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2.  THE THEOLOGICAL REASONS ON WHICH THE
TEACHING OF HEADSHIP RESTS

There are three crucial texts that must be taken into account in any discussion of the
subject. The central texts are:

1 CORINTHIANS 11:7-10
7 a)nh_r me_n ga_r ou)k o)fei&lei katakalu&ptesqai th_n kefalh&n, ei)kw_n kai_ do&ca qeou~~

u(pa_rxwn: h(1 gunh_ de_ do&ca a)ndro&j e)stin. (8) ou) ga&r e)stin a)nhr e)k gunailo&j a)lla_ gunh_ e)c
a)ndr&j: (9) kai_ ga_r ou)k e)kti/sth a)nh_r dia_ th_n gunai=ka a)lla_ dia_ to_n a!ndra. (10) dia_ tou~to o)fei/lei
h( gunh_ e)cousi&an e!xein e)pi/ th~j kefalh~j dia_ tou_j a)gge&louj.

 7  On the one hand, man, indeed, ought not to cover [or: hide] the head, being the
image and glory of God, but on the other hand, ›the‹ [woman ought to cover the head
because] woman is man’s glory. (8)       For          man        is        not        of          woman,        but          woman       [is]        out        of          man.   2 (9)        And   
also,          man          was        not        cre         ated        on         account        of        the           woman,         but           woman         on          account         of         the           man.    (10)

Because of this the woman ought to have authority upon the head on account of the angels.

1 CORINTHIANS 14:33b—373

(Wj e)n pa&saij tai~j e)kklhsi/aij tw~n a(gi/wn, (34) ai( gunai=kej u(mw~n4 e)n tai=j e)kklhsi/aij
siga&twsan, ou) ga_r e)pitre&petai5  au)tai=j lalei=n: a)lla_ u(potasse&sqwsan,6 kaqw_j kai- o( no&moj
le&gei. (35) ei) de& ti maqei=n qe&lousin, e)n oi1kw| tou_j i0di/ouj a!ndraj e)perwta&twsan, ai)sxro_n ga&r
e)stin gunaiki/;7 lalei=n e)n e)kklhsi/a|.8

                                                                        
1 The Majority Greek text plus ∏4 6 a*C omit the article; other mss (acBA) have it.
2 To substitute the terms ‘husband’ and ‘wife’ for ‘man’ and ‘woman’ would not make sense in this text as is

attempted by J. Winandy, “Un curieux casus pendens: 1 Corinthians 11:10 et son interprétation,” New Testament
Studies 38 (1992) 621-29. For example 11:11, “Yet the wife is not apart from the husband, nor the husband apart
from the wife in the Lord; for just as the wife is [created] from the husband, so also the husband is [born]
through the wife.”

3 See Appx A for 36 translations of 14:33b-35.
4 The Majority Greek text has uJmw'n ‘your’ following ‘women’; other mss (aBA) omit it.
5 The Majority Greek text has ejpitevtraptai (perf. ind. pass., from  —trevpw.), meaning, ‘it was [and still is]

permitted’; a few older mss (aBA) read: ejpitrevpetai (3 sg. pres. indic. pass., from  —trevpw.), meaning, ‘it is
permitted [now]’.

6 The Majority Greek text reads uJpotavssesqai (pres. infin. mid.), a few older mss (aBA) read: uJpotassevsqwsan (3 pl.
pres. imper. mid.). The Middle voice is in meaning much closer to the Active than to the Passive. It is something
the women are to do, rather than something done to them by others.

7 The Majority Greek text reads the plural here, gunaixivn, ‘women’.
8 This is the word order in some older mss (mainly the Egyptian tradition). The Majority Greek text reads: gunaici\n
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(33) As in all the assemblies of the saints (34) your women in the assemblies—let them
be silent.      For        it         has        not        been         permitted        to        them        to        speak,        but        to        subject        themselves,         as         also
the         Law        says     [teaches]. (35)  And if anything they are wishing to learn, in [the] house of their
own men let them question; for it is a disgrace to women—in an assembly—to speak.

1 TIMOTHY 2:11-159  
(11) gunh_ e)n h(suxi/a| manqane&tw e)n pa&sh| u(potagh~|: (12)  dida&skein de_ gunaiki;10 ou)k

e)pitre&pw ou)de_ au)qentei=n11 a)ndro&j, a)ll )ei}nai e)n h(suxi/a|. (13) )Ada_m ga_r prw~toj e)pla&sqh, ei]ta
Eu#a: (14) kai _ )Ada_m ou)k h)path&qh, h( de_ gunh_ e)capathqei=sa12 e)n paraba&sei ge&gonen: (15)

swqh&setai de_ dia_ th~j teknogoni/aj, e)a_n mei/nwsin e)n pi/stei kai_ a)ga&ph| kai_ a(giasmw~| meta_
swfrosu&nhj.

 (11)  Let a woman in quietness learn in all subjection. (12)  And a woman to teach I do not
permit, nor to rule a man, but to be in quietness. (13)       For          Adam          was        first        formed,        then         Eve.    (14)

And           Adam           was         not          deceived,         but         the           woman,          having         been         thoroughly          deceived,          into
transgression        came.    (15)  And she shall be saved [as she goes] through the [cursed] child-
bearing, if they remain in faith, and love, and sanctification with seriousness.

2.1   THE TEACHING OF HEADSHIP RESTS ON THE ORDER OF CREATION

“I do not permit a woman to teach or to have authority over a man; she must be
silent. For [here is the theological reason] Adam was formed first, then Eve” (1 Tim 2:12).13

Adam was the first human being formed in the image of God. From him emanated the entire
human race including Woman. “The first reason is that the order of creation of man and
woman (Adam and Eve) is expressive and determinative of God’s order of relationship and
authority. The one formed first is in His image and likeness, the one formed after and from
him is to remain in a loving and obedient relationship to him.”14

Waltke noted from his study of the two creation accounts  in Genesis 1 and 2 that:

The order of creation, which is set forth in these two accounts, stands behind
the order of  redemption, which is represented in the rest of Scripture. For
example, the Fourth Commandment (Exod. 20:8-11) to refrain from work on the
Sabbath is based on the first creation account that God ceased his own work on
that day (2:2-3). The Seventh commandment (Exod 20:14) to not commit
adultery is founded on the institution of marriage in the Garden of Eden
according to the second account (Gen 2:18-25). The Sixth Commandment (Exod

                                                                                                                                                                                                                
e)n e)kklhsi/a| lalei=n. The transposition of the phrase ‘in [the] church’ brings out a difference of emphasis. In the
Majority Greek text the meaning is: ‘for a shame it is to women in [the] church to speak.’ This suggests that it is
not a shame if they speak outside the church. The alternative text reads: ‘it is a shame to woman to speak in
church.’ This puts the emphasis on gender; whether young or old, single or married, females are not permitted to
speak in church.

