context points to a meaning
that would be appropriate for a man to perform but not for a woman.

The second criterion is that the meaning of aujqentei'n must come from the verbal
category not from the noun category.64 It should be pointed out that it is a precarious task to
determine the meaning of a verb from the noun forms of the same root. The rule is that for
semantic purposes, only exactly identical grammatical forms in TLG should be examined to
determine the meaning of that form. In this case, all infinitives forms should be examined
in context first. If the meaning is not clear from this study, then it should be widened to
include verb forms. If this does not resolve the meaning, then, and only then, should non-
verbal forms be examined. Many of the articles used in the discussion have been guilty of
using non-verbal meanings to determine the meaning of Paul’s use of the infinitive here. In
what follows we shall only consider the range of meanings that have been isolated for t h e
verb, because the specific infinitive form, as used by Paul in 1 Timothy 2:12, does not occur
before his time.65

                                                                        
62 Pre-computer studies on aujqentei'n were carried out by C. D. Osburn and S. J. Panning. The plethora of new

works that these early studies stirred up are referred to in D. M. Scholer’s bibliographies.
63 This meaning has now been seriously questioned by David K. Huttar, as it rests on a reconstructed Greek text,

“AUQENTEIN in the Aeschylus Scholium,” JETS 44 (2001) 615-625.
64 This was the fundamental error in Kroeger’s approach (Richard Clark Kroeger, & Catherine Clark Kroeger,

Rethinking 1 Timothy 2:11-15 in Light of Ancient Evidence. [Grand Rapids: Baker Book House, 1992], pp. 87-98).
65 See Jerome D. Quinn, & William C. Wacker, The First and Second Letters to Timothy (Grand Rapids: W. B. Eerdmans,

2000), pp. 224-25: “And to boss (authentein) her husband.” The ancient etymologists read two elements in the
*authent- terminology, scil. autos and either hie4mi, “to push, thrust” (thus Phrynichus) or (h)anyo4 (*hente4s), “one
who realizes, achieves” (see Hesychius, synete4s’ synergos, cited by Chantraine, DELG, p. 138; see p. 93, anymi). The
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P. B. Payne localised the issue of “authority” to a dispute between Gentile
libertarians and Jewish legalists. He concluded that because this conflict poses no problem
today, the strictures laid down are no longer relevant.66 This approach fails to take into
account all the headship creation theology texts (e.g., 1 Cor 11:2-16; 14:33-35) as
contributing to the background to the issue raised in 1 Timothy 2:12. Clearly Paul is
reasoning from his teaching on Man’s headship and his choice of terms is dictated by tha t
doctrine.

George W. Knight concluded that the meaning of aujqentei'n was “to have authority
over,” but not “domineer,” according to first century BC and AD documents.67 This meaning
probably remains the most commonly accepted meaning for the word because it has more
examples with this meaning than any other, and the lexicographer Hesychius of
Alexandria (?late 4th cent AD) defines the infinitive aujqentei'n as “to execute authority.”
He gives three meanings for the noun (1) one who executes authority, (2) one who does
things with his own hand, and (3) a murderer. According to Wilshire, “Within Christian
writings of the Roman period and among the Greek Church Fathers, the word aujqentevw
takes on the predominant meaning of “authority” yet even here there are still scattered
occurrences where the meaning is that of ‘murder’ or ‘murderer.’”68 Only the meaning
“authority” is found in the writings of Irenaeus (ca. AD 115-202), Origen (AD 185-253),
Amphilochius (4th cent.) Asterius (4-5th cent.), Athanasius (4th cent.), Basil (4th cent.),
Gregory of Nazianzus (4th cent.), Gregory of Nyssa (4th cent.), Pseudo-Justin Martyr (3-4th
cent.), Palladius (4-5th cent.), Sozomenus (5th cent.), Eusebius (AD ca. 265-339), and John
Chrysostom (AD 350-407). The only Church Father who uses aujqentei'n to mean “murder” is
Clement of Alexander (AD ca. 193-202). He uses it three times of “murder” (but it is not clear
if this meaning is taken from the noun or the verb form) and two times of “authority.” The
evidence from the secular writers of the late Roman period is mixed: some using both
meanings as in Clement. The same applies to writers contemporary with Paul (Apollonius
Rhodius, Polybius, Diodorus Siculus, Josephus, Appian of Alexander, Philo. LXX-Wisdom).
Another valid point made by Wilshire is that—

Paul may be using some idiomatic or “regional” meaning possibly known to his
audience but not known to use today. Though this is a possibility, the whole
Pauline corpus would seem to support the conclusion that Paul and his
secretaries are composing in generally current Greek words and commonly
accepted meanings.69

When Wilshire criticised Knight for positing “to have authority over” as the
recognised meaning of the verb for first century BC and AD documents, he did so only after
examining four pages of examples of its use as a noun.70 This is not the way to arrive at the
meaning of an infinitive.

Given Paul’s teaching on the headship of man over woman (1 Cor 11:3) would the
sight of a woman in that culture having any form of rule over her husband be considered
something that ought not to be done? Because the word can cover a very wide range of self-
determination actions such as the wilful act of a murderer and the conscious action to rule, i t
would appear that the determination to impose one’s will (good or bad) on someone else,
may lie at the heart of this word; in other words to take a forceful initiative.71

                                                                                                                                                                                                                
latter is probably historically and scientifically correct. Yet one cannot discount the popular perception that the
terms came from “push” (cf. the English “pushy”). As early as Euripides, Suppliants 442, the noun authente4s is
heard as meaning “master” or “the responsible author” (thus also Hermas, Sim. 9.5.6). . . . The use of authente4s in
the sense of despote4s, “ruler,” was in the opinion of Phrynichus substandard Greek. However, the pressure from
the verbal use was irresistable and spawned a number of later forms that designated or suggested authority and
mastery (authentria means kyria; see Sophocles, Greek Lexicon 1.276.

66 P. B. Payne, “Libertarian Women in Ephesus: A Response to Douglas J. Moo’s Article, ‘1 Timothy 2:11-15: Meaning
and Significance,” Trinity Journal 2 (1981) 169-97, esp. pp. 185-90.

67 George W. Knight, “AUQENTEW in Reference to Women in 1 Timothy 2.12,” NTS 30 [1984] 143-57, esp. p. 152. For
an example of the meaning ‘dominates’ in the sense ‘ignorance dominates’ see Wilshire, op. cit., p. 127.

68 Leland E. Wilshire, “The TLG Computer and Further Reference to AUqENTEW in 1 Timothy 2.12,” NTS 34 (1988)
120-34, esp. p. 125.

69 Wilshire, op. cit., p. 130.
70 Wilshire, op. cit., p. 124.
71 On the suggestion that the word can mean to initiate an action see A. C. Perriman, “What Eve Did, What Women
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Another meaning that is neutral, in the sense that it can have a good and evil
connotation, is “restriction.” Wilshire noted that this meaning occurred in 3 Macc 2:29 (ca .
100 BC).72 The Egyptian ruler threatened to reduce the civil and religious rights of the Jews
to their former more limited rights. Given man’s headship over his wife would it have been
appropriate for her to restrict his rights over her?