9 See Appx B for 36 translations of 2:11-15.
10 The Majority Greek text (with some exceptions) reads: gunaici\ de_ dida&skein.
11 See the footnote on this unique word in Appx B.
12 The Majority Greek text plus B reads: ajpathqei'sa (1st aor. pass. ptc. fem. acc. sg. fr. ajpataJw) as against other MSS

(a*A) which read as the UBS4 text (fr. e)capata&w). The MT means, ‘to be self-deceived, mistaken’, whereas the
UBS4  form means, ‘to be deceived thoroughly’ (Liddell & Scott).

 13 For a further exegesis of this text see 4.3.10. M. F. Stitzinger, “Genesis 1-3 and the Male/Female Role Relationship”
(Grace Theological Journal 2 [1981] 23-44). This is the clearest explanation of Paul’s use of Genesis 1-3 that I have
consulted. Another helpful work is that by Ann L. Bowman, “Women in Ministry: An Exegetical Study of 1
Timothy 2:11-15,” BibSac 149 (1992) 193-213. She notes (pp. 203-04) that Paul was not simply referring to two
verses taken from Gen 2-3. Instead he was using a common rabbinic method of referring to the OT, a method
known as summary citation. An example of a single statement recalling an entire story is Luke 17:32, ‘Remember
Lot's wife’ (Gen 18:22—19:26). If Paul were referring to a specific verse he would quote it. For a comprehensive
listing of introductory formulas of OT scriptures see Bruce Metzger, “The Formulas Introducing Quotations of
Scripture in the New Testament and the Mishnah,” JBL 70 (1951) 297-307; cf. also J. A. Fitzmyer, “The Use of
Explicit Old Testament Quotations in Qumran Literature and in the New Testament,” NTS 7 (1960-61) 299-305.
For Paul’s rabbinic technique of exegesis see Anthony J. Hanson, Studies in Paul's Technique and Theology (London:
SPCK, 1974), 136-257.

14 G. W. Knight, “The Role Relation of Man and Woman and the Teaching/Ruling Functions in the Church,” JETS
18 (1975) 81-91, esp. p. 85.
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20:13) protects innocent life because every life is created in God’s image (Gen
1:26-28; cf. 5:1-3; 9:6).
Moreover, our Lord aimed to recapture for his church the Creator’s original
intention for marriage (Matt 19:3-9), and the Apostle Paul based on these
accounts his arguments concerning the roles of women in the home and in the
church (1 Cor 11:3-12; 1 Tim 2:12-15).
In sum, the Bible is a story of Paradise lost in the first Adam and being regained
in the Second. The Garden of Eden symbolically represents the ideal culture
that was lost and that Moses restores in the Law and that Christ restores more
perfectly in his church through the Spirit. These accounts present what is
normative for the role of women in “worship.”
. . . . male authority in the home and in the Church is founded on the order of
creation and reinforced in the order of redemption as presented in both the Old
and New Testaments.
Is it not plausible to assume . . . that had he [God] intended equality in
government he would have formed Eve and Adam at the same time and have
said, “It is not good for the man or the women to be alone, I will make them to be
helpers suitable to each other”? If he had wanted a matriarchy, would he not
have formed Eve first and created the husband to be a suitable helper to his
wife?15

Waltke rightly recognises the importance of the two Genesis accounts of the
creation of mankind for the restoration of God’s original plan for mankind, which both Jesus
and Paul point up in their uncovering of the new life lived according to the Spirit. It is
worthwhile, therefore, spelling out some crucial, theologically laden facts about these two
accounts.

God formed Adam on the sixth day of creation as His master-piece.16 He was
created to rule and control the earth, and this is reflected in his physical and psychological
make-up. He was not only created in the image of God but created to reflect that image in
his control over the earth. He was born a controller, a governor, a king, a leader. Taking the
Genesis story as a whole, we cannot fail to notice a being of singular nobility and endowed
with phenomenal powers and attributes; a being who towers high above all other creatures,
in fact, their king and their crown. He bowed to none, all were subordinate to him. He
showed his dominion over them by giving to each of them a name.

Unlike any other creature God made, Adam was the first “son of God” (Lk 3:38); the
first who was made in His image.17 To him was given dominion over all His world before
He created woman (Gen 2:15). Man was created with the primary purpose of governing the
creation that God had made.18 He was given the authority and ability to accomplish what
he had been assigned to do. Woman, on the other hand, was created with a totally
different primary function in mind, namely, to fulfil a need in Man’s desire for company.
She was designed and formed specifically (in her whole constitution) to be a fit companion
for Man. Her role was a supporting one. It was never intended that she do anything but help
him to achieve his ends. Their roles were different, fitting, beautiful and complementary
because of their love for one another.19

                                                                        
15 Bruce K. Waltke, “The Role of Women in the Bible,” Crux 31 (no. 3, 1995) 29-40, esp. pp. 29-30. See Chart 4. Title:

“The Two Accounts of the Creation of Adam.”
16 Baldwin (op. cit., p. 17), having rejected the literal account of woman’s creation, declares that man and woman

were created like the rest of creation, ‘by the word of God’.
17 Some have tried to undermine Paul’s foundation by pointing out that in the order of creation there is a climax in

Genesis 1 leading up to the creation of mankind on the sixth day, and since Woman  was created last she is
superior to Man. Stitzinger (op. cit., pp. 28-30) has replied to this notion.

18 It has been suggested that Adam’s privilege or chronological primacy in creation is linked with the OT concept of
primogeniture. In the OT the firstborn son received a number of specific privileges. First, he succeeded his
father as head of the family and leader of the family worship (Dt 21:15-17)(See R. de Vaux, Ancient Israel, 2 vols.
[New York: McGraw-Hill, 1961], I:42, 53). The rabbis affirmed this in the Mishnah (Baba Bathra 8:4, 5;  Bechoroth
8:1, 9, 10). Second, he received a ‘double portion’ of the inheritance. Paul was possibly asserting that Adam’s
status as the oldest carried with it the leadership fitting for a firstborn son. Jesus  was given the title ‘firstborn
among many brothers’ (Rom 8:29); ‘firstborn from the dead’ (Col 1:18); ‘firstborn of all creation’ (Col 1:15), and so
He inherits everything now. It seems to me that inheritance through headship rather than through
primogeniture  explains the case of Adam and Christ best.