If the term aujqentei'n has a negative meaning of “inappropriate behaviour” (as
more recent studies seem to indicate) this would suggest that a self-initiated action may l ie
at the heart of the word, which could have an appropriate and an inappropriate
application. If a woman does it then it is wrong, but only because it is not her position t o
initiate a decision affecting her husband’s life, whereas the husband can initiate an action
that can affect his wife’s life, but it would not necessarily be wrong because he is the head
of his wife. So Paul’s choice of this term may have been guided by the context of headship.

In this regard John Chrysostom’s use of 1 Timothy 2:12 in his sermons on Genesis is
interesting. He speaks of Eve teaching Adam once wickedly “or having authority over the
man, this once, for she used authority wickedly this one time.”73

Other meanings attested by only one source are “owner” in the Shepherd of Hermes;
“creator/owner” in pseudo-Clement; and “truth/power” in the Sibylline Oracles.74 It is not
clear whether these meanings have been derived from nouns or verbs. If they are from non-
verbals then Knight’s meaning of “authority over” holds the ring, and if Knight is correct
then “domineer” and its synonyms are wrong translations as in Berkeley (1959), NEB (1970),
The Living Bible (1971), and REB (1996).

The meaning of “authority over” would be in agreement with the context of 1
Timothy 2:12 where the concept “to domineer” would be wrong for both men and women to
indulge in. The context requires a non-sinful activity which would be right for a man to do
but not for a woman, such as the paired activity “to teach” which is right for men but wrong
for women to do in relation to men, but not wrong if done by her to her own sex or to children.

Despite Paul’s teaching that the head of woman is man, there are those who would
still argue that the women has the right to exercise authority/headship over men in the
church.75

The dual traits of staying at home and being silent in public were viewed by the
non-Christian culture of Paul’s day as virtues in a wife. Arising out of an observation on the
relationship between the philosopher and the rich classes, Plutarch [AD 45—125] draws an
analogy:

So it is with women also; if they subordinate themselves (u9pota&ttousai e9auta~j)
to their husbands, they are commended, but if they want to control (kratei=n),
they cut a sorrier figure than the subjects of their control. And control ought to be
exercised by the man over the woman, not as the owner has control of a piece of
property, but, as the soul controls the body, by entering into her feelings and
being knit to her through goodwill. As, therefore, it is possible to exercise care
over the body without being a slave to its pleasures and desires, so it is possible
to govern a wife, and at the same time to delight and gratify her (142.33).76

Now, while the Greek term for “control” here is kratei=n not au0qentei=n, it would
appear that the battle between the sexes was never far away in the secular world. But both
Plutarch and Paul, who were contemporaries, realised that only where women voluntarily
submitted to the will of their husbands could the marriage life be a happy one for both
parties. In the case of Plutarch this depended on natural reason (the common good of each);
in the case of Paul it depended on supernatural revelation of what constituted the “normal”

                                                                                                                                                                                                                
Shouldn’t Do: The Meaning of authentein in 1 Timothy 2:12,” Tyndale Bulletin 44 (1993) 129-42.

72 Wilshire, op. cit., p. 124.
73  In Genesis,  sermons 1-9, MPG 54.595.1, as quoted by Wilshire, op. cit., p. 131-32.
74 Wilshire, op. cit., p. 130.
75 W. L. Liefield, “Women, Submission and Ministry in 1 Corinthians, “ in Women, Authority and the Bible (ed. A.

Mickelsen; Downers Grove: Inter-Varsity, 1986), pp. 134-54; and A. F. Johnson, “Response,” ibid. pp. 154-60. See
the reply by W. Grudem, “Prophecy—Yes, But Teaching—No: Paul’s Consistent Advocacy of Women’s
Participation without Governing Authority,” JETS 30 (1987) 11-23.

76 Plutarch, Moralia (16 vols; Loeb Classical Library.  London: William Heineman, 1971), vol II, pp. 305-323.
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relationship between the two sexes in God’s design for both, which involved the concept of
headship.
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APPENDIX H: WORDS FOR “MAN”

Hebrew is singularly rich in words which stand for the concept of Man. The main
ones are )a4da4m (462x), )|<s] (939x), )e6no=s]], geber (gibbo=r; ge6bar), me6t|<m, na(ar,  ba4h9u=r, za4qe4n. Some of
these are terms descriptive of man from the point of view of age or maturity. For example
na(ar occurs over 230 times and is variously rendered child (51x), lad or boy (33x), young man
or youth (54x), and servant (90x). There is also a separate feminine form outside the
Pentateuch. Throughout the Pentateuch a female na(ar is given a masculine form but pointed
as a feminine noun, and is variously rendered young maiden (2x), maiden (15x), and damsel
(34x). The feminine occurs a total of sixty-two times. The usual explanation is that at an
earlier stage the masculine was regarded as a common form, like the Greek pai=j, and tha t
the distinctive feminine form was a later development. Hebrew also has as many different
words to describe woman.77

Another form is ba4h9u=r which denotes a young man in the first maturity of his manly
powers. It may refer to a young man who has reached a marriageable age. The form za4qe4n on
the contrary, describes a man who has passed considerably beyond the mid-point of
manhood; whose strength and powers are on the decline, and may properly be called old, an
elder, and therefore entitled to the respect and veneration due to his experience and wisdom
of age. Its derivation is from the word for “beard.” All the nations of the Ancient Near East
seem to have attached a profound significance to the beard as the distinguishing symbol of
manhood. The beard was a sacred object by which solemn oaths were sworn, and to insult i t
was the ultimate indignity that could be inflicted on a man. The “elders” throughout
Ancient Near East civilisations formed a superior social or political rank and were
representatives invested with legislative and judicial functions.

Non-Christian philosophers pondered deeply the significance of their physical
world. On the significance of the beard Epictetus wrote:

Can anything be more useless than the hairs on a chin? Well, what then? Has
not nature used these in the most suitable way possible? Has she not by these
means distinguished between the male and the female? . . . Wherefore, we
ought to preserve the signs [symbola] which God has given; we ought not to
throw them away; we ought not, so far as in us lies, to confuse the sexes which
have been distinguished in this fashion.78

If the beard is part of God’s original design for man (as hair on a woman was
designed to make her beautiful) then something may be lost in the world of symbols in his
society by its removal. The daily exercise of removing this symbol probably has more to do
with vanity than hygiene. Men simply want to look younger or retain their youthful look as
long as possible into old age. To look venerable is no longer considered an asset. The old are
considered fuddy-duddies and so any symbol of ageing is removed. Christian men ought to
review the reasons why they continue to follow the ancient pagan fashion of removing the
beard which was introduced by the Romans in 296 BC. It was not removed by God’s people
throughout the entire history of the OT and in was continued into the Church of the NT
despite the fact that the Greeks and Romans had the opposite custom at the time.

The term for a full-grown man was me6t|<m. It is an archaic form occurring mainly in
poetry and always in the plural. It may derive from the idea of “stretched out,” i.e., come
to the full grown state/stage. It is never used as a common gender in the sense of the people ,
but always men,  and almost invariably associated with the thought of impotence,
dependence, and hence with an implied feeling of contempt. It is probably the closest
Hebrew gets to describing a dodderly old man who has ceased to have a meaningful input
into society.

The term geber (gibbo=r; ge6bar) on the other hand, has the prevailing sense of man in
his prime. He exudes strength and full-blown manhood, capable of heroic deeds; he has

                                                                        
77 The terms for man are: adam, ish, enosh, ashish, geber, zakar, methim, na‘ar. The terms for woman are: issha,

gebira/geberet, na‘arah, neqeba, pilegesh, shiddah. See Willem A. van Gemeren, . (ed. et al), The New International
Dictionary of Old Testament and Exgesis (5 vols; Carlisle, Cumbria: Paternoster Press, 1996), I. 388.

78 Diss. 1.16.10, 14, quoted by Richard B. Hays in First Corinthians (Louisville: John Knox Press, 1997), p. 189.
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presence and authority. The term occurs about 64 times but always in poetic passages except
for ten prose passages. It always occurs in the plural except for Deuteronomy 22:5. Hence it is
really a poetic designation for man. The gibbo=r was a master of men, just as the ge6b|=ra4h is the
mistress. The latter term, however, passed into an exclusively technical sense, being
applied to the queen-mother (1 Kgs 15:3; Jer 13:18), who seems to have exercised some
influence in political affairs, as can be seen in the case of Solomon’s mother (1 Kgs 2:19). The
queen had little or no political power.

The term )e6no=s]], occurs about 42 times. It is a poetic form of #$y)i occurring mainly in
Job (18x), Psalms (13x) and Isaiah (8x).

The three most used Hebrew forms and their Greek (LXX) translations are:79

MdF)f #$y)i My#$nF)j #$wOn)v OTHER HEBREW
TERMS

LXX a!nqrwpoj (1049) 414 400 89 30 116x for 16
other forms

LXX a)nh/r (1391) 23 770 393 2 203x for 19
other forms

HEB/AV husband80 — 65 3 —
HEB/AV man/men 462 939 463 31

The term )|<s] (#$y) i) occurs approximately 1586 times (sg. and pl.) in the OT.
The term adam occurs approximately 551 times in the OT.

The two Greek terms most used for “man/men” in the New Testament81 are:

man/men husband others not translated
NT (AV) a!nqrwpoj (559x) 552 —— 3 4
NT (AV) a)nh&r (215x) 156 50 7 2

woman/
women

wife/
wives

NT (AV) gunh& (221x) 129 92
LXX gunh& (c. 787x) c. 330 c. 388 c. 69

The NT distinguishes between the specific gender “male” (a!rshn [9x82]) and
“female” (qh&leia [5x; Mt 19:4=Mk 10:4; Gal 3:28; Rom 1:26, 27]; LXX for hbfq'n;).

The word gunh& (sg. and pl. forms) occurs approximately 787 times in the Greek OT
and in 718 cases it translates h#$%f)i/My#$inF; the other 69 cases translate other Hebrew terms for
woman or where there is no Hebrew text (i.e., additions to the MT). Of the 718 cases 287 are
translated by “wife” and 101 by “wives” in the AV. There are a further 214 cases where
h#$%f) i has been translated “woman”; and 96 cases where My#$inF has been translated “women”;
making a total of 310 examples. It is very likely that we would have to use the same
English translations for the LXX text in almost all these instances.

It should be noted that neither in Hebrew nor in Greek is there a specific word for
“husband” or “wife.” Married men and married women in these cultures are simply called
“man” and “woman,” and it is only the presence of the possessive pronouns and/or the
context that will show if a marital status is involved. Some have unsuccessfully tried to
argue that a)nh&r  almost always indicates a married man and that it must mean this in 1
Tim 2:12 because a)nh&r and gunh& are in close proximity. The statistics show that this
suggestion cannot be forced on the terms. In any case, if Paul wanted to say that generically

                                                                        
79 The statistics were calculated using Hatch & Redpath’s Concordance to the Septuagint.
80 Taken from Young’s Concordance under ‘husband’.
81 The NT statistics are taken from J. B. Smith, Greek-English Concordance to the New Testament. (Scottdale: Mennonite

Publishing House [Herald Press]/Eastbourne, ENG: Kingsway Publications, 1955). The LXX statistics are only
approximate as they are taken from the translation of the Hebrew. Both in Heb. and Gk it is only the context,
not the lexical form, that indicates what the marital status is, if any.

82 The form occurs in Mt 19:4=Mk 10:6; Lk 2:23; Rom 1:27 (3x); Gal 3:28; Rev 12:5, 13.
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“man” was the head of “woman,” as he does in 1 Corinthian 11:3, the two terms would h a v e
to be in close proximity. So the argument from “proximity” is inconclusive.83 It is to no avai l
to heap up examples where a)nh&r  and gunh& are found in close proximity and where they
should be translated as “husband” and “wife” respectively, because we have already noted
that neither Hebrew nor Greek have such specific terms. Jesus is called both a)nh&r (Lk 24:19;
Jn 1:30; Acts 2:22; 17:31; 2 Cor 11:2; Rev 12:2) and a!nqrwpoj, and even male (a!rsen)(Lk 2:23;
Rev 12:1, 13).84 We have noted that the term a!nqrwpoj is not used as a synonym for
“husband.” Even Matthew 19:10 is not an exception (“If the case of the man [a!nqrwpoj] with
the woman is so, it is not good to marry”) because here the disciples are setting out the
situation should the man marry. And if Jesus’ teaching is to be the norm then, they
concluded, it was better not to enter into marriage.

The argument that if Paul was stressing that headship was gender specific h e
ought to have used the terms “male” and female” ( a!rshn and qh&leia) would appear to have
some force until it is put into operation in the case of children. Are infant male sons capable
of exercising “headship”? Of course not! Until they have grown to a suitable age they will
come under the authority of their parents, just as Jesus was submissive to his parents when
he was twelve years of age. Consequently, Paul’s choice of the terms a)nh&r and gunh& was
appropriate in that these terms are gender opposites, and mark them out as adult persons.
The term a)nh&r  is set over against youth in classical literature, where a)nh&r  alone always
means a man in the prime of life, especially a warrior. The several ages of man are given as:
pai=j, meira&kion, a)nh&r  and presbu&thj. It is appropriate that only when a youth comes to
manhood that he should take on the responsibility of being a “head.” If the age of an a)nh&r
can be driven downwards then so much the better because every a)nh&r  has Christ as his
head. Presumably if a man was considered fit at 20 years of age to fight the Lord’s battles
(Num 1:3; cf. Exod 30:14) then God was his Head at that point if not earlier.

There is another term, “lord” or ba’al, which has a wide range of meanings one of
which is to denote an owner of a woman (wife). It occurs with this meaning in the OT eleven
times. It also occurs three times in the verb form with the same meaning (Deut 21:13; Jer
31:32; Isa 54:5). Another term is Ntfxf which may possibly mean husband, but it has also been
interpreted as son-in-law and bridegroom (Ex 4:25, 26 and only here).

The difference in Hebrew between the use of adam and ish is that the former means
“man and not beast,” whereas ish means “man and not woman.”85 Thus Adam is called a d a m
before Eve was created (eight times in Gen 2). The Greek prefers to use a!nqrwpoj to
translates adam. (See further on this below.)