19 It is a feature of those who reject Paul’s teaching to play up Gen 1 and play down Gen 2, or treat them as
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The apostle contrasts the two glories that man and woman display.

Of the man he says that he is the “glory of God,” but of woman he says that she
is the “glory of man,” (verse 7). As verses 8 and following seem to indicate, this
evaluation is based on the more immediate creation of man by God and the
creation of woman from and out of man. Thus, the man will reflect the one who
directly created him and thus, also, the woman will inevitably reflect and be
the glory of the one from whom she was created, namely man.20

Stitzinger has noted five signs of Man’s headship in Genesis 2. First, in 2:7 man is
created prior to woman. Second, Man is called “adam” (2:20), a term that is used to cover
Eve and all their offspring. Third, Adam was invested with the position of leadership,
authority and responsibility to keep the Garden before Eve was created (2:15). Fourth, God
prepared Adam for his leadership role by having Adam name the living creatures (Gen
2:19-20) before giving him his bride.21 Fifth, Adam’s leadership role is emphasized by his
need of a helper (2:18-20). Up until this point Adam’s helper/companion had been
superior—God, now God supplied him with a human helper who would not threaten him by
being superior or equal in physical strength, but a perfectly formed “weaker vessel”22 who
would respond to his love and his need for companionship.

Waltke having examined the two stories of creation came to the conclusion that:

the situation represented in these first two chapters of Genesis is regarded as
normative for humanity in the rest of Scripture. This ideal is not imposed on
men and women but presented to help them understand their natures and the
roles for which they were created. Their sexuality lies deeper than their
physical characteristics to reproduce, but in their very embodiment as human
beings, in the way they view the world and in the way they are perceived.23

2.2   THE TEACHING OF HEADSHIP RESTS ON THE ORIGIN OF WOMAN

“On the one hand, a man ought not to cover his head, [here is the theological
reason] being the image and glory of God; but, on the other hand, the woman [ought to cover
her head [here is the theological reason] because] she is the glory of man.24 For man did not

                                                                                                                                                                                                                
contradictory and so of little or no value today.

20 G. W. Knight, “The Role Relation of Man and Woman and the Teaching/Ruling Functions in the Church,” JETS
18 (1975) 81-91, esp. p. 86; and cf. H. Schlier, T.D.N.T., Vol. III, p. 679.

21 J. A. Motyer, “Name,” in The New Bible Dictionary (ed. J.D. Douglas et al.: Grand Rapids: Eerdmans, 1962), p. 862,
observed that to give a name is the prerogative of a superior. Adam also gave Eve her name, and God gives
Adam his name.  He also gives names to all that He created. Naming is a form of control. The Israelites renamed
the conquered Transjordan cities (Num 32:38). Pharaoh Necho asserted his control over Eliakim by renaming
him Jehoiakim (2 Kgs 23:34). After the Lord gives Adam his bride, Adam tactfully uses the passive form of
construction, presumably not to dominate, for her generic name: “she shall be called Woman . . .” (Gen 2:23b).
After the Fall, he names her “Eve” (3:20). There are 26 cases in the OT where mothers give the child its name; in
14 cases it is the father, and in 5 cases it is given by God.

22 This terminology would seem to be Peter’s way of stating the femininity of the woman in relation to the
masculinity of the man in terms of a comparison with no disparagement intended (see G. Statlin, T.D.N.T., Vol.
I, p. 491).

23 Bruce K. Waltke, “The Role of Women in the Bible,” CRUX 31 (no. 3, 1995) 29-40, esp. p. 29.
24 G. G. Findlay makes the observation that instead of saying woman was the ‘image and likeness’ of man he

substitutes for ‘likeness’ the word ‘glory’ which is the word the LXX renders the synonymous Heb. term ‘form’ in
Ps 17:15, God’s glory being His likeness; cf. Heb 1:3. Woman is the glory of man (ajnhvr), not of the race (a[nqrwpo"),
but of the stronger sex. Paul does not say she is the ‘likeness of man’ because she is not man’s reflection, but his
counterpart—not ‘like to like, but like in difference,’ wedded as ‘perfect music unto noble words.’ She partakes
through him, of the image of God (Gen 1:27) (“The First Epistle of Paul to the Corinthians,” in The Expositor's
Greek New Testament [5 vols. Grand Rapids: Wm B. Eerdmans, 1897-1910], III. 873). D. J. A. Clines has shown that
the ‘image of the deity’ stands for the powers of the deity, in a cuneiform text dated about 675 BC: “It was said
to Esarhaddon, ‘A free man is as the shadow of god, the slave is as the shadow of a free man, but the king, he is
like the very image of god’” (“The Image of God in Man,” Tyndale Bulletin 19 (1968) 53-103, esp. p.84).
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come from woman, but woman from man; neither was man created for woman, but woman for
man” (1 Cor 11:7-9).25

Just as God is sometimes glimpsed taking counsel in the heaven, for example, “Let us
make man . . . .,” and pictured as having communion with a Being of like nature,26 so He
understands Adam’s solitariness and his need to commune with another being of like nature.
He therefore resolved to alleviate his loneliness saying:

It is not good that the man should be alone; I will make an help meet [suitable]
for him. . . . And the Lord caused a deep sleep to fall upon Adam, and he slept:
and he took one of his ribs, and closed up the flesh instead thereof; and the rib,
which the Lord God had taken from man, made he a woman, and brought her
unto the man. And Adam said, This is now bone of my bones, and flesh of my
flesh: she shall be called Woman, because she was taken out of Man” (Gen 2:18-
23).

Adam’s words of joy on seeing his wife are the only recorded words of a human being
before the Fall, when he had all his God-given powers in their full prime. He is able
instantly and joyfully to recognise in her someone who was on the same level as himself as
regards her humanity. She was not “man” like himself, so in this sense he did not see her as
“equal” if by equal we mean identical in form. He saw her as the female counterpart to
himself. But his words “bone of my bone and flesh of my flesh” are a penetrating insight
into her equality with him as regards her person and worth. She emerged from him and her
life was derived from his own life, and yet she was attractively “different” and
“complementary.” In his words the Creator knew He had successfully completed His
creation. She was the last of His works.

Eve, together with Adam, is given dominion over all living creatures (1:27-28).
Both Adam and Eve are called “adam” in Genesis 5:2, so that it is clear that Woman is not
inferior to Man in her moral nature, though of course she was designed at the root level to be
subject to him: “Now I want you to realise that the head of every man is Christ, and the
head of the woman is man, and the head of Christ is God” (1 Cor 11:3). “For the husband is
the head of the wife as Christ is the head of the church . . . . Now as the church submits to
Christ, so also wives should submit to their husbands in everything” (Eph 5:23-24).