Paul refers to four kinds of flesh, “All flesh is not the same flesh, but there is one
flesh of men ( a)nqrw&pwn), and another flesh of beasts, and another of fishes, and another of
birds” (1 Cor 15:39). The term adam will refer to “the flesh of man” in distinction from the
other three kinds of flesh.86 In this sense “man has no pre-eminence above a beast” (Eccl
3:19). Consequently adam will refer to the human species but primarily to the man who is
put for the whole human family. The term adam is never used of the marital status, so that ,
while it may often refer to men in general it is never used on its own to refer to females as
distinct from males, though it can be used of men in distinction from females.87 The female of

                                                                        
83 See G. P. Hugenberger, “Women in Church Office: Hermeneutics or Exegesis? A Survey of Approaches to 1 Tim

2:8-15,” JETS 35 (1992) 353, see n. 57 where he assumes that in 1 Cor 11:3-15 Paul is referring to wives and
husbands and not men and women. But in 11:3 ajnhvr cannot to limited to married men, so why should its use in
the rest of the passage be limited to married men? 11:4 appeals to ‘every man’ not to cover his head, surely this
cannot be restricted to married men.

84 See Jack Cottrell, “The Gender of Jesus and the Incarnation: A Case Study in Feminist Hermeneutics,” Stone-
Campbell Journal 3 (2000) 171-194, esp. pp. 179-185. When Jesus is called an anthropos it calls attention to his
humanness as distinct from his divinity. When this term is used for individuals, it always refers to males. There are
no exceptions. Cottrell gives a list of examples, where, in parallel passages a!nqrwpoj and a0nh&r are
interchangeable, but there are no cases where it is interchangeable with gunh (woman). Jesus as anthropos means
that he is a male human being.

85 Cf. Lev 13:29, ‘If a man or woman (hV;ai /a vyai). . .’.  The only instance in the OT of a parallel to ish (vyai) when it
means husband is 2 Sam 11:26, ‘When Uriah’s wife (hY;riWa tv,ae) heard that her husband (Hv;yai) was dead, she
mourned over her husband (ba‘al, Hl;[]B').’

86 Frequently man is set in opposition to beasts; cf. Gen 7:23; Ex 8:17; 9:25; 12:12; Num 3:13; 8:17; Jer 7:20; 27:5; 32:43;
36:29; 50:3; 51:62; Jon 3:7; Hab 1:14; Zeph 1:3; Hag 1:11.

87 See Josh 11:14; 14:15; Jud 16:7 (Samson); Dan 10:18 Mt 8:9 (centurion); 9:9 (Matthew); 9:32 (dumb man); 12:10, 13;
13:24; 17:14; 19:5, ‘For this cause a man (a[nqrwpo") shall leave . . . and cleave to his wife’ (cf. Eph 5:31); 19:10;
21:28; 25:24; 26:74; 27:32, 57; Jn 1:6 (John the Baptist); 4:28; 5:5; 7:22-23, ‘on the sabbath day you circumcise a
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the species will be included under the male (Gen 6:7; LXX and Heb uses the singular “the
man” to refer to the whole of mankind which God will destroy with a flood); so tha t
a!nqrwpoj will refer to the men and in some instances include those under his care, such as
his wife and children (cf. Rom 5:18, “[judgment came] upon all men (a!nqrwpoj) to
condemnation”).

It is sometimes argued that the word anthropos “does not specifically denote
gender,”88 but means “person.” Yet in various New Testament passages it is used
synonymously with aner, a word that means “male” or “husband” and not just person (see,
e.g., Lk 6:6, 8; 8:27, 29). In John 3:3 anthropos is used to refer to Nicodemus; does this exclude
his gender? Acts 19:35 makes it clear that in first-century Ephesus anthropos can be a subset
of aner: “Men [andres, plural of aner] of Ephesus, what man [anthropos] is there among you .
. .” Jesus called himself the “son of man” (to_n ui(o_n tou= a))nqrw&pou) which he could not have
done had he not been born a male (cf. Phil 2:7-8). In Jn 7:22 Jesus says, “and on a Sabbath you
circumcise a man (anthropos).” Here it excludes females. The term anthropos embraces baby
boys to grown men. It has no regard to marital status (Jesus was single and calls himself the
“son of man”). It simply covers all males of any age or status. On the other hand, the term
aner refers to man in his maturity. It is never used of baby boys.

The idea of woman being under the authority of man comes out in Romans 7:2, “For
the u3pandroj (literally: “under-man” woman) has been bound by the law to the living
man.” The form u3pandroj is made up of u(po& + a)nh&r “under” plus “man.” In the Hebrew this
word translates #$y)i txat%a “under man” in Num 5:20, 29. The LXX at 5:19-20 reads: “And the
priest shall abjure her, and shall say to the woman, ‘If no one has lain with you, and if you
have not transgressed so as to be polluted, being under (the power of) your husband (u(po_ to_n
a!ndra to_n seauth~j), be free from this water of the conviction that causes the curse. But i f
being under-man (u3pandroj) you have transgressed, or been polluted, and any one has lain
with you, other than your husband . . . .’ Then the priest shall abjure the woman by the
oaths of this curse . . . .”

Numbers 5:29 (LXX), “This is the law of jealousy, whenever a woman, being under a
man (h( gunh_ u3pandroj ou]sa), transgresses and is defiled.”

The same Greek word denoting a married woman occurs in Prov 6:24 (“to keep you
from a woman under a man [a)po_ gunaiko_j u(pa&drou]”), 6:29 (“so is he who goes in to a woman
under a man [pro_j gunai~ka u$pandron]”); Sirach 9:9 (“Never dine [alone] with another man’s
wife”); 41:21 (“Be ashamed . . . of gazing at another man’s wife”).

It has sometimes been argued that Paul’s subordination texts (1 Tim 2:11-14; 1 Cor
11:2-15; 14:33-34) should be limited to the married persons in a domestic context and not to
the general relation of men to women.89 This idea has been encapsulated in the following
translation: “A married woman must learn in quiet and perfect submission. I do not permit a
married woman to practice teaching or domineering over a husband. She must keep quiet.”90

This might sound like quibbling because in the culture of Paul’s day unmarried
women were practically unknown. It was considered a shame in Hebrew culture for a woman
not to produce children. The more children she bore the more she was honoured in her own
home but more especially in the community. Prolonged virginity was not a thing to boast
about.

First, it is misleading to call these texts “subordination” passages. It is not an issue
of subordination but rather of the outworking of the principle of the love-headship of man
in 1 Corinthians 11:3, “the head of woman is man.” That is the context in which these texts
should be set and discussed.

Second, once the context that Paul set these texts in has been recognised then the
problem of whether he is applying his teaching only to the married relation does not arise.
It must apply to that situation. That can be taken for granted on the analogy of Christ and
the Church. But the analogy of Christ and the Church itself is not one of marriage because,
                                                                                                                                                                                                                

man’ (cf. Gal 5:3);  7:46 and 8:40 (Jesus);  Acts 4:22; 9:33 (Eneas); 21:39, ‘I am a man’ (Paul); 5:19 (Adam’s
disobedience; cf. 1 Cor 15:21); 1 Cor 7:1, ‘It is good for a man not to touch a woman’; 7:7; 15:47 (Adam); 2 Tim 2:2;
Heb 5:1 (only men are made priests); 7:28; Jas 5:17 (‘Elias was a man’); Rev 4:7 (‘the third beast had the face of a
man’); 9:7.

88 Cf. Kroeger, op. cit., p. 69.
89 G. P. Hugenberger, “Women in Church Office: Hermeneutics or Exegesis? A Survey of Approaches to 1 Tim 2:8-

15,” JETS 35 (1992) 350-60.
90 C. B. Williams, The New Testament: A Translation in the Language of the People (1937).
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to follow the marriage analogy through, Christ has not yet consummated the marriage: the
Church is still in the pre-nuptial state, so how can He be her head? It would appear from
the experience of Joseph and Mary that in the betrothed period Joseph was technically
married to Mary and, although their union was not consummated, it required a certificate of
divorce to be released from the betrothed state.

Third, we have shown above (1.3) that until a daughter married, she remained in
the house of her father in an obedience relationship to him (and her mother): her head was
not her father. When he gave her away in marriage, he gave away his care of her to her
husband. Therefore, from the moment a female enters this world she is under the direction
of her parents until she marries when she then voluntarily accepts the headship of her
husband. But from the moment a male enters this world, he has Jesus Christ as his head, not
his earthly father. So there was never a time when a girl became independent of man’s
care, which seems to be assumed in the suggestion that Paul’s “subordination” texts apply
only to the married state.

Fourth, if the injunction is limited to married women then it does not apply to
virgins and widows. Presumably the suggestion is that unmarried women can pray,
prophesy and speak in tongues in church until the day they marry, and then, for some
unspecified reason they must never contribute to the upbuilding of the church from that day
onwards until they are released from their marriage vow through the death of their
husbands (Rom 7:1-2), and then they can contribute once again to the upbuilding of the
Church.

What is there about the marriage union that abruptly cuts off the newly wed bride
from ever exercising her spiritual gifts in the church again? What connection is there
between this state of affairs and the reason Paul gives in 1 Tim 2:13-14? In verse 13 he points
to the priority of man in creation. If so, then he is prior to both the married and the
unmarried woman. There is no logical connection. In verse 14 Paul points to the priority of
the woman in sinning. Is the logic in the fact that she was a married woman when she
sinned?

Fifth, to be consistent 1 Corinthians 14:33-35 would have to be translated: “As in a l l
the assemblies of the saints, your married women in the assemblies should be silent. For i t
has not been permitted to them [i.e., to the married women] to speak, but to subject
themselves, as also the Law says. And if anything they are wishing to learn, in the house
of their own husbands let them question; for it is a disgrace for married women to speak in
church.” It is difficult to know why there is no disgrace felt when widows and unmarried
women and girls speak in public, but there is disgrace when a married woman speaks. In this
scenario it cannot be the fact that a female voice is heard, therefore the cause must be
sought in the marriage union itself. In some mysterious way a married woman’s voice carries
disgrace when it is heard in the public meeting. Why?

Sixth, to be consistent 1 Corinthians 11:3 would have to be translated, “And I wish
you to know that the head of every married man is Christ.” What about the unmarried
men? Is Christ not their head also?

Seventh, to be consistent 1 Corinthians 11:4 would have to be translated, “Every
married man praying or prophesying having his head covered dishonours his head.” Does
this mean that unmarried men can cover their heads without bringing shame on Christ or
their own heads?

Eighth, to be consistent 1 Corinthians 11:5 would have to be translated, “and every
married woman praying or prophesying having her head uncovered is shaming her own
head.” Does this mean that unmarried women can uncover their heads without bringing
shame on their own heads? If so, then unmarried women would be in the same category as
married men!

Ninth, if 1 Corinthians 11:7 states that man is not to cover his head because he is
the “image and glory of God,” how can this be limited to married men? Do unmarried men
not also reflect the “image and glory of God”? Or are they in the same category as women
until they marry?

The theory that “man” (a)nh&r) in the creation theology passages must refer to
married men does not make sense, consequently “man” means the masculine gender in these
places. Paul, as the Apostle to the Gentiles, uses the example of Adam and Eve not simply
as a paradigm for husbands and wives but as a paradigm for all men and women in all ages.
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Peter, as the Apostle to the Circumcised, uses Sarah as a paradigm for all Christian women
(1 Pet 3:6).

It is sometimes argued by those who want to blur the distinction between male and
female to argue that where the NT refers to “men (a)nh&r)” we are to assume that women are
included. There is no unambiguous example of such a use. Indeed, it would appear that the
NT writers used the term a)nh&r specifically to mean “men (and not women),” and use gunai~kej
gunai~kej  to mean “women (and not men).” There is no instance where “woman” (gunai~kej)
includes “men.” Where men, women and children are referred to collectively they use the
term “crowd” (o!xloj), just as we would do today. Compare the use of “men” (a!ndrej),
“women” (gunaikw~n), and “children” (paidi/wn) in the feeding of the 5000 (Mt 14:21; cf.
15:38). Collectively they are called a “great crowd” (polu_n o!xlon) in Matthew 14:14, and
the number “5000” (14:21) and “4000” (15:38) does not include women. They are specifically
excluded in these counts. Even Jesus makes a mental note of the number of men (excluding
women and children) he fed (Mt 16:9; Mk 8:19). But if we did not have Matthew 14:21b and
had only the three versions of Mark (6:44), Luke (9:14) and John (6:10) we might have been
forced to conclude that the term “men” (a)nh&r) in these accounts must include women and
children, because it is highly unlikely that there would have been no women and children
in the crowds that followed Jesus. But Matthew’s version shows that the term “men” in
Mark, Luke and John specifically excludes women and children from the count in their
stories even though there is no indication in Mark, Luke and John that the count includes
only men. We have only the bare term “men” itself in Mark, Luke and John by which to infer
this. And this inference is valid only if the term “men” has a regular gender-specific
meaning. So while the term “crowd” is inclusive of all ages and genders, the term “men” is
exclusive of “women,” and the term “women” is exclusive of “men.” Consequently, when we
read in Acts 4:4 that the number of the believers came to “about 5000 men,” we cannot infer
from this that this number must have included women and children. The women and
children will be in addition to this number—not included in it, because the count
specifically uses the term “men.”91 On the other hand, not every occurrence of “crowd” will
necessarily include women and children. In Acts 1:15 we read:

 “Peter having risen up in the midst of the brothers (a!delfw~n), said (the
multitude [o!xloj] also of the names at the same place was, as it were, an
hundred and twenty), “Men ( !Andrej), brothers (a)delfoi/), it was necessary tha t
this Scripture be fulfilled . . . concerning Judas . . . because he was numbered
among us . . . . it is necessary, therefore, of the men (a)ndrw~n) who did go with us
during all the time in which the Lord went in and out among us . . . one of these
[men] to become with us a witness of his rising again.”

Here the term “crowd” has been defined by the context to exclude females and
children.