Woman was designed physically and psychologically to complement man and to be
his perfect helper. Any disparagement of Woman, per se, is an attack on her Creator’s
wisdom to equip her for a very specific role in Man’s life. Eve was not left in the Garden of
Eden to find Adam, or left there for Adam to find her. When the Creator begins a work He
completes it. When He finished creating her He brought her to Adam . She was never
intended to be independent of him. The theological importance of the Creator bringing the
Woman to the Man (and not vice versa) should not be under-estimated theologically. The
“bringing” is an affirmation and extension of Man’s love-control. He named her, just as h e
named everything else in his world. She was now answerable to him as he was answerable
to God in how they carried out His will to subdue the earth. In Packer’s words:

                                                                        
25 Robin Scroggs (“Paul and the Eschatological Woman,” Journal of the American Academy of Religion 40 [1972] 283-303,

esp. p. 301) appears to have found these verses too difficult to understand and retorts: ‘to modern readers the
logic is blackly obscure.’ This does not give one much confidence in his handling of the passage or the subject. He
appears to find almost everything too difficult for him in the passage. On 11:2-16 he says (p. 297): ‘In its present
form this is hardly one of Paul’s happier compositions. The logic is obscure at best and contradictory at worst.
The word choice is peculiar; the tone, peevish. All these difficulties point to some hidden agenda, hidden
probably to the Apostle himself as well as his readers . . . .’ This statement is more a reflection on Scroggs’
ignorance of the passage than on Paul’s God-given wisdom. F. F. Bruce, likewise, did not know what Paul was
talking about and so ignored his theological arguments, to the detriment of his case (“Women in the Church: a
Biblical Survey,” Journal of the Christian Brethren Research Fellowship 33 (December, 1982) 7-14, esp. p. 11). For
example he treats Paul’s principles based on Genesis as only ‘guide lines’ in one situation (Corinth) and should
not be turned into laws binding for all time. He then overrides Paul’s teaching with his own rule-of-thumb,
namely ‘whatever in Paul’s teaching promotes true freedom is of universal and permanent validity; whatever
seems to impose restrictions on true freedom has regard to local and temporary conditions’ (p. 11). And who, we
might ask, is to be the judge of what is ‘true freedom’? This could be seen as a licence to permit gays and lesbians
into positions of leadership otherwise we are infringing on their ‘true freedom’. Due to self-confessed ignorance
of Paul’s theological foundation he dismisses any bar to women teaching or having authority over men in the
church (p. 12).

26Cf. Isa 6:8; Gen 1:26; 3:22.
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God . . . gave woman the role of “help meet” for man, and her fitness for i t
depends on God having made her a “side” of man which he would otherwise
lack. So the way for men and women to be free and fulfilled is that in all their
joint activities the psychological dynamics of the “help meet” relationship be
maintained, and the woman be felt throughout to be helping men. Anything less
would be more or less unnatural, and would issue in something less than
contentment for both parties. This relational pattern matters most in marriage,
the closest and richest of man-woman relationships, but it has some importance
wherever men and women work together.27

Thus in the Genesis story we see that woman—perfect woman—was subject to her
husband before either of them fell. So that even if men and women could be restored to their
original states the wife would still be subject to her husband.

The Genesis account (2:21-22) of Woman’s origin establishes another important
Scriptural doctrine, namely, the solidarity of the human race. The human species has
descended from one man (Rom 5:18ff.). For if the sexes had two separate sources or origins,
mutual contempt or envy or contentions over equality might have arisen. But God removed
that possibility when He formed Eve from Adam and brought her to him to stay with him
and to be subject to his perfect love and guidance. The world has never seen a more perfect
marriage, nor indeed can it, for sin has separated man and woman beyond complete recovery
of the Edenic state in this life (Gen 2:25b). Only when the Husband (Christ) comes for his
Bride (the Church), who will be without spot or wrinkle or any such thing, shall the
redeemed Adamic family understand how perfect was the first human marriage. Every
marriage is a shadow of what God once designed it to be.

We see, then, that in the origin and purpose of Woman in the original and perfect
creation loving submission was a suitable and fitting element in her constitution.

2.3   THE TEACHING OF HEADSHIP RESTS ON THE ORDER OF THE FALL

“And Adam was not the one deceived; it was the woman who was deceived and
became a sinner” (1 Tim 2:14).28

“But I am afraid that just as Eve was deceived by the serpent’s cunning, your
minds may somehow be led astray from your sincere and pure devotion to
Christ” (2 Cor 11:3).
“Unto the woman he [God] said, I will greatly multiply your sorrow and your
conception; in sorrow you shall bring forth children; and your desire shall be to
your husband,29 and he shall rule over [kurieu&sai30] you” (Gen 3:16).

                                                                        
27 J. I. Packer, “Thoughts on the Role and Function of Women in the Church” in Evangelicals and the Ordination of

Women. Ed. C. Craston (Grove Booklet on Ministry and Worship No. 17. Bramcote, England: Grove Books, 1973),
p. 23.

28 See the fuller treatment of this verse under 4.3.10.
29 Some have understood the text to mean that woman would seek to dominate man. How this curse has worked

itself out in secular society can be seen in Menander’s advice, “The wife ought always to take second place in
speaking (legein), and the husband ought in all things to take the lead. For there is not a home in which a wife
takes first place which has not been utterly ruined” (edition by A. Körte [1910], quoted from Quinn & Wacker, 1-
2 Timothy, p. 225). Menander, the Attic poet, lived between 343 and 292 BC. It is interesting to note the Jewish
attitude toward ‘headship’ in Jesus’s day as seen through the writings of Josephus and Philo. Josephus (Con. Ap.
2.201), ‘The woman, says the Law, is in all things inferior to the man. Let her accordingly be submissive, not for
her humiliation, but that she may be directed; for the authority (to kratos)  has been given by God to man.’ Philo
(Op. Mun. 167), ‘In the next place she tasted deprivation of liberty and the authority of the husband at her side,
whose command she must perforce obey.’29 Others have pointed out as a truism of anthropology that male
leadership is normative in every culture and that there is no evidence of matriarchy (see Bruce K. Waltke, “The
Role of Women in the Bible,” CRUX 31 [no. 3, 1995] 29-40, esp. p. 36, who has a cross-reference to George Gilder,
Wealth and Poverty [New York: Basic Books, Inc., Publishers, 1981], p. 136.).