THE TRANSLATION OF HA’ADAM AND ’ADAM

The Hebrew does not give the first male (Adam) a personal name until the second
male (Cain) is born. So that from Genesis 1:26 to 4:1 MdF)fhf (ha4)a4da4m) should be translated as
“The Man” rather than “Adam.” It is only from Genesis 4:25 onwards, after Cain is born, and
when Adam “knew” his wife again, that the Hebrew calls him “Adam” (by dropping the
prefixed article).

The Samaritan version follows the Hebrew except that at Genesis 2:7 (and only
here before 4:1) it introduces the personal name (“Adam”) for “The Man.” This is probably a
slip.

The Septuagint uses the indefinite “Man” (anthropos) up until God gives a command
to the first man at Genesis 2:16, when it switches to using the personal name “Adam” until
5:5, apart from two occasions where it switches back to the impersonal “Man” (at 2:18; 51)
since these are not regarded as referring to Adam personally.

                                                                        
91 Strangely, in Grimm-Thayer’s Lexicon (Edinburgh: T. & T. Clark, 1901) this verse is quoted as an instance of the use

of ‘men’, as an example where ‘persons of either sex are included, but named after the more important.’
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Whereas the Hebrew regarded the genealogy in Genesis 5 as the genealogy of
Adam (personal), the Septuagint read it as the genealogy of Man (impersonal).

The Septuagint omits the article (the cases are marked in the table below with an
asterisk) before Adam when it is the subject of the verb.

Gen 6:1 throws light on Gen 1:26 and 2:5 in that all three texts use ADAM in a
generic sense, meaning “men.”

THE TRANSLATION OF HA’ADAM/’ADAM HEBREW SAMARITAN LXX

Gen 1:26 Let us make ADAM (pl.) in our image ADAM ADAM MAN
Gen 1:27 God created THE MAN in his own HA’ADAM HA’ADAM MAN
Gen 2:5 And ADAM (pl.) did not exist to till the ADAM ADAM MAN
Gen 2:7 And the Lord God formed THE MAN HA’ADAM HA’ADAM MAN
Gen 2:7 and THE MAN became a living soul HA’ADAM ADAM MAN
Gen 2:8 there he put THE MAN whom he HA’ADAM HA’ADAM MAN
Gen 2:15 the Lord God took THE MAN HA’ADAM HA’ADAM MAN
Gen 2:16 Lord God commanded THE MAN HA’ADAM HA’ADAM ADAM
Gen 2:18 not good that THE MAN should be alone HA’ADAM HA’ADAM MAN
Gen 2:19 brought them to THE MAN to see what he HA’ADAM HA’ADAM ADAM
Gen 2:19 whatsoever THE MAN called every HA’ADAM HA’ADAM ADAM*
Gen 2:20 THE MAN gave names to all cattle HA’ADAM HA’ADAM ADAM*
Gen 2:20 but for THE MAN there was not found le6-ADAM le6-ADAM ADAM
Gen 2:21 caused a deep sleep to fall on THE MAN HA’ADAM HA’ADAM ADAM
Gen 2:22 the Lord God had taken from THE MAN HA’ADAM HA’ADAM ADAM
Gen 2:22 brought her to THE MAN HA’ADAM HA’ADAM ADAM
Gen 2:23 THE MAN said, This is now bone of my HA’ADAM HA’ADAM ADAM*
Gen  2:25 both naked, THE MAN and his wife HA’ADAM ADAM ADAM
Gen 3:8 THE MAN and his wife hid themselves HA’ADAM ADAM ADAM
Gen 3:9 And the Lord God called to THE MAN HA’ADAM HA’ADAM ADAM
Gen 3:12 THE MAN said, The woman whom You HA’ADAM HA’ADAM ADAM
Gen 3:17 And to THE MAN he said, Because you le6-ADAM le6-ADAM ADAM
Gen 3:20 THE MAN called his wife’s name Eve HA’ADAM HA’ADAM ADAM*
Gen 3:21 To THE MAN also and to his wife did le6-ADAM le6-ADAM ADAM
Gen 3:22 THE MAN is become as one of Us, HA’ADAM HA’ADAM ADAM*
Gen 3:24 So he drove out THE MAN HA’ADAM HA’ADAM ADAM
Gen 4:1 And THE MAN knew his wife Eve HA’ADAM HA’ADAM ADAM*
Gen 4:25 And  ADAM knew his wife again ADAM ADAM ADAM*
Gen 5:1 the book of the generations of ADAM ADAM ADAM MAN
Gen 5:1 the day that God  created ADAM ADAM ADAM ADAM
Gen 5:2 and He called their name ADAM ADAM ADAM ADAM
Gen 5:3 And ADAM lived 130 years ADAM ADAM ADAM
Gen 5:4 And the days of ADAM after he begat ADAM ADAM ADAM
Gen 5:5 And all the days of ADAM which he ADAM ADAM ADAM
Gen 6:1 when THE MAN began to multiply HA’ADAM HA’ADAM MAN
Gen 6:2 sons of God saw daughters of THE MAN HA’ADAM HA’ADAM MAN
Gen 6:3 shall not always strive against THE MAN HA’ADAM HA’ADAM MAN
Gen 6:4 came in to the daughters of THE MAN HA’ADAM HA’ADAM MAN
Gen 6:5 the wickedness of THE MAN multiplied HA’ADAM HA’ADAM MAN
Gen 6:6 repented that He had made THE MAN HA’ADAM HA’ADAM MAN
Gen 6:7 Lord said, I will destroy THE MAN whom HA’ADAM HA’ADAM MAN
Gen 6:7 from ADAM to beast, to creeper, to bird from ADAM from ADAM MAN
Gen 7:21 and all flesh died . . . and all THE MAN HA’ADAM HA’ADAM MAN
Gen 7:23 He blotted out . . . from ADAM to beast from ADAM from ADAM MAN
Gen 8:21 never again curse . . . because of THE MAN HA’ADAM HA’ADAM MAN
Gen 8:23 imagination of THE MAN’s heart is evil HA’ADAM HA’ADAM MAN
Gen 9:5 I will seek . . . from the hand of THE MAN HA’ADAM HA’ADAM MAN
Gen 9:5 I will seek the life of THE MAN HA’ADAM HA’ADAM MAN
Gen 9:6 Whoso sheds the blood of THE MAN HA’ADAM HA’ADAM MAN
Gen 9:6 by THE MAN shall his blood be shed ba- ADAM ba- ADAM MAN
Gen 9:6 for in the image of God He made THE MAN HA’ADAM HA’ADAM MAN
Gen  11:5 which the sons of THE MAN built HA’ADAM HA’ADAM MAN
Gen 16:12 He shall be a wild ass of ADAM ADAM ADAM MAN
Exod 4:11 Who made a mouth for THE MAN? la4-ADAM la4-ADAM MAN
Job 28:28 And God said to THE MAN, Lo the fear HA’ADAM MAN
Prv 27:19 so the heart of THE MAN reflects  the HA’ADAM MAN
Prv 27:19 heart of THE MAN reflects THE MAN la4-ADAM MAN
Ecc 1:3 What does THE MAN gain from all his la4-ADAM MAN
Ecc 2:18 I must leave them all to THE MAN la4-ADAM MAN
Ecc 2:22 What does THE MAN get for all his toil? la4-ADAM MAN
Ecc 6:11 How does that profit THE MAN? la4-ADAM MAN
Ecc 6:12 Who knows what is good for THE MAN? la4-ADAM MAN
Ecc 6:12 Who can tell THE MAN what will la4-ADAM MAN
Ecc 8:15 Nothing is better for THE MAN la4-ADAM MAN
Jer 10:23 It is not for THE MAN to direct his steps la4-ADAM MAN
Zep 1:17 bring distress on THE MAN la4-ADAM MAN
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In Genesis 1:26 God says, “Let us make Man (MdF)f) in our image and after our
likeness.” The occurrence of Man (MdF)f), without the prefixed article, is one of only two
occurrences  of this form in the first three chapters of Genesis. There are three possible ways
of interpreting it. First, it could be the personal name for Adam which does not take the
article in Genesis 4:2—5:5 (7 times). In which case God has a particular individual in mind
when He expresses His desire.