30 Luke 22:25, “And he said to them, ‘The kings of the nations do exercise lordship [kurieuvousin] over them, and
those exercising authority [ejxousiavzonte"] over them are called Benefactors, but you are not so, but he who is
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Paul uses the word “deceived” to refer to the whole account of the Fall. Adam also
sinned, but Eve led the way and caused him to sin. Her initiative in breaking the
commandment they both were under is an historical fact. Adam’s sin consisted not in his
listening to his wife’s voice, for that was music in his ears (as any lover knows), but in not
questioning her about the fruit and where she got it from. We do not know how she managed
to persuade Adam to eat the fruit. He must have known what the forbidden fruit looked
like. Paul does not develop this reason and we must be content with the brevity of his
statement, which looks like a summary reference to something that Timothy was familiar
with. One may logically infer that in citing this foundational incident Paul is telling
Timothy that when the role established by God in His creative activity and order was
reversed by Eve, it led to the break-up of a perfect creation.

It is of note that no cultural reason is given or even alluded to in this passage [1
Tim 2:8-12], but rather the most basic foundational reasons which are always
germane to men and women are given, namely, God’s creation order and the fa l l .
Nothing more basic and binding could be cited. Paul thus follows the example of
Jesus Christ in dealing with the basic question of the relation of men and
women; he cites the Father’s basic creative action (cf. Mt. 19:3ff.).31

In the text of Genesis the ultimate responsibility before God rested with Adam who
allowed himself to be knowingly led astray by his wife. That Adam was responsible can be
seen in Romans 5:12, because it was through him, and not through Eve, that sin entered the
world. God recognised his headship by addressing His questions to him first, and not to Eve.
God blamed him for listening/obeying the voice of his wife.

Paul’s point is that God’s perfect creation was plunged into its present groaning
state of death and decay because Eve reversed roles. The implication is that woman’s
reversal of roles must not be repeated in the church or in the home. She must not be
permitted to lead the man in obedience to her initiative or to overthrow/reverse what is
accepted as the transmitted tradition of doctrine and practices. Eve questioned the original
commandment and was deceived by her own initiative. The impulse to take the initiative
should never have been followed. It was not her place to initiate a way of getting round the
commandment. Adam, it would appear, was prepared to live in obedience to the command
but she was not content with her allotted station.

The character of the temptation illustrates Satan’s craftiness. There was nothing
said at first to awaken suspicion in Eve, or to shock her moral sense; merely a shy
insinuation calculated to excite a natural curiosity. Then there was a direct lie, combined,
however, with just enough truth to give it plausibility (Gen 3:4-5). Three steps lead to Eve’s
transgression: (1) doubt about God’s Word (cf. Rom 14:23); (2) an addition to God’s Word (cf.
2 Cor 4:2-4; Rev 22:18-19); (3) and an outright contradiction of God’s Word (cf. Gen 2:17)
(suspicion, addition, contradiction).  Adam’s sin was not caused by the deception tha t
brought down his wife (the inference of the story is that the serpent’s method would not

                                                                                                                                                                                                                
greater among you, let him be as the younger; and he who is leading [hJgouvmeno"], as he who is serving.” In the
parallel passages in Mt 20:25 and Mk 10:42 the terms are katakurieuvousin and katexousiavzousin respectively.
Luke's term is found in Rom 6:9 where death has no more lordship over the risen Christ, and in 6:14 sin has no
more lordship over those under grace. In Rom 7:1 the marriage law has lordship over a man as long as he lives, and
in 14:7 Christ is lord of the living and the dead. Jesus is called Lord of lords in 1 Tim 6:15. In 2 Cor 1:24 Paul
denies that he and Timothy acted as lords over the Corinthians but, rather, he saw himself as  a fellow-worker
with them. These are the seven occurrences of Luke’s term in the NT. Matthew’s term occurs in Acts 19:16
where a demon possessed man leap on the seven sons of Sceva and overpowered them. Peter warns elders not to
exercise lorship over church members but be a pattern for them to follow (1 Pet 5:3). Matthew’s term occurs only
four times in the NT. Because each man has Christ as his Lord then no man may be lord of another man. This
agrees with Christ’s headship. Because each man has Christ as his Head then no man may be head of another
man. As regards headship all men are equal and no man (bishop or elder) may dominate another man against his
conscience toward God. This is not to rule out church discipline. Paul is aware that the authority of an apostle
which he had received from Christ was to be used to build up the Church (2 Cor 10:8; 13:10; 2 Thess 3:9) not to
‘cast it down,’ but if necessary he would use his apostolic authority to discipline the disorderly in order to
preserve the flock from being led astray.

31 G. W. Knight, “The Role Relation of Man and Woman and the Teaching/Ruling Functions in the Church,” JETS
18 (1975) 81-91, esp. p. 85.
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have worked on Adam). Eve’s mind was engulfed by the deception, she was “thoroughly
deceived” (1 Tim 2:14). It would appear that she did not set out to disobey God
deliberately, but was tricked into doing so through the appeal the forbidden fruit had
physically, aestethically, and intellectually for her.

 On the other hand, Adam thought about the possibility of disobeying God’s
command and then he made a conscious decision not to obey God. Paul seems to have thought
deeply about the manner in which mankind fell. Sin entered into two perfect, sinless human
beings in different ways which are gender specific. The sinless woman was tricked into sin,
and the sinless man made a conscious decision to sin. For this reason there was a command of
Christ given (1 Cor 14:37b) that the new Eve in Christ must never teach or exercise
authority over the new Adam in Christ (1 Tim 2:11-14). Paul, drawing on the analogy of the
original sinless pair, feared that “by some means, as the serpent deceived Eve in his
cunning, so your thoughts might be spoiled from the pureness which is due to Christ” (2 Cor
11:3). He is addressing “brothers” here which indicates that the new man in Christ is not in
the same advantageous position as the first Adam, who was not deceived. The Christian
man in Christ is now as vulnerable to sin through deception as much as the sinless woman
was in Eden. Hence his oft repeated warnings to be on their guard. But if Eve, in her state of
sinless perfection, could fall for a trick, how much more vulnerable is she in her fallen
condition. She can be tricked at will (it would seem) by Satan, at any time he chooses. Paul
taught that even in her restored position “in Christ” the vulnerability is still there in her
feminine nature, hence his theologically-based disqualification to teach or rule men in the
Church is gender specific and is for all time and in all places.

A woman could lead a man into the truth (e.g., Priscilla32 [assisting Aquila] and
Apollos) but in this good deed lies the potential for leading him the other way; it is for
this reason that leadership per se is taken away from her altogether, so that there is no
opportunity given to her to lead man into sin again, despite all the potential there is to
lead him into the truth.33 By coming under the oversight of her husband and receiving her
doctrine from him (“ask your men at home”—1 Cor 14:35) the orthodoxy of her knowledge
can be secured. But the impulse to take the initiative to change what has been handed on to
her may always be present. If this impulse was present when she was in a sinless condition,
then how much more after she is fallen? The regeneration of her soul does not restore her to
her sinless state, consequently the impulse to change her allotted place will always remain
a potential threat to her salvation and to good order in the Church.34

Some see Satan in the form of a serpent who tempted Eve to commit the first
trespass, I am not so sure that Satan was present in a world which God pronounced “very
good.” Eve may have sinned without involving the necessity for Satan to be present in the
Garden of Eden. The serpent who spoke to Eve was an amoral animal who could not sin, who
was not capable of sinning. We are told that he had superior guile to any other animal tha t
God had made. He did not acquire this ability: he was created the way he was. Now for an
amoral creature to suggest to Eve that she might be equal to her Creator was not a sin, but
Eve was a moral creature. So that what the serpent said and what she heard were two
different things. In the serpent’s “not-possible-to-sin” world what he suggested had no
moral connotation for him, but what Eve heard had moral connotations. This is how the
idea was conveyed to Eve in a perfect creation. We have a parallel in the words of Peter to
Jesus—words full of concern for Jesus’ safety—but nevertheless what Peter said and what
Jesus heard were two different things. What Jesus heard, made him rebuke Peter with the

                                                                        
32 It is sometimes speculated that Priscilla wrote the Epistle to the Hebrews. See A. Harnack, Über die beiden

Recensionen der Geschichte der Prisca und des Aquila in Act xviii. 1-27 in the Sitzungsberichte des königl. preuss. Akademie
zu Berlin, 1900, pp. 2-13. Against this is the masculine participle dihgouvmenon in Heb 11:32, ‘for the time will fail
me recounting  about Gideon.’ The fem. form would be dihgouvmenhn.

33 See 4.5.1 below on Peter’s injunction to Christian wives not to preach to their unconverted husbands.
34 I am not convinced of D. J. Moo’s position that ‘Paul cites Eve’s failure as exemplary and perhaps causative of the

nature of women in general and that this susceptibility to deception bars them from engaging in public teaching’
(“1 Timothy 2:11-15: Meaning and Significance,”Trinity Journal 1 [1980] 78). But the fact that women can never
exercise authority over a man ensures to some extent that she will not repeat the Adam and Eve scenario again.
It is within this supervised context that she can use her teaching gift to help other women, and contribute
enormously in guiding her children into the way of truth, as Lois and Eunice did in the case of Timothy. In the
normal situation a woman’s ministry will come under the oversight of her husband or male relatives
(father/brothers) who in turn will come under the oversight of the local church.
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words, “Get thee behind me Satan” (Mt 16:23) muc h to Peter’s surprise and consternation, no
doubt.

In the biblical account sin entered the world when Adam and Eve reversed t h e
leadership order: she led and he followed (deliberately). In 2 Corinthians 3:11 Paul
stresses that Eve was completely deceived. She—a sinless, perfect creature—was, as
Stitzinger noted, “led to believe something that was not true. She was doctrinally beguiled
into hostility toward God and sensual desire for the unknown.”35 In 1 Timothy 2:14 Paul
again notes that it was the woman who was deceived, not Adam, and he uses this as a
supporting argument for the limitations given to women with regard to positions of
leadership in the church. Stitzinger notes, “In contrast to Paul’s appeal in 1 Corinthians,
the deception described in 1 Timothy could only happen to women.”36 He goes on to say:

The apostle may have had more than one idea in mind by this mention of the
woman’s deception in 1 Tim 2:14. He may be suggesting that a woman’s
emotional faculties are different than man’s in such a way that she is more apt
to be led into a course of unintentional error, and/or he may be using this verse as
an argument for what her deception precipitated, namely a usurpation of her
role as helper.
In either case, Gen 3:1-7 indicates that Eve allowed herself to listen to the
serpent. In the course of this, she was deceived and subsequently sinned. She
then introduced her husband to sin, who wilfully ignored his headship and
partook of the fruit. Eve’s sin was disobedience to God, which expressed itself,
in part, by a self-assumed position of leadership above her husband.

Adam freely chose to obey the voice of his wife, maybe because he realised what
she had done and that it could not be undone, and in order to stay with her through the
consequences he joined her in eating the forbidden fruit. His sin began the moment he failed
to maintain control over his own decisions. It is yet another indication of his headship tha t
not until he sinned was the entire human race plunged into decay and death (Rom 5:19; 1 Cor
15:22). One wonders what would have happened if Adam had not followed Eve into sin.
Paul has warned the Church not to permit women to reverse the roles again, hence the
prohibition on her speaking in His Church which would lead to her talents taking up a
position of authority once again over man.

Two aspects of Eve’s punishment are worth noting:
First, “and your desire shall be to your husband.”
There is no need to emphasize the aspect of sexual desire, though that is there. It is

more likely that the idea is that woman, because she has less physical strength, will
desire man for protection after they are banned from the Garden of Eden and placed in a
hostile world in which brutality and force would be the order of the day. Then the desire
would also have as a result that man would rule over her, which is the second aspect:

“and he shall rule over you.”37

What is remarkable about the state Eve was in when she was completely deceived
by the words of the serpent was that she was sinless. Even while she was in the perfect
state, and under Adam’s faultless care—she fell, and was the first to do so. What was to
prevent her from falling again into a worse state? Hence God put her more firmly under her
now fallen husband’s rule, and how despotic history has shown that to be. She has, since
that fateful day, been cruelly treated, exploited, abused, raped and dishonoured. Who can
                                                                        
35 Op. cit., p. 36.
36 Op. cit., p. 37.
37 Banks remarks: “That which is new in 3:15 is not that the husband shall rule but that his rule will be painful”

(“Paul and Women’s Liberation,” Interchange 18 [1976] 81-105, esp. p. 213). F. F. Bruce ( “Women in the Church:
a Biblical Survey,” Journal of the Christian Brethren Research Fellowship 33 [December, 1982] 7-14, esp. p. 8) makes
the mistake of saying that it is not in the creation narrative but in the Fall narrative that subordination is first
mentioned. Gen 1 is pitted against Gen 2 in a destructive manner. He is also misleading when he says that
Phoebe delivered the Romans Epistle to Rome. Rom 16:1 says no such thing. The bearer of the Epistle is
unknown (see 4.5.2). Against it we can safely say that it is very unlikely that a woman travelled alone in those
times. The same assumption is made by H. Wayne House, “The Ministry of Women in the Apostolic and
Postpostolic Periods,” BibSac 145 (1988) 387-99, esp. p. 387.