Second, there is the possibility that God has a class of individuals in mind whom
He envisages spreading over the earth and subduing it. This has the support of the second
occurrence in 2:5, “And adam did not exist to till the ground.”  It is not likely that a single
adam is envisaged in this statement. The first human pair (“male and female”) are called
adam immediately after their union as one flesh “on the day they were created” (5:2). I t
would seem that from Genesis 6 onwards the term “The Man” (MdF)fhf) serves as a species
name for the human family: “when THE MAN began to multiply. . . .” The use of “The Man”
in the period just before Noah’s Flood confirms this.

A third possibility is that both ideas are present: an individual Adam, who would
multiply and produce after his kind, and in this way spread over the earth and subdue i t .
This would seem the most likely option because immediately after expressing the thought
God created a single adam, when it was well within His powers to create as many adams as
He needed to subdue the earth. However, it is probably best to translate the two cases of
adam without the prefixed article in 1:26 and 2:5 as a longer term thought of envisaging a
multitude of adams rather than as a direct reverence to Adam, on the grounds that a single
man could not hope to subdue the earth. God then begins the task of producing a class of
adams by creating Adam. God’s concern on Day Six is with his creation, not with Man’s
comforts (i.e., man’s need for a helpmeet which comes later on in the creation), hence God’s
focus is on Man at this point in time. This is brought out in Genesis 2:5, “and adam was not
present to till the ground.” In Genesis 2:5 the two large-scale factors that would alter the
face of the dry earth and bring it to a state that would satisfy God were the presence of
rain/irrigation and farmers (adams), here put in the singular “adam” but clearly standing
for a class of agricultural workers, such as Adam, the first gardener, and Cain, his son, a
“tiller of the ground.”

Twice it is stated that the first Man, Adam, was created in God’s image and
likeness in the day he was created (Gen 1:26; 5:1). This is followed on both occasions by two
statements: that God made a male and a female and, that he blessed them (presumably in a
marriage ceremony uniting them).  

Chronologically, there is a gap of time between the creation of Adam and the
creation of Eve. They were not created together. Therefore, between Genesis 1:27a and 1:27b
we should read Genesis 2:4-31, and then continue with 1:27b—2:3, as in the diagram below.

By piecing the total story together in this way we are presented with God
contemplating the creation of Adam (either taken as a reference to the individual, or, more
likely, to the “male” species) to whom He would give control of the earth. He then creates
Adam in His own image and with the full capability to carry out what He designed him to
do. Then we have to go to 2:8 to fill in what happened next which was, that God placed
Adam in a specially prepared area within a wider, unattended land. Here God brings the
animal creation under the authority of Adam, but at the end of the naming process there is
no pairing for Adam, as there had been for all the other creatures. Each animal had its
mate, male and female characterised each species. It was not until Adam “discovered” this
that God made a major modification to his existence with the introduction of a mate—a
wife.

Nothing is said of the image in which Eve was created, but it clearly was not the
same image as Adam had been created in, because his purpose was to reflect His Maker’s
image. She was created with another, entirely different function in the Creator’s mind,
namely, to be Man’s companion for life; and for that specific purpose her design was, and
had to be, different. The resultant life-force produced from one of Adam’s ribs was
designated “)is]s]a4h”to show both her origin and destination. The married pair are named by
God as “adam”(5:2b). For a moment a part of his body had been severed from him, but it was
restored in the form of a wonderful companion. It was fitting that the restored unity, or “one
flesh” should be called by his name. The unity both in name (pronounced by God, not Adam)
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and body (produced through a God-arranged marriage) reflected the “normal” pattern tha t
God envisaged for Mankind. And within that unit, or “one flesh,” Adam was the head, or
leader, or controller, by virtue of the “image and likeness” to God that marked him out as
different from the female of the species.

GENESIS 1:1-25

GENESIS 1:27B-2:3

GENESIS 2:7-20

THE CREATION OF 
WOMAN (EVE)

"MALE AND FEMALE HE 
CREATED THEM" (1:27b)

"Let Us make Man in 
Our image, after Our 

l ikeness"

DAYS 1 — 6
OF CREATION

GENESIS 1:26

THE CREATION OF 
ADAM (half verse)

GENESIS 1:27A

THE CREATION OF 
ADAM (14 verses)

GENESIS 2:21-25

GENESIS 2:4-6

THE EARTH PREPARED 
FOR THE COMING OF MAN

FIRST CREATION ACCOUNT SECOND CREATION ACCOUNT

The omission of any statement to the effect that woman was made in “the image
and likeness” of God was noted by Paul in 1 Corinthians 11:7. There he explains why there
is a different dress code for men and women when they are engaged in spiritual activities
(“praying and prophesying”). He (and/or his tradition) examined Genesis 1—3 very
carefully and noted the omission. He concluded: “For a man ought not to cover his head,
since he is the     image          and         glory         of          God     ; but the woman is the     glory         of           man    ” (emphasis
added). He (and his tradition) noted that while Man received his life force directly from
the “breath of God,” turning inert dust into life; the woman was created out of Man’s living
matter (or pre-existing live matter). In the case of Man, he was created out of pre-existing
non-human matter (dust), and his “breath” comes directly from God’s “mouth.” In the case
of Woman, she was created out of pre-existing human matter (Adam’s rib), and her
“breath” comes directly from Man, not from God’s “mouth.”  So her manner of creation was
not the same as his. He was made directly to serve God; she was made directly to serve
Man, and in so doing to please her Creator.

Conscious of how Man and Woman came into existence and the way they were
intended to relate to each other in a close, loving union,  Paul avoids saying that she is “the
image and glory of man.” He goes no further than to say that she is “the glory of man.” But
when Adam’s first son was born it is stated that Shem was born “in his [Adam’s] own
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likeness, after his image” (5:3). But nothing is said about the image and likeness that his
daughters were born in, presumably in the image and likeness of Eve. But lest this line of
thinking leads to a denigration of woman’s place or standing in God’s creation it should be
noted that when Adam and Eve were united by God , he blessed both and gave both of them
“dominion over the fish of the sea and over the birds of the air and over every living thing
that moves upon the earth.” It is very probably this “dominion” that Paul refers to in 1
Corinthians 11:10 when he links this God-given “authority” to the covering of her head
“because of the angels.” All creation is made subject to Eve, except her husband. All creation
is made subject to Adam, including his wife.