10

calculate what she has suffered at the hands of what was once a perfect being, whose every
movement was once for her well-being?38

But it has been suggested that God is not here ordaining her subjection but predicting
it, just as in the case of Adam’s punishment thorns and thistles would spring up. And since no
one would consider it impious to rid the ground of them, so neither is woman’s attempt
impious to be free from man’s dominance (it is argued). It is simply an attempt to ameliorate
the evil caused by sin. The fact is that there is not a single nation or tribe where women or
children rule men successfully. And it would appear that there is not a single country that is
free from thorns or thistles—even the deserts have them. But there is one nation—the
Israel of God—where, by a strange paradox, the more lovingly and willingly the wife
fulfils her God-given role the less she experiences the more evil consequences of fallen man’s
force-headship. Peace comes to her through obedience, whether her husband is a Christian
or not.

The New Testament writer, under the inspiration of the Holy Spirit, understood
“he shall rule over you” to be both causal and descriptive; in God’s saying it He was
ordaining it. 39 He could see the consequences because He ordained them to come into effect
should disobedience occur. He is the Cause (sometimes direct, sometimes indirect) behind
every effect.

In Paul’s thinking the teaching of headship is reinforced at the time of the Fal l .40

Man can no more turn back the fallen nature of men and women to what they were originally
than he can cause thorns and thistles to revert to what they were originally. Both in her
perfect state and in her fallen state God ordained that Woman should be accountable to her
head. What, then, is her position under the New Covenant, in the new creation in Christ
Jesus?

                                                                        
38 For a useful summary of the post-Fall status of woman see Caroline M. Breyfogle, “The Social Status of Women in

the Old Testament,” The Biblical World 35 (1910) 106-116, 405-418; esp. p. 110. The woman is the possessed and
not the possessor, and legally the wife is the property of her husband. He was her Baal, master, or owner (Exod
21:3, 22; Prov 31:11). Sarah calls Abraham her Master. There can be no doubt that the Fall affected the total
person (physical, mental, spiritual, etc.) detrimentally, and both Adam and Eve underwent a diminution of
their original image of God, leading to a distortion of that image and resulting in Adam and Eve experiencing an
estrangement (i.e., two minds not quite in harmony over the way forward) which did not exist before the Fall;
an estrangement that is not allowed to develop because of God placing Eve under the headship of Adam in a
manner that would not have developed had they both remained sinless. Fortunately, with the coming of Christ
the image of God can be renewed once again and men and women can, to some degree, return to the pre-Fall
situation and live out their original callings with the aid of the Holy Spirit. See George H. Tavard for the
prelapsarian and postlapsarian views of woman as inferior and subordinate to man (Woman in Christian Tradition
[Notre Dame: University of Notre Dame Press, 1973]).

39 This text was a thorn in the side of the early feminists, including Sarah Grimké (1837), and they sought to get rid
of it by altering the translation of the Hebrew verb forms from ‘shall’ to ‘will’ ‘rule over you’, thereby turning
God’s words into a prediction rather than His timeless rearrangement of the relationship between the sexes. See
De Swarte Gifford, “American Women and the Bible: The Nature of Woman as a Hermeneutical Issue,” in A.
Yarbo Collins (ed.), Feminist Perspectives on Biblical Scholarship (SBL Centennial Publications; Biblical Scholarship in
North America, 10; Chico CA, 1985). Elizabeth Cady Stanton produced her own translation, The Woman’s Bible
(1895-98) in reaction to the Revised Standard Version’s all-male version made between 1881 and 1885. The
English Revised Version was made by an all-male, 27-man Committee between 1870 and 1881, and the
Authorised Version was made by 54 reputable bishops and godly divines. Her one-woman project was to
counter any suggestion that the Bible taught that women were to be subordinate to their husbands. This work
had a wider goal in that it was also a deliberate attempt to de-patriarchalise the Bible. She treated the Bible as
just another human production, written by men and reflecting their view of the world (i.e., patriarchy). She
repudiated its divine authority commenting, the Scriptures “bear the impress of fallible man, and not of our
ideal great first cause, ‘the Spirit of all Good’” (The Woman’s Bible, p. 13), and, accepting the Darwinian view of
the progress of humanity, regarded the story of the Fall in the Garden of Eden as a myth (here she drew on
higher critical studies); she exonerated the snake and praised Eve’s struggle to be emancipated (see her
conclusion in the second part of The Woman’s Bible, p. 214). The ideals of liberty, justice and equality became her
new Gospel when she realised that patriarchy was not just a veneer but fundamental to both Testaments. In
the course of her translation he gave up the attempt to accuse male translators of mistranslating the Bible to
support male-domination when she became convinced that the Bible was a patriarchal book which did not
contain a message of equality for the sexes; that a hierarchy within humanity pervaded the Bible from beginning
to end.

40 A view endorsed by Ann L. Bowman, “Women in Ministry: an exegetical study of 1 Timothy 2:11-15,” Bibliotheca
Sacra 149 (1992) 193-213. Women are to learn, not teach, because male headship was established at creation, and
this principle was violated through role reversals in the Fall.
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2.4   THE TEACHING OF HEADSHIP RESTS ON THE ORDER OF THE NEW
CREATION

“Wives, in the same way be submissive to your husbands so that, if any of them
do not believe the word, they may be won over without talk by the behaviour of
their wives, when they see the purity and reverence of your lives. Your beauty
should not come from outward adornment, such as braided hair and the wearing
of gold jewellery and fine clothes. Instead, it should be that of your inner self,
the unfading beauty of a gentle and quiet spirit, which is of great worth in
God’s sight. For this is the way the holy women of the past . . . used to make
themselves beautiful. They were submissive to their own husbands, like Sarah,
who obeyed Abraham and called him her master. You are her daughters if you
do what is right” (1 Pet 3:1-6).

Many interesting points emerge from Peter’s exhortation to the women. First, he is
not culturally bound when he tells the wives to be submissive to their husbands, since h e
goes back to around 2066 BC for his ideal Christian wife—to Sarah. Two thousand years on
Sarah still remains the ideal for the daughters of the Church to follow. The use of Sarah
does not suggest that the New Testament writers were culturally bound. It does, however,
suggest that they combed the Scriptures carefully for their models.

Second, he says, “Wives, in the same way . . . “ and this takes us back to the verses
immediately preceding this passage, where we find Peter exhorting the slaves in the
following manner: “Slaves, submit yourselves to your masters with all respect, not only to
those who are good and considerate, but also to those who are harsh . . . .” He then goes on to
set before the slave the example of the Lord enduring the cross without any resistance,
showing how far one can take submissiveness to one’s master.

And third, Peter mentions two qualities that every Christian woman should seek to
cultivate, since they are said to be of great worth in God’s estimation, namely, a gentle and
quiet spirit. A “gentle” spirit, denoting the absence of self-assertion, or speaking in public
with an authoritative voice. A “quiet” spirit, denoting calm tranquill disposition tha t
pervades all she does, and which communicates itself to others producing a similar state in
them.41

“Wives, submit to your husbands, as is fitting in the Lord” (Col 3:18). “Wives,
submit to your husbands as to the Lord. For the husband is the head of the wife
as Christ is the head of the church . . . . Now as the church submits to Christ, so
also wives should submit to their husbands in everything” (Eph 5:22-24).

These are very instructive passages since it is highly unlikely that the Church
would ever have the audacity to tell Christ what to do, therefore wives should not put
themselves in a position of telling their husbands what to do.

Likewise, teach the older women to be reverent in the way they live, not to be
slanderers or addicted to much wine, but to teach what is good. Then they can
train the younger women to love their husbands and children, to be self-
controlled and pure, to be busy at home, to be kind, and to be subject to their
husbands, so that no one will malign the word of God (Titus 2:2-5).

                                                                        
41 Based on her own participation in the women’s world of the Bedouin (closed to male eyes) Lila Abu-Lughod uses

the word ‘modesty’ to sum up the female moral code of shyness, self-restraint, and a deferential attitude, the
Arabic term for which is hashama which is translated by ‘a cluster of words including modesty, shame and
shyness, in its broadest sense, it means propriety’ (Veiled Sentiments: Honor and Poetry in a Bedouin Society
[Berkeley: University of California Press, 1986], p. 105). By contrast the image of the Western ‘liberated’ woman is
one who is brash, loud, and self-assertive.
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These four texts explicitly state that the wife in the New Creation is to be subject to
her husband. It would appear, therefore, that whether a woman lived in the Garden of
Eden, or at the base of Mount Sinai, or on the top of Calvary, she was to be subject to her
husband. The example of submission is that of Man to Christ and of Christ to God, and of
the Church to Christ, “as the church submits to Christ, so also wives should submit to their
husbands in everything” (Eph 5:24). And if wives are to submit after the example of the
Church, then husbands are to love their wives after the example that Jesus has left of his
love for the Church:

Husbands, love your wives, just as Christ loved the church and gave himself for
her to make her holy . . . . In the same way, husbands ought to love their wives
as their own bodies. He who loves his wife loves himself. After all, no one ever
hated his own body, but he feeds and cares for it, just as Christ does the church .
. . each one of you also must love his wife as he loves himself, and the wife must
respect her husband (Eph 5:25-33).

From which it may be inferred that if Christ’s men were to love as Christ did, and
the Church’s women were to submit as the Church should, then the governments of this
world would have a model example of a peaceful and harmonious society. A society held
together by mutual love for its members, and built upon a patriarchal authority structure,
where the natural laws would be in harmony with the spiritual. The Church’s calling is to
be such a model, not as an end in itself, but because it is the desire of its Head—the Lord
Jesus Christ.

Given the clear, unambiguous role that God had designed woman to fit into, in
relation to man, is it appropriate that she should aspire to exercise leadership over her
own husband? The answer is clearly, No. It follows that if her position is one of
submissiveness to her husband then she is in no position to exercise any role of any
description over another woman’s husband. Her sphere of influence is best fulfilled in the
home environment, under the leadership and headship of her own husband (or the direction
of her father if she is unmarried).

The older women are given the role of teaching younger women how to be good
wives, but the sphere in which women are to operate and exercise this teaching role is
clearly in the home according to Titus 2:2-5, and just as clearly it is exercised over other
younger women. If older women fulfilled this God-given function today would there not be
greater harmony between men and women in Christian marriages? Would there not be less
divorces among Church members? Have women failed women to reach their God-given
potential? Where are the books written by older women for younger women? The areas
delegated to older Christian women to pass on to the next generation of women are set out in
Titus 2:4. They are: (1) to teach what is good, (2) to encourage the young women to love their
husbands, (3) to love their children, (4) to be self-controlled, chaste, and kind, (5) to be good
managers of the household, (6) to be submissive to their husbands, so that the word of God
may not be discredited. The home and family is the sphere in which women are envisaged
fulfilling God’s will for their lives and bringing credit to His Gospel.

SUMMARY

We have noted that the teaching of Headship rests on the order of creation. Adam
was formed first; the first of a new order of beings directly related to God and made in His
image (which the lower creation is not, being amoral creatures). To Adam (representative
Man) was given dominion over all the earth before Eve (representative Woman) was
formed.

We have noted that the teaching of Headship rests on the origin of woman.
Whereas Man had his life breathed into him directly from the mouth of God (denoting
something emanating from the very being of God Himself, rather than God taking a pre-
existing creature and “converting” it into a Man), Woman receives her life from the directly
created living substance of the Man. A living part of him is taken away and from it a
Woman is formed and brought to Man to be with him for life.
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We have noted that the teaching of Headship is reinforced in the Fall of creation
through the first sin which was made by Woman, who was deceived into reaching for
power and authority which was not hers to take. She was in a state of sinless perfection
when she sinned. Having lost that state she was instrumental in bringing her husband into a
state of disobedience: but he was not deceived into sinning; he chose to sin. If she could be
deceived in a perfect state how much more in a fallen state? She is not permitted to put
herself in a position of authority over Man lest she be subject to the same deception, and
again lead Man, renewed Man this time, into sin once again.

We have noted that the teaching of Headship is upheld in the New Creation in
Christ Jesus. Through the Holy Spirit, women are commanded not to speak in the Church,
and not to aspire to positions of authority over men. We noted that even in a pure state she
fell because she reached for a position of authority that God never intended her to have.
Speaking, and speaking powerfully with authority, is one sure way of gaining (or
regaining) dominance over one’s hearers, and inducing them to be one’s followers. God
prevents this avenue of opportunity from opening up by demanding that women be silent in
the New Testament Church, as He had ensured they were in the Old Testament Church.
But man and woman are part of the New Creation in Christ Jesus, and this opens up a new
era for both: they have a real opportunity to fulfil the roles that He had set for them “in
the beginning.” With the presence of the Lord Jesus within, and all the resources of the
Holy Spirit at their disposal the Christian man can be a second Adam again, and the
Christian woman can be a second Eve again, and both can try once again to live within the
spheres of their God-given powers and responsibilities and do a better job of it this time
round.

END OF SECTION