Gerald Bray makes the following observation: ontological hierarchy is known from
Ps 8:5-6 (cf. Sirach 17:3), where are told that God created man a little lower than the
angels, and gave him dominion over creation. This hierarchy is confirmed in Hebrews,
where the Psalm is quoted (2:7) and it is important to recall that the writer felt obliged to
discuss the question of Christ's relationship to angels at some length. His argument is tha t
by becoming man, the Son of Man, who is by nature far above any angel, elevated the elect,
who have become His brothers by adoption, to a position higher than that of the angels, a
status confirmed by Paul when he says that we shall judge them (1 Cor 6:3). The LXX
translated Hebrew tselem by eikon, which conveys the same idea of “concrete image” as the
Hebrew. Plato used “eikon” to refer to “a thing which has a genuine share in the reality
depicted, to the point where it may even be identified with that reality.” The other
Hebrew term, d’muth, is translated in the LXX by terms that emphasise the visual
(homoiosis, eikon, idea) and therefore superficial resemblance, adding weight to the OT
consensus that d’muth cannot be regarded as a distinct entity in its own right.92

It would seem to me that in Isaiah when God asks, “To whom then will you liken
me, or to whom shall I be equal? says the Holy One . . .Who has created all these things
[the stars] . . . ?” The expected answer is Yahweh, and only Yahweh. But we know from John
1:3 and Colossians 1:15-16 that Jesus was co-Creator. Therefore, when Genesis 1:26 says, “Let
us make man in our image, after our likeness,” the inference is that man was created in the
image (i.e., something solid, a body) and likeness of God, and this has reference to Jesus for
whom God prepared a body (from all eternity?)(Heb 10:5), and Man was made in the
likeness of that body. In Colossians 1:15 Jesus is described as being “in the image of the
invisible God,” and he is referred to as the “new Adam.” In Romans 8:29 we are predestined
to be conformed to the image of His Son. In Colossians 3:9-10 we put on the new man, renewed
in knowledge according to the image of the One [God] who created him [Man] in t h e
beginning. God can only create perfect beings. So God created Adam in the image and
likeness of His own Son. This would take care of the very concrete imagery that is used in
Genesis 1:26.

                                                                        
92 Gerald Bray, "The Significance of God's Image in Man," TynBull 42.2 (1991) 195-225.
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APPENDIX I: WORDS FOR “VEIL”

It has sometimes been suggested that there is a semantic connection between “veil”
and “subdue.” In other words that the veil was a symbol that the woman was under the
authority of her husband.93

The suggestion is that the Hebrew term “veil” (dydir“ redîd) comes from the root dd"r:
“subdue.” While the two words do come from the same Hebrew root the suggested
derivation is unlikely because the literal (as opposed to the figurative) meaning of the root
is “to beat flat.” The verb form occurs only four times in the OT.

At 1 Kgs 6:32 it means to “spread out gold over the cherubims” [Hiphil]. In  Jud 19:11
the day was “spread out,” i.e., nearly sundown [Qal]) from which the figurative meaning
“to beat down, to subdue [to stretch out flat on the ground?]” one’s enemy would come. See Isa
45:1, “to subdue nations before him”; and Ps 144:2, “who subdues my people under me.”

But it is from the literal (not the figurative) meaning that the concrete noun idea of
a wide wrapper has arisen. The noun occurs only twice in the OT, namely in Cant 5:7 and Isa
3:23. The object appears to have been a garment that a woman might wrap about the upper
part of her body at night to keep warm. It may have been pulled up over the top of her head
without hiding her face: “The watchmen found me . . . they beat me . . . they took away my
cloak [redîd]” (Cant 5:7 [LXX to; qevristron mou]; “shawl” in Isa 3:23 [Heb.]). Liddell & Scott
suggest that it is a “light summer garment.” It is certainly not a veil.

Hebrew has a specific word for veil, namely, πy[ix; ◊®”îp, which is used only three
times in the OT, namely, when Rebekah veiled her face from her future husband, Isaac (Gen
24:65, LXX to; qevristron periebavleto), and when Tamar veiled her face  (Gen 38:14, LXX
periebavle to; qevristron) to act the part of a prostitute to entrap Jacob, and then removed i t
afterwards (Gen 38:19, perieivleto to; qevristron aujth'"). apparently a large wrapper or
“light coverings for couches” [Isa  3:23 LXX qevristra]).

The normal word for a garment that was used to hide the face was kavlumma.
However, of the 21 instances of its use in the LXX there is no instance of this word being used
of a woman veiling herself. The statistics are as follows:

Eight times it translates the noun hs,k]mi (from the Heb. verb hsk “to cover” as in Gen
38:14, “and covered her with a veil”; Gen 38:15 “she had covered her face”; Gen 24:65, “she
took a veil and covered herself”; Ex 10:5, “they shall cover the face of the earth,” [cf. Num
22:5, 11; Ex 10:15]; Job 15:27, “he covers his face with his fatness” [cf. Job 9:24]; Ps 69:7(8),
“shame has covered my face” [cf. Jer 51:51]); Ezek 12:6, “you shall cover your face” [cf.
12:12]).

The Hebrew noun  hs,k]mi occurs 14 times where it refers once to the “covering” or roof
of Noah’s ark (Gen 8:13); and the other 13 times of the “covering” or roof of the Tabernacle
(with badger skins, etc.).

Three times kavlumma translates the noun hw<s]m' (from the root hws or tWs which,
apparently, does not occur as a verb form in the OT). The noun occurs only three times in the
OT where it refers to the veil that Moses put on when he came down from Mount Sinai (Exod
34:33, 34, 35). It is interesting that the Hebrew writer uses a unique word for Moses’ veil and
so avoids the use of a feminine garment such as a woman’s veil for the veil that Moses wore.
This would harmonise with the commandment that men are not to wear women’s clothes
(Deut 22:5). Likewise the LXX avoids using qevristron (as does Paul) which denotes the
distinctive feminine veil and they use the neutral—as regards gender associated—word
kavlumma for a “covering” of any sort.

Only three times does kavlumma translates the noun Ës;m; which occurs 25 times in the
OT. 22 times the Hebrew refers to the curtains or hangings which hung around the
Tabernacle. The other three Hebrew instances refers to a covering of some sort (2 Sam 17:19;
Ps 105:39; Isa 22:8).

The three instances where kavlumma translates the noun Ës;m; are Exod 27:16, “for the
gate of the court a curtain of twenty cubits”; Exod 40:5, “the curtain of the door of the
tabernacle”; and Num 4:25, “and the curtain for the door of the tabernacle.”
                                                                        
93 Cf. Henry Alford, The Greek Testament: with a critically revised text: A digest of various readings . . . and a critical and

exegetical commentary. (4 vols. 3rd ed. London: Rivingtons, 1857), II, 1 Cor 11:10.
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It would seem that one of the functions of a kavlumma was to h i d e  what is on the
other side of it by means of  hangings (vertical coverings) which acted as screens. Its other
use is to cover over  something (horizontal coverings) and so acting as a roof.

END OF SECTION


